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CHAPTER I - INTRODUCTION

It is quite generally agreed that Nature- the 8Ky, the
sun, the earth, the storms—is at the base of all primitive
religions. Keary says: "To me individually, atter a study of
certain among the Indo-European sys tems, the presence of this
nature worship at the root of them seems incontrovertible.

But what is of infinitely more importance, I find that tne
specialists in every field--Vedic, Persian, Greek, Roman,
Teutonic, Celtic--have believed themselves tc discover this
nature worship at the vack of the historic creeds they knew
80 well; and I cannot persuade nyselt that all their Judgments
are histaken, or that there should be such a coincicdence of
error coming from so many different sides.

| "For, whether we ask Vedic scnolars, as Benfey, Max
Miller, Kuhn, Roth, Breal, Grassmann, Gubernatis, Bergaique;
students of Greek mythology, as WVelcher, Preller, laury; of
German, as Grimm, Simrock; we find that those wnho are first
in each of the several branches of research, or those who have
studied them all, are alike agreed upon this particular ques-

tion."l

The geographic influences will be found in the pecul-
iarities of myths and concepts due to a particular environment,
economic condition, or climate. "For the character ot mytho-
logical speech must necessarily be modified, and its very

1 Keary, C. F., Outlines of Primitive Belief, pp. xi-xii.




phrases suggested by the outward reatures and phenomerm of the
country.“l "People may live near the water,---; or they may
live inland in close-snut valleys,---; or they may live in the
perpetual shade of woods, or on broad arid plains,---; or in
the dark frosty lands where the sun dies during one part of
his yearly round ---. It is impossible that the gods of
nature can remain the same with peoples exposed to such vary-
ing influences."?

I shall try to point out differences arising in tnis
way in the Aryan religions of eastern Asia, in Norse mythology,
in Greek mythology, in the religion of Egypt, and in lohammed-
anism. Altnoughl nave used the sacred books of the different
religious systems tc some extent, most of my information has

been gathered from discussions of mytnology and religion.

1 Cox, G. W., The lytnology of the Aryan Nations, p. 60.
2 Keary, C. F., Outlines of Primitive Belief, p. 104.
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CHAPTER II - ARYAN RELIGIONS OF EASTZRN ASIA.

I shall discuss only Vedism and Zoroasterism. Brah-
menism and Buddhism are really merely different forms of the
Vedism which developed in the Punjab of Western India.
Zoroasterism is s distinct religion and originated in a dif-
ferent region. It is the original religion of Persia or of

the Iran.

Vedism

Almost the sole source of wealtn of the Vedic people
was thelr herds and to a lesser extent their agricultural pro-
ducts. 8o their gods could snow themselves most gracious by
protecting their cattle and their crops. All through the
sacred books of Vedism, Brahmanism and Buddhism, especislly in
the Rig Veda, the gods appear as the special penetfactors of
herds and fields. This can be seen in the folliowing quotations:

Hymns to Indra from the Rig Veda.

“Thou art the giver of norses, Indra, thou art the

giver of cows, the giver of corn, the strong lord of wealth, --
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"On these days thou art gracious, and on these nignts,

keeping off the enemy from our cows and from our steed ------ .
"Let us rejoice, Indra, in treasure and food, in wealth
of manifold delight and splendor. Let us rejoice in the bless-

ing of the gods, which gives us tne streugth of oftspring, gives




us cows first and horses."t

Hymns to Ushas (Dawn) from fhe Rig Vveda.

"Thou art a blessing where thou art near, drive tar
away the unfriéndly, make the pasture wide, give us satetyl----.

“Shine for us with thy best rays, thou bright Dawn,
thou who lengthenest our life, thou the love of all, who givest

us food, who givest us wealth in cows, horses, ana cnariots."<

There are also special laws given governing the use
and care of land and cattle.

Sacred Laws of the Aryas.

"If a person who has taken a lease of land (for culti-
vation) does not exert himself, and hence (the land) bears no
crop, he shell, if he is ricn, oe made to pay ( to the owner of
the land) the value of the crop that ought to have grown.

"A servant in tillage who =zbandons his work shall be
flogged.

"The same (punishment shall pe awarded) to a herdsman
(who leaves his work).

"And the flock (entrusted) to him snall be taken away
(and be given to some other herdsman).

“If cattle, leaving their stable, eat (the crops of
other persons, then the owners of the crops, or the king's
servants) may make them lean (by impounding them); (but) he

shall not exceed (in such puaisnment).

1 Mﬁller,Max, Chips from a German Worksnop, Vol. I., pp. 30-31.
2 1Ibid, p. 36.



"If (a herdsman) who has taken cattle under nis care,
allows them to perisn, or loses (them by thett, through his
negligence), he shall replace them (or pay tneir value) to the
ovmers .l

Cows, too, are especially sacred. Clarke says: "Next
to Brahmans, cows were the objects of reverence, probably bpe-
cause in the earliest times, the Aryan race, as nomaas, depended
on this animal for food."2 1In one of {he sacred books of
Brahmanism cows are spoken of as follows:

"Cows are auspicious puritiers, upon cows depend the
worlds.

"Cows alone make sacriticial opliations possiole (by
producing sacriricial outter), cows take away every sin."d

0f the six things4 that it is good for the Brahmans to
meditate upon, three are related to the inaustrial conditions
of the people. These are rain, seasons and animals; animals
because of the predominance of pastoral pursuits, rain and
seasons because they were a people who gained their livelihooa
almost éxclusively by herding and agriculture, both of which
are largely dependent upon climate.

An influence is exercised not only by the economic
status of the people, but also by the external physical phenom-
ena. Keary says: "It has veen estaplished that the primitive
Aryan creed rested upon a worsnip of external phenomena such as

Mulley, Max, Sacred Books of the East, Vol. II, pp. 166-167.
Clarke, J. I'., Ten Great Religions, p. iii.

1
2
3 Muller, Max, Sacred Books or the Fast, Vol. VII, p. 105.
4 Ibid, Vol. I, pp. 23-25.
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the sky, the earth, the sea, the storm, the wind, the sun--that
is to say, of phenomena which were appreciavle by the senses, --

nl They worshipped gods and goddesses who were personifi-

cations of these various elements.

"Dyaus (god of the bright sky) was evidently one among
the greatest, probably he was once the greatest god ot the
Indians in the pre-Vedic age."z "WJe may suppose that in those
climates where tne Indian sung his song of praise—-unlike ours—

the heavens were moet often seen in tneir garment of unvlemisnea
blue. Nothing is certainly more divine and impressive than such
a sight-—at first. But there is withal something monotonous
about it. This god has not nis changing tits, his passion ana
his kindness. He is too serene to be very ardently loved or
feared, for that external calm can have small sympathy with

the short and troubled life of man. With Indra it is ditferent.
He is the god of storms; he is the sky, but the sXy of clouds
and rain and lightening. -=ececcecccccnccaaa,

"I think that the evidences of a transfer of worship
from the older sky god to Indra are very clear in the Vedic
poems. "3

This displacement of Dyaus by Indra was, no doubt, due
partly to the fact that a stormy sky is more spectacular than
a clear sky and so makes a deeper impression upon people. But,
nore important, was the geographic fact of a change to a
1 Keary, C. F., Outlines of Primitive Belief, p. x-xi.

2 1Ibid, p. 117.
3 Ibid, pp. 121-122.




monsoon climate. Such a climate produces the kind of skies
wnich, according to Keary's description, Indra represented.
The Aryans had left the high and arid plateau where clear,
blue skies prevail; and had come into the Punjab of India
where, during half of the year, thnere are the cloudy skies
and heavy rains of a monsoon climate. Hopkins says on this
point, "climatic environment, too, conditioned thneological
evolution, if not spiritual advance. The cult of the mia-
sphere god, Indra, was partly the result of the cnanging
atmospheric surroundings of the Hindus as they advanced into
India. The storms and the sun were not tnose ot old. The
tempests were more terrific, the display of divine power more
concentrated in the rage of the elements; while appreciation
of the goodness of the sun became tinged with apprenension ot
evil, and he became a deadly power as well as one beneticient.
Then the relief after drought gave to Indra the character of
a benign god as well as a rearful one. Nor were lacking in
the social conditions certain alterations which workea together
with climatic changes."l The sun %became a deadly power as well
as a beneficient” one because the climate, in the Punjav, was
warm enough to dry up the vegetation, at times, as well as to
aid it in its growth.

The cnange in social conditions was from heraing to a
more settled life, with grain culture as an occupation of in-

creasing importance. They would become more interested in

1l Hopkins, II. W., Handbooks on the History of Religion, p. 39.
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watching for the clouds which were to bring rain to their
crops than in contemplating the clear, blue sky. This idea
of Indra being the chief god, vecause of his aid to the people
in their agriculture, is brought'out by lurray. "In a land
with the climatic conditions of India, and among an agricul-
tural people, it is but natural that the god wnose fertilizing
showers brought the corn and wine to maturity snould be regarded
as the greatest of all."l

Agni is next in importance to Indra. He is the god of
fire, but also of lightning, for this reason closely associated
with Indra in oringing rain, and so worsaipped for much the
seme reason. "lNext te Indra stood Agni. To say that among tne
most genuine and ancient hymns of the Rig Veda avout two hundrea
and sixty-five are addressed to Indra, two hundred and thirty-
three to Agni, while no other god can lay claim to more than a
quarter of this last number, is enousgh to sunow in what direc-
tion, toward what part of nature, the religious tuoughts of

these Aryas turned.®?

Summary on Vedism.

The industries of the people exercised a marked in-
Tfluence upon their religious ideas. The gods are supposed to
be special givers and protectors of their cattle and horses
and to a less extent of their grain. Cows are considered
sacred and as puritiers of sin. Rain, seasons, and animals

1l lMurray, A. S., Manuel of lythology, pp. 37.i-3%2.
2 Keary, C. F., Outlines of Primitive Belief, p. 126.
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ere anong the six things that it is good to meditate upon. 1In
their sacred books rules are given governing tune conduct of
pastoral and agricultural servants and goveraing the use of
land and the care of cattle. External nature influenced the
Vedic religion by creating gods and godcesses of the various
elements and, combined with the economic 1life, gave the god

of storms and the god of fire precedence over all the otuers.
The different climante encountered vy the migratiug Aryans 1in
the Punjab and their development into a more settled, agricul-
tural people, led to a change in the chief god from the god of

thie clear siy to the storm god.

Zoroasterism

This religion clearly shows the influence of the
economic life of the peopie. By the time of tihe development of
Zoroasterism, the people had become essentially agricultural.
S0, in contrast to Vedism, the cnief emphasis is on the tillage
of the land. This transition from herding to crop raising is
brought out in the Zend-Avesta in "The Wail of the Kine." The
explanation given oy ¥ills, the transiator, is somewhat easier
to understand than the words of the Zend-avesta.

"This chapter ----, the Soul of the Xine, as represent-
ing the herds of the noly Iranian people, taneir oniy means of
honorable livelihood, raises its voice, and expressing the
profoundest needs of an attiicted people, addresses Ahura and

‘His Divine Order, Asha, in bitterness.




-

"l. Recalling anotier anc a later 'groan of creation,'
~she dermands wierctore and for whom sne was wade, since affiic-
tions encompass her; and as her comfort, if not her existence,
was threatened as much by the unsettled hapits induced Dy con-
stant alarm as by the actual incursions of her prédatory
neighoors, she beseeches the Bountitul Imnortals to instruct
her as to the venerits of civilized agriculture, and contorm
her protectors in its practice, &s her only remedy against tine
evil of which she complains.

"2. Ahura answers by a question to Asha, the personi-
fied Rignteous Order, as to what guardian ne had appointed in
order to smite back the fury wnich assails her, intimating that
some chief ought to have been set over her originally who would
have averted her miseries, training her people in steady tillage
and bucolic skill, and repelling the destructive raids.

"3, Asha answers that her sufrerings were inevitanie,

t no chief could ve appointed wao could prevent tnem. ----"1

L~
[l

o

Finally Ahura appoints Zoroaster as "the diligent tillier
J P

of the ground."?

>

(&

0f the five places where the earth feels most joy,“ two
are connected with herding and one with agriculture; and ot the
five who rejoice tae earth most? two are coniiec ted with agri-
culture. There is no reference to herding. Taken as a wnole
this places stightly greater emphasis on agriculture.

Muller, Max, Sacred Books of the Bast, Vol. XXXI, pp. b-6.
Ibid, p. 9.

Ibid, Vol. IV, pp. 23-26.
Ibid, p. 28.
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Ahura lazda--tne beneficial godemsays in one place,
"Unhappy is the land that has long lain unsown with the seed
of the sower and wants a good husbandman;"l and in another,
"He who sows corn,‘sows hoiiness."?

The effect of the aridity of the climate upon the
religion is brought out by the following extracts from the
Zzend-Avesta.

If a person sins his dwelling place "shall be the place
on this earth wherein is least water and fewest plants, whereof
the ground is cleanest and driest and the least passed turough
by flocks and herds. =-ecaececcewa nd

In a prayer to Ormuzd, they say, "I invoke the source

And again, "Here we praise --- the avode of the water
~~= the mountains which mske the waters flow. —-mewa-- nd

This quotation from Clarke also shows the importance of
water to the Iranians. "Khordad was chief of the seasons, years,
months, and days, and also protector of the water wnich flowed
from the fountain Anduisur, from Blourz (probaoly the Iloerg).
The planet Tistrya was commnissioned to raise tne‘water in vapor,
collect it in clouds, and let it fall in rain, witn the aic of
the planet Sitavisa. These cloud-compellers were hignly
reverenced."®
Ibid, p. 29.
Ibid, p. 26.
Ibid, p. 26.
Stebbins, H. B., Chapters from the Bible of the ‘ges, »pn. 67.

Clarke, J. I'., Ten Great Religions, p. 189.
Ibid, p. 197.

CUORGNDH
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The mountains also exerted an influence. The people
were impressed by their grandeur and sublimity and so made tnen
thie hhome of tneir gods, as did the Greeks. "On the earth he
(Ormuzd) created the high mountains Alvordj (provbably the Elburz)
which soared upward through all the spneres of heaven +till it
reached the primel light, and Ormuzd made tnis swmwait his
abode."L

Anéd again: "Invoke the mountains abode ot happiness,
given by Ormuzd. ————®

But the difticulties to agriculture which tne wmountains
presented also imwnressed the people. The evil god was finally
to be overcome by the good and then "the earth, being made plain
and level, there will be one life and one society ot mankind,

made all happy. ==-=- "3

Sumiuar Y

By the time the religion of Zorocasterism was wveing
developed, agriculture was becoming the chief occupation.
Grazing, however, was still important. This transition so
impressed the people that, in tneir Zend-aAvesta, 1is to be found
a beautiful poem called *The Wail of the Kine." In it, tne
cattle expressed their desire to be taught the advantages of
settled agriculture so that they might continue to prosper.
Both occupations were stilli important and so botn were
1 1Ibid, p. 195.

2 Stevbbins, G. B., Chapters frowm the Bible of the Ages, p. 67.
3 Clarke, J. ., Ten Great Religions, p. 177.
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considered pleasing to their divinity. fThe blessings to come
from tilling the soil received sligatly the greater empnasis.
The Iranians suffered from the ariaity of their climate, so
places of punishment were to ve without water or plant growth.
Their god (Ormuzd) was especially loved because he was supposed
to be the source of water. The mountains, too, were praised,
because water flowed from them. The mountains afiected tneir
religion in two other ways. The Iranians felt the beauty and
grandeur of their mountains, and so imagined them the abode of
their gods. But they also realized their hindrance to agri-
culture, and so the new world, made atter the evil god was

overcome, was to be level.

13




CHAPTER III - HORSE MYTHOLOGY

This mythology "expresses thie conception whicn a
powerful and imasginative, tnough uncuitivated people formed
of divinity through its diversified activity in nature, -
"It would speak not so much of the daily death of the sun (for
the recurrence of way and night in otaer lands would wring no
darkness 10 these), but of the deadly sleep o: the earth, when
the powers of frost and snow have vanquisned the priliiant
king."2

Climate, which in this region is so decidedly severe,
is the most important geographic factor influencing the
religion. Of the three great sacrifices, each one is held
with special reference to some feature of tne climate. The
most important festival was held avbout thie middle of Octoover,
"being still called Winter-night in Norway and reckoned the
beginning of winter. This festival was called - - - Winter-
night's Sacrifice, or, Sacrifice toward winter; and they were
said to welcome winter - - -. They sacrificed at that time for
a good year - - -, which in Norway meant in reality a good
winter, that veing then, as now, a matter of very great im-
portance in that country."d The second festival was January
twelfth. This was theYule sacrifice and was especially
1 Xeyser, R., The Religion of the Northmen, p. 108.

2 (ox, G., The Mythology of the Aryan Nations, VoliL. I, p. B52.
3 XKeyser, R., The Religion of the Northmen, pp. 219-220,
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dedicated to the god Prey for peace and a productive season.

It was really to celebrate the coming of spring. Peace was
probably wanted so that the work of agriculture might not be
interfered with. fThe last of these festivals was held in April
and was a sacrifice to swmmer. As sumruer, especially in a
northern country, is the time for military operations, they
also sacrificed for victory. As 0Odin is the war god, the
festival was held in his honor.

"In the north the giant race was associated wita the
worst, the most inimical of tne influences of Nature, with the
frosts and snows whicn abounded in these countries."l They
were supposed to dwell in the barren mountain slopes anu other
waste places. "They are very ancient, these giants, older than
the gods, all human progress is a war upon tnem, for they are
anterior to all human beginnings, and are for ever endeavoring
to bring back the world to the state in which it was vefore
change Degan.“2 So these giarnts were the northern devils® and
also, because they represented the cold, being otften callea
frost-giants, they were much dreaded by a northern people, who
knew nothing of suffering from intense heat.

Njord, a sea deity, had as his wite, Skade, thne
daughter of a giant. Her natural nome being on the stormy
mountain sides, she uid not like to live on tne more peacerul
seashore, which was her husband's home. And he did not like
1 Keary, C. F., Norway and the Norwegians, p. 95.

2 1Ibid, p. 96.
3 Clarke, J. F., Ten Great Religions, p. 362.
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1 ZKeary, C. F., Norway and the Norwegians, p. 95.

2 1Ibvid, p. 96. ]
3 Clarke, J. F., Ten Great Religions, p. 362.
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to live on the stormy land. So they compromised and were to
live nine nights, which probably signifies montis, in Thrym-
neime--the giantess' home-—and three nights in Joatun --the sea
god's home. This "refers to the high northern latitudes
where rough weather and wintry storms prevail during the
greater part of the year.“l

In such a climate, too, the idea of clothed gods and
heroes and people would prevail. After the taree gods, 0din,
Hoener and Loder, had made the first man and woman out ot two
trees, that grew beside each other near the sea, "they gave
them clothes and names: the man they called Ash and the woman
Embla,"2 because they were mace from an ash and an eim tree.
The gods each morning dress before they gather on the plLains
of Ida to hold council. In like manner, the einherjers or
heroces, whom 0din and his Valkerjers nave taken to Valnal wnen
they were killed in battle, dress themselves wvetore "they take
their weapons and go out into the court and fignt and slay each
other.nd Although slain they become whole again each night.
Bven the giants, the very embodiment of cold, were conceived ot
as peing clothed. 1In the younger Edda, Thor's visit to the
giant Hymer is descrived. "In the morning Hymer arose, dressea
himself, and busked himself to row out upon the sea to figh.#d

Ragnarok signified the destruction of the existing
gods and earth and the creation of a new earth and a new svastenm

of gods. This dreaded time of destruction was to be heralded

Keyser, L., The Religion of the Northmen, p. 133.
Younger Bdda, p. 64.

Ibid, p. 128. 16

Ivid, p. 128.
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by a change in climate. There were to pe taree years of
constant winter, followed by three years of constant wartare.
And then Ragnarok followed by "the new earth, filiea with
abundant supplies; will spontaneously produce its fruits with-
out labor or care."l To the northern people the réising of
products meant a hard struggle with nature. So among the
conditions which they would very ardently wish for would be
an earth which would "spontaneously produce its fruits.®

The differences between what the nortn ana the south
represented is very marked. The Norse heaven——Gimle, which is
in Muspleheim—1lay to the south, and the Norse nell, whicn is
in Nifleheim, lay to ithe north. Musplenein was tnought or as
a warm, bright region; Nifleheim as a cold, mist region. So
the Norse hell is cold as opposed to the Christian and Mohammed-

an hell which is a region of flame and fire. fThis latter con-

Ception originated in a hot, southern climate. The wind was
said to be caused by a giant who dwelt in the nortn. He was
clad in eagle's plumage. Every time he spread his wings for
flight, a wind arose. It was the biting cold winds from the
north, rather than the milder winds from the other directions,
which impressed the northern people. The home ot the gliants was
to the north. But Idun, the goadess or reyuvenation, cvame from
the south. Idun had the apples of whica the gods ate in order

to remain young.

1 Bulfinech, T., The Age of Fable, p. 433.
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Odin was the foremost god, but he was the god rather
of the Vikings than of the people who stayec at home. O0din was
the war god and so the Vikings would need especially to invoke
him. Besides he was not so specialized but that they could
take him to difrerent parts of the country with them. He was
also the god of the sky in general, but it was Thor wno was
storm god and god ot thunder. So he had to be worshipped at
home. A very much more important factor, however, in his being
the special god of the Norse bond or yeoman-farmer, was tnat,
by the use of his hammer—mjolner--he could slay the giants who
constantly opposed the farmer. fThor "empbodies tihe characteris-
tics of the Norse people as they were-——nay, as they are-—to be
studied in their native land. His adventures express the terror
with which the Norsemen were inspired oy the unknown forces of
nature by which they were surrounded, by the cold and darkness,
and by the great tracts of mountains and of heath, of barren,
unexplored territory. And at the same time he expresses the
courage and resolution with which all these forces were met
and confronted. -w-w--- Thor is a patron of agriculture as
well as a constant fighter."l

"Frey is one of the most celeorated of the gods. He
presides over rain and sunsnine and all the fruits of tne eartn.
His sister Freya is the most propitious of goddesses. She
loves music, spring, and tlowers ----."2 It is Freya wnom the
giants are constantly trying to get from the gods. This is

1 Keary, C. F., Norway and the Norwegians, pp. 98-99.
2 Bulfinch, T., The Age of Tables, pp. 422-413.
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probably because, in {trying to wmake the earth pnroductive, she
opposes them.

Frey is the special god of the Swedes. The Swedes
in their comparatively fertile, level country, had little need
of a god like Thor to fight the giants wno rule over barren,
desolate stretches. They worshippred Frey because he promised
them good harvests. He could vring them rain and sunsaine,
in which they were much more interested than in fighting ice
and desolation.

The vans were not gods, but were deities of the sea
who were constantly at variance with the gods. At Last peace
was established. The gods gave Hoener to the vans in exchange
for Njord. NJjord presided over that part of the sea close to
the land, or where fishing could pe carried on. ZEger, tne
deity of the deep sea, never Dbecame a god.

Balder, the god of the summer sunlight, was the bpest
loved god of the north. He was the son ot 0din and Frigg, the
goddess of the cultivated earth. Balder was killed by the
blind god, Hoder, who represents the darkness of nortunern
winters. Hoder was later killed by Vale, wno represents the
light of spring. Vale, when onl]y one day old, killed the
winter darkness, Hoder. Although tne gods tried very hard to
secure Balder's release from hell, theydid not succeed. After

Ragnarok, however, bvoth RBalder and Hoder were released from
hell and d&welt among the gods. 8o there was still to be a

winter and a sumuner. The Norse could conceive of no otner
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condition since they had always lived in a region or such
marked winter and summer seasons.

The Volsung and Neiblungen myths are both explained
by Cox in much the same manner. They have tneir beginaing in
the seasonal conditions of a northern climate.

In the poem Beowulf, the most striking teature "is
the picture whicnh it draws of the giant Grencel, the toe of
Man, who lives away from human habitations, and makes war upon
manxind. The conception of such a being as this, dwelling in
the fen and fastness, a haunter of the night, fits in exactly
with the experiences of a northern people, in a country scanti-
ly inhabited and not yet fully explored, in a cliimate in which,
if tﬁere were long summer days, there were long winter nights,
too, nights of darkness and bitter cold, seasons when all the
ways were closed by snow and ice, or made dangerous by storms
and floods. How naturally would such a northern people pent in,
by groups, within the limits of their viliages and homesteads,
conceive the notion of a vast and terrible outside world

peopled by monsters as the Grendel of Beowulf.

sSumiar Y

In Norway the cold, harsh climate is the chiet geogra-
phic factor influencing the mythology. Practically the only
instances where the occupations of the people enter are in
placing Njord among the Asas and in having Prey the chief god
of the Swedes and Thor the chief god of the Torse. I=ven in

Thor as chief god of the Norse the influence of tihe vare

1 Keary, C. ¥F., Norway and the Norwegians, pp. 94-95.




mountains and severe climate are shown rather than the stage of
agricul ture, which, however, was developed by the aid of Thor.
There are many practices, religious concepts and myths arising
because of the climate. The three great festivals, voth in
time and nature, reflect the influence of climate. The whole
race of giants exist because of barrenness due to climate and
mountains. The compromise between Njord and Skade is due to
seasons. Climate is responsible for the idea of the condition
directly preceding Ragnarok and the condition which is to
follow. It gives rise to the idea of clothing the gods, the
people, and even the giants. It causes the contrast between
what the north and the south typify. The idea underlying the

mythes is the struggle between the winter and summer for suprema-

cy.
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CHAPTER IV- GREEK LYTHOLOGY.

forse m&thology is sombre and in its myths and folk
lore tells of sleeping maidens, who represent the earth during
its winter sleep, being awakened by the giss of a here, who
represents the spring sun awakening frozen nature with his warm
kisses. Greek mythology is graceful and its nyths and folk
lore tell rather of the daily death of the sun than of the
winter sleep. It is tous that Cox explains the myth of Perseﬁs
and Medusg, of the golden fleece, of the seige of Troy and of
the wanderings of{bdyssey. This difrerence is due to tne
harsher climate of the north.

‘Such contrasts in the fundamentals of the mythologies
of Greece and Norway are clearly pointed out by Andersog and
Bunsen. Anderson says: "As we would be lead to suppose, from
a study of the physical and climatic peculiarities of Greece
and Norseland, we find the Creek mythology forms en epic poen,
and that of Norway is a tragedy. Not only the mythology, con-
sidered as a whole, but even the character of its speech, and
of its very words and phrases, must necessarily be suggested
and modified by the external features of the country. Thus in
Greece, where the sun's rays never scorch, and where the northem
winds never pierce, we naturally find in the speech of the
people, Dbriliiancy rather than gloom, life rather than decay,
and constant renovation rather than prolonged letnargy. 3But in
the frozen-bound regions of the North, where the long arms of

the glaciers clutch the valleys in their cold embrace, and the
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death-portending avalanches cut their way down the mountain
sides, the tongue of the people would, with a peculiar in-
tensity of feeling, dwell upon the tragedy of nature.nl

"The old Teutonic mythology of Germany and Scandinavia
does not possess the grace of the Hellenic fictions. The Muses
and Graces have not smiled on her birth as on thnat of her Greek
sister. Nor has she been reared under the sunny skies of Ionia,
but amid constant strife and an austere climate and rugged
nature. Consequently this mythology has not, like the 1ormer,
recelved such an organic elavoration as to impart to it an
undying influence upon the course ol human history.“2

Both authors ascrive the wide difference in the two o
mythologies to geographic differences, chiefly climate.

Speaking of the death of the Norse gods which all
expected at Ragnarok, Keary says: "So it is evident that the
idea of the Olympians dying in a vpody, though it was not al-
together extinguished, was pushed gquite into the background.
In the Norse creed this was noit the case. The gloomy outer
world of the Teuton was so large as contrasted witn the narrow
limits of his home and homestead that for him life itself seemed
to e surrounded by a veil of darkness, and at the end of every
avenue of hope there seemed to stand an imuovable shadow, "9
This idea of the death and o0ld age of the gods may also have
been impressed upon the Norse mind by their winter climate.
They were used to seeing the annual deatn of azll external
nature and forces.

1l Anderson, R. B., Norse Mythology, p. 59.
2 DBunsen, C. C., J., God in History, Vol. II, p. 405.
3 Keary, C. F., Outlines of Primitive Belief, p. 340. 2
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Odin had three wives: Jord, the uninhabited earth,
Frigg, the cultivated earth, and Rind, the unfruitful or
winter earth. "Jord is the Greek Gaia, Frigg Demeter, but
the fortunate Greeks had no goddess corresponding to Ring,
they had not the severe Norse winter."l It was thé cold of
Norway, too, that gave rise to the idea of clotning of the
gods, in contrast to the Greek nudity. The Greeks, too, had
no frost giants, pecause they had no cold frozen mountain tops.
With them the mountains, as with the Persians, were reverenced.
Mount Olympus was the home of their gods. As they had no
giants, they had no Thor. The Greeks had nympns, muses and
graces——all light, airy, pleasure loving creatures. Norse
my thology produced no such beings. They were concerned with
the sterner affairs of life. Anderson says: "The gods of
Norseland are stern and awe inspiring; those of Greece are
gentle and lovely. In the Norse mythology we find deep devo-
tion but seldom tears. 1In the Greek there are violent emotions
and the tears flow copiously. ....... In Greece there is grace-
fulness; a perfect etiquette, and you dine on amprosiz and
‘nectar; there Eros and Psyche, the graces and muses, hover
about you like heavenly cherubs. Graces and liuses are wanting
in Norseland. The Norse mythology is cnaracterized throughout
by a deep and genuine sincerity; the Greek, on the other hand,
by a sublime gracefulness. ........... "2

1 Anderson, R. B., Iorse Mythology, p. 237.
2 1Ibid, p. 237.
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Al though there is a general parallelism between Greek
and Norse gods, still the gods are not alike. For instance,
Odin and Zeus are in each case the supreme gods, still as
Desent says: "The main differences between the adventures of
Qdin and Zeus are that, while those of the latter are chierly
eratic, the rormer involve the exhibition of gigantic physical
strength,-a distinction at once accounted for by differences
of so0il and climate.“l

- In Norway Balder was killed and does not return to
earth until after Ragnarok when there isg an entirely new order.
In Greece Persephone, the spring, daughter of the mother earth,
" Demeter, was carried away to Hades, but she is allowed to come
back to spend the greater part of eacn year on earth witn her
mother, who then produced abundantly.

The contrast between‘the north and the south is not
found in Greece. Neither is the Greek Hades like the Horse
Nifleheim. Both are regions of the dead and places of punisn-
ment, but the utter cold and darkness of the Norse region is
not found in the Greek Hades.

There are instances of climatic influences in the
mythology of Greece that are due to local peculiarities. The
Danaides, who lived in Argos, were punished for killing their
husbands "by having continually to carry water, and pour it
in the vain endeavor to fill a broken cistern . . . . it is
suggestive of the dry, parched soil ot Argos, the streems or

1 Cox, G. W., Mythology of the Aryan Nations, p. R237.
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which were always dry in summer."l

There are usually only three Horae (Goddesses of the
Seasons) mentioned. These are swwuer, spring and autumn. The
Greek winter did not appeal foroééoiy to them. It merely in-
dicated a sleep of nature. Had there been a severe winter, it
would probably have been represented by a hated goddess who
was harmful to men. The spring goddess--Chloris--represented
in mytnology as wooed by both Boreas, the north wind, and
Zephyrus, the gentle, west wind, chooses the latter and becomes
his constant wife. The north wind was harmful to the flowers,
buds and other growing things wnich Chloris loved and helped
to grow.

Topography also intluenced Greek mythology. 'he
mountains, as has been said, were not varren and forbidaing.
They showed themselves in all their grandeur and beauty. Hence
they inspired in the Greeks the feeling of reverence and became
the home of the gods.

The ruggedness of Thessaly, with hugh blocks of rocks
lying on the mountain sides, made it the imagined region of the
conflict between the gods and the Titans. "In harmony with the
wild, rocky features of the country, the early legends of
Thessaly tell of furious wars, in which the combatants fougnt

with trunks of trees or hurled rocks and even hills 2t each

other. "<
1 Murray, A. S., Manuel of Nythology, p. 259.
2 Ibid, p. 270.
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The roughness of the country, which separated Greece
into separate districts, gave rise tc the idea that for each

district, that was later found settled, there had been created

a pair of human beings. And "as the natural features of these
districts varied, so varied the opinions with regard to the
exact substance from which these first neings had sprung. 1In
the wooded and mountainous districts, for instance, they were
held to have sprung from rocks and trees; in valleys, from the
moist elements of nature.":

The influence which the maritime tendencies of the

Greeks had on their mythology is shown through their sea god,

Poseidon, who was supposed to have been one of the original
three gods, Zeus and Hades vpeing the other two. All through

the Trojan war, their sea god aided the Greeks. On peninsulas,

which would tend to develop first and fartherest in commerce,
Poseidon was the chief god, especially is tnis true of Corinth.
An interesting change in the religion is 1ound accom-
panying a similar change in the life of the peopie as portrayed
in the Iliiad and Qdyssey. "The Odyssey is generally acmitted
to be of a more recent date than the Illiad. ..... The essen-
tial distinction bvetween the two lies in the diftference of the
subjects of which they deal, the diversity of interests which
they represent. The Illiad is a tale of land pattle and the
theatre of its action is limited to the known world of tne Greek,

the two shores of the Aegean,-the Odyssey is a song of praise

1 Murray, A. S., ilanuel of liythology, p. 249.
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not of war but ol sea faring aaventure, and the hero is not a
type of warrior, obut of the navigator. ..... Such men had dif-
ferent views of life and a different worship frowm those of the
settled nobility of Greece, the Ionian princes, for instance,
for whom the Illiad was composed; and this divergence in views
of life and worship appears very strikingly on a comparison of
the two great poems."l

The earth goddesses, as the people developed into a
settled agricultural people, show a similar development. YThe
Earth, Gaia, becomes more and more important in the Hellenic
mind. Passing through various stages of development, she
becomes, successively, Gaia in the first generation, Rhea in

. L]
the second, and Demeter, Mother Earth in the third."<

Swmnary

The comparison of Norse and Greek mythology shows
strikingly the effects of climate on religious ideas. The
Norse mythology is of an entirely aifierent character. It is
more sombre, more vital, more tragic. The Greek mytunoilogy is
graceful and in its entirity makes a beautiful story. The
particular climate of Greece, its topography, its industrial
life and the changes in this life, all show effects in the

Greek mythology. Greece might be taken as a type of country

where geography aff'ects the religion in a sort of negative
1 Keary, C. F., Outlines of Primitive Belief, pp. 296-297.
2 Clarke, J. F., Ten Great Religions, p. 276.
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manner., In Norway the extremely wnfavorapnle climate exerts
positive control. In Greece the climate is so favorable that

it did not impress itself upon their consciousness to the

exclusion of almost everything else. fThey had time to think
of the human element and exalt it. They could develop a very
intricate religion. The climatic effect would be as Cox des-
crives it. "The speech of the tropics, and stiil more of the
happy zone waich lies peyond¢ its scorching heat, would tell
rather of brilliance than of gloomn, of life rather than of
decay, of constant renovation rather than of proloaged lethargy%"
Greek geography produces definite effects also. The
nature of the punishment of the Danaides sugcests the dry
climate of Argos. (limate also produces the absence of a
goddess of winter, and its produces the marrisge of the zoddess
of spring to the west wind instead of to the north wind. The
grandeur of the Greek mountains made them the home of the gods.
They were not dresded as the barren, Norse mountains were. The
ruggedness of Thessaly resulted in it peing cqnsiaered the
battle ground of the Titan war. The roughness of the whole
country had an interesting effect upon the people's ideas con-
cerning the first hwsan pairs. REach district had a tirst pair,
made from material characteristic of the place. The influence

m

of the sea faring life of the Greeks upon their religion is seen
in the way their sea god aided them in the Trojan war; and also
by the sea god veing especially reverenced on peninsulas, places

particularly important in com:erce. The effect of the develop-

1 (Cox, G. W., Mythology of the Aryan Nations, p. 60.
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ment of the people, from a waring nation intoc a commercial
nation, is seen in the difference in types oi heroes in the

Illiad ard in the Odyssey. The three different types of the

earth goddess also show the development cf the Greeks; in this

case, into an agriculfural people.




CHAPTER V - RELIGION OF ZEGYPT.

The fact that Fgypt was on agricultural country stands
out prominently invher religion. There were important testivals
at seed-time and at harvest time. Sacrifices were aiways chief-
ly of fruits, tlowers, vegetables or grains. This was evidently
because the people were in the agricultural ratner tnan in the
pastoral stage, in which case the socrifices woula tend to have
been animals.

Agriculture also clearly shows its influence throuch
the many gods and goddesses in some wny connected with it. of
the gods and goddesses of rirst rank, there are Khemn, the god
of reproduction and of gardens, Neith, the goddess of produc-
tion in nature and Maut, who signities mother nature or the
productive principle. Osiris, the chief god of tue mgyptians,
when on earth taught the people agriculture. Of the pods and

»

zoddeszes of iower rank, thereare Ranno, the special god of the

)
gardens, and Raunee, o goduess of gardens; Kham, the goddess
representing Beypv, and the joddess of tie West, both signifying
cultivated land.

Another geographic factor, the Nile river, infiuenced
the Zgyptian mytuology even more than her agriculture. Osiris,
the chief god of HEgypt, is closely connected with the Nile, and
the myth about hinself and his wife, Isis, comprises a large

part of the Hgyptian religion. "o sum up the details of this

Story —--ww- , We may apply to each its distinct meaning, as fol-

lows: Osiris, the inundation of the MNWile. Izsis, the irricated
3L




portion of the land of Egypt. Horus, their oftspring, tne
vaporous and exhaiations producing rain. Buto, Latone, the
marshy lands of Lower figypt, wnere these vapours were nourished.
Nephthys, the edge of the desexrt, occasionalliy overriowed
during nigh inunaations. Anuois, the son of Osiris and Neph-

thys, the production of that barren soil, i

pov)

1 consequence of

its Dbeing overilowed by the Nile. Typho, the sea, which
swallowed up the Nile water. (Typho or Seb, though is usually,
even by this author and by others, interpreted az the heat
which dries up the flooda watcrs of the HNile.) fThe coanspiraiors
the drought overcoming the moisture, from which the increase of
the Wile proceeds. The chest in which Osiris vody was confined,
the banks of the river, witain which it retired after the in-
undation. The Tonaiteéd mouth, tae laoke and oarren lanas about
it, which were held in abhorence from their veing overilowed oy
tae river without producing any benefit to the country. The
twenty-eight years of his life, the twenty-eignt cubits to
which the Nile rises at Elephantine; its greatest heignt. ....
The queen of EBthiopia, the southern winds preve:ating the clouas
veing carried southwards. The different members of QOsiris!
vody, the main channels and canals by whica the inundations
passed into the interior of the country, where each wos said to
be alterwards buried. That one which could not be recovered
was the generative power of the Nile, which still continued in
thie stream itself; or as Plutarch thinks, it was said to have
been thrown into the river, pecause 'water or moisture was the

first matter upon whicn tne generative power of the deity
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operated, aad that principle by means of which all things
cepable of being were produced.! The victory of Horus, the
power possessed by the clouds in causing the successive
inuncdations of the Nile. Harpocrates, whom Isis brought
forth after the winter solstice (after the aeath of Osiris)
those weak shootings of corn procuced after the inundation

) o 1
had subsided.®

The flooding ol the Nile wmade Rgypt such a fertile
place, that Life, of the good after dewth, was plctured as
a repetition of thne eartily life,"with all its occupations
and enjoyments, but free from fear and decay."z

The Egyptians, too, imagined that "the world was
subject to occasional deluges and conflagrations, as a punish-
ment for the wickedness of mankind ....... ."9 fhe flooding
of the Nile, to wiaich the Egyptians were so accustomed, very
probably suggested the idea of a deluge.

Bven among the gods of the highest ana olaest order,
the Nile influence is seen. It was at the pleasure of Ammor-
Ra that the Nile overflowed, and Kneph was calied the lard of

the inundation.

€N

O WL 7

Ehypt is preeminently an agricultural country. This

condition is brought avout by the flooding of the Wile, which
makes an otherwise desert country very fertile. 50, in the

1 Wwilkinson, J. G., The Manuners and Customs of Ancient Egyrt,
< lMenzies, D.D,, History of Religion,».131(Vol. III, »p.79-30.

3 Wilkinson, J. G., Manners & Customs or the Ancient Bgyptians,
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gyptian religion, it is the Nile and the agriculture which
exert most influence; the latter through the festivals, sacri-
fices and nature of the gods, the former throughh the Osiris
myth, their idea of a future life, of deluges to destroy the
earth, and through the nature of their hnighest and oidest gods.
One might expect Igypt and Greece to have very similar
religions, because poth countries were about equally advanced
in civilization, and because poth had climates, so far as
temperature is concerned, nmuch alike; and becouse there was
constant intercourse vetween the twe, But Egypt, being
naturally a desert, the whole thought of the people was centered
upon the overflow of the Wile, without which they could not have
existed. Greece had no such disadvantage as an arid climate
and also no overfiowing Nile. 8o the very essence of zhe
Bgyptian religion was lacking in the Greek due to a vital
geographic diff'erence, the overfiow of a river in a desert.
Greece withh practically the same xind of people and temperature,
but with sufficient rainfall, developed a hignly intricate
religion. In contrast, the Egyptian religion had practically
but one idea, the Osiris myth, which was a personitication of

the overflow of the Nile.
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- CHAPTER VI - LOHALLXDATISM

The Mohamuedan religion, like the Norse, shows very
marked effects of the climate under whichh it has been developed.
The Arabians suffered from aridity as the Norse suffered trom
cold, and in both cases the effects are positive and definite.

The highest rewards which could come to a liohammuedan
was to be placed in a shady garden through which rvivers tlow.
"God pronised unto the true velievers, ooth men and women,
gardens througi which rivers fiow wherein they snall remain
Tfor ever; and delicious dwellings in gardens of perpetual
shade. "Ll The only productive places in Arabia were oases,
which are really gardens. As these fertile places were few,
they were all the more precious and zll Arablans desired to
live in them. Abocut tihe most common thing in the Koran is
verses referring to pleasant gardens.

In their paradise there was to be plenty to drink.
Their lack of water was such a vital thing that its abundance
in heavén vras mentioned as an especial blessing. They were also
to have plenty of fruits, from the lack of which they sutrered
on earth. They were to wear green clothing, provably because
green things in tne desert signified 1ife, food and water. The
cloth was to be of silk and the ornaments were to be of precious
stones and gold. They were to have veautiful carpets and

cusions. These speak of their trade with the east, by which

1l Koran, p. 107.



they became acguainted with these things and learned to value

them. The following extract will illustrate these points.

For the righteous "are prepared two gardens --- vlanted with
shady trees ---. 1In each --- there shall ove two fountains
flowing --- fruit of two kinds ---. They shall repose on

couches the linings whereof shall be of thick sick interwoven
with gold; and the fruits of tihe two gardens shall be near at
hand ---, and besides these two taere shall pe two otner
gardens --- 0f a dark green --- two fountains pouring torth
plenty of weter ---; there shalli be fruits, and palu-trees,
and pomegranates ---. Tilerein shall they delight themselves,
lying on green cushions and veautiful carpets.”

And again "they shall be adorned tnerein with brace-
lets of gold, and shall Ye clothed in green garments of fine

silk and brocades -——.“2

Hell, in marked contract to the Norse Nifleheim, was
to e a region of intense heat. Tfven the drinking water was to
be boiling hot.

To them rzin was of prime importance. God was especial-
ly praised as the sender of raiﬂ which aided their fruits and
cattle; these being their chief means of support. The Koran says:

"It is he who sendeth down from heaven rain water,
whereol ye have to dring, and rrom whicn plants, whereon ye
feed your cattle, receive their nourishment. And by means
thereof he causeth corn, and olives, and palm trees, and grapes,

1 Xoran, pp. 410-411.
2 Ibid, p. 160.
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and all kinds of fruit to spring forth for you."l

Their growing comuerce also entered their religion.
"0f his signs one is, that he sendeth the winds bearing welcome
tidings of rain, that he may cause you to taste of his mercy;

and that ships may sail at his command, that ye may seex to

enrich yourselves of his abundance by comrerce; nnd that ye

may give thanks, "<

A peculiar effect of the lack of water and abundance
of sand is also found. There were strict rules regarding
cleanliness. Still if water could not be found, a person could

"take fine clean sand and rub your face and hands therewith."d

Sumary

The heat and aridity of the climate exerted a great

influence upon the lohammedan religion. This iz shown by
paradise always being descrived as a shady garden through which
rivers flow and where there is to be plenty of water to drink
and fruits to eat. Hell, on the other hana, is descrived as a
z place of intense neat. Even the little water, whicin there was,

was to be boiling hot. The Arabs suffered from heat, lack of

water and consequent lack of food. They knew nothing of suffer-
ing from intense cold, as did the Norse or of having so much
water that it Lecame a commonplace. %What they dreaded most was
extreme heat and lack of water. So these conditions were to
exist in hell. What they desired most was plenty of water and

1 Koran, p. l44.

2 1Ibid, p. 321.

3 1Ibid, p. 52,
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gardens in which an

conseguently, existed in heaven.

nighly prized because, to the Araovs,

gardens,

abundance of fruif{ grew.
Gardens

the oases,

These condaitions,
and fruits were so

which resemole

were the only places where food and water could oe

obtained; and the fruits, growing in these gardens, were

practically the only food
a favorite color because it signified
sequently water. Sand was given as a
cleaning purposes because of the lack
sand. The silk clothing and precious

heaven,

stufts whicn they knew.

showed the intluence of the Arabs?

Green was
growing things and con-
substitute for water for
of water ana abundance of

to be worn in

[&]

tones,

trade witih the east.

Their God snowed His beneficence toward them by helping thnem

with their fruits,

these indicates a source of wealth to the Arabs,

they would want God's help.
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CHAPTER VII - CONCLUSIOHN

A primitive person's thoughts and ideas come from his
experiences either with external nature or with mankind. The
more undevelo?ed the people are, the more will material forces
influence them, because their human relations, vasea upon love,
sympathy and friendship, are comparatively tew and simple.
FNatural phenomena will also make a deep impression upon such
primitive people, because they lack a rational explanation of
them. The nature of their thoughts, even on the highest and
most profound subject, religion, will necessarily vDe condi-
tioned by their geography; which includes noti only climate,
topograpny and occupations, but also those human relations
resulting from their occupations. In the earliest stages ot
development, these are the only things which have forcefully
impressed the people. In the case of the Greeks, however,
nature has been so bountiful and gracious that it has not neld
the attention of the people. There the influence is rather
negative than positive. The people were allowed %to develop an
elaborate and highly artistic system of qivinities. There was
an absence of any one striking feature, such as a disadvantage-
ous climate or a particular way of earning a livelinood, upon
which to center their thoughts. They could tocus ftuaeir atten-
tion and energy upon devising a beautiful, graceful and
intricate religion. But people with a definitely unfavoraovle

climate or with one special kind of occupation will devise a
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religious system in which their gods will help them to overcome
their drawnacks or will bless themr in their work.

To a primitive people there are no natural laws and no
one god ruling over all things. XEach phenomena must be explained

by a separate, personal god who presides over it and who controls

its actions. When the ancient Hindoos migrated from the high,
dry plateau to the region of the monsoons, they could not
rationally explain the difference in climate. S0 tney haa to
change the worship of their gods; taxing Indra as their chief
god, as cloudy skies were then more common and impressive than
the clear skies. To the Norse their bare mountains were such
' vecause the giants dwelt in them. These giants were trost
beings‘because, tc the Norse, all evil and suffering were
represented in terms of cold, the thing trom which they
suffered so much. The Hgyptians allowed their explanation

of the all important fact in their existence, the overtiow of

the Nile, to overshadow all the rest of their religion. lost
of the various myths, so common in all mythology, are merely
attenpts of a primitive mind to explain the change trom night
to day or from winter to summer. .

An undeveloped people could do almost nothing in earn-
ing their livelihood except as aided by nature. They kaew
little about how to prevent diseases ot their cattle or how to
overcome tae aridity of their climate. Under such conditions,
their gods would be conceived as especially blessing them in
their occupations, as blessing them by sending rain or as
nelping them against the demon beings who kept their mountains

bare. 40
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AS their occupation or the nature of their 1life
Qhanged so also would their religion change. The Iranians
were becoming essentially agricultural, so in their religion
agriculture was more pralsed than nerding; even the cattle
wished to be taught the value of settled agriculture. 1In
Greece, as the people became more and rore sea fariﬁg, their
type of myth hero changed. He was no longer the warrior of
thne Illiad, but the "sea faring adventurer" of the Qdyssey.

An interesting feature of a religioxn is the peoples’
idea of nell. Hell, being a place of torment, would have to
be characterized by the things from wnich the people suffered
most. Climate, in its heat, aridity anc cold, probably caused
more suffering than any other thing. S50, to the Norse, hell is
a cold, damp, dark place. To the Moham.edan, it is hot, burning
and devoid of water,-—in each case the very things which made
their climates unfavorable. The Greeks had a delighttrul climate.
They suffered from nothing in particular. Consequently the
sufterings, in their hell, were various and ingenious; such as
rolling a hugh rock up a hill, only to have it roll back again
or being surrounded by delicious fruilts and water, neither of
which one could reach.

The Persian, the Norse and the Lgyptian religions show
interesting geographic influences in their idea of a new world
or after life. To the Persians, who found it difficult to raise
grain in their mountainous country, the new world has to be
level. To the Norse, the world after Ragnarok wasd to produce
its fruits spontaneously. There was no longer to be a struggle
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against a rough and cold land in making taneir crops grow.

The Egyptians, with their Tertile, level Nile valley supplicd
with regular moisture by the overilowing river, had little
that oppressed them. So they pictured the occupations of the
blessed people in after life as o repetition of théir occ upa-
tions here on earth.

In conclusion, geographic factors exert an influence
according to the extent to whicn they dominate the situation.
This is seen in the effects produced by the monsoons of India,
the intense cold of Norway, the extreme aridity of Arabis:
or by the predominance of the pastoral 1life in India and of
agriculture in Egypt, and by the growing importance of agri-
culture in Persia and of commerce in Greece. OFf all the
geographic fac tors, climate seems to me to-give rise to the
most definite and easily uiscernable influences as can be
especially seen in the religions of Norway and Arabia. I
think there can be no doubt that in all the religions studied,

geography definitely exerts an influence.
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