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Sl | CHAPTER I

INTRODUCTION

41131 ‘Abd al-wihid al-Fisi, the founder of the
first political party in worocco and the dean cof i.oroccan
nationalists, has written voluminously on the history, pol-
itics, religion, and sccial 1ife of his country. Among his

better known works is al-iarakat al-Iistiglalfyah fi al-

¥ . - < . - . . . .
sagnrib al- Arabi translated by Hazem :Zaki huseibah as ''he

independence iiovements in Arab North Africa (Washington:

1954, espite its title this book is essentially a de-
tailed treatment of the rise and development of boroccan
nationalism up to 1948; the treatment of the same phenom-
enon in Tunisia and Algeria 1s rather cursory and in sum-
mary form. ‘The whole is written from a nationalist's point
of view. Less known dbut by no means unimportant is al-rasili's

al-maad al=-shatl (self-criticism), an expose and critique of

. . . ~er 1 . .
p.oroccan society, especially since 1956, in this book,

which 1s more of a gulde for thought than a programme for
action, the suthor deals with a whole range of national,
political, legal, and socio-religious problems of modern
worocco. 1t 1s perhaps the first attempt by a loroccan
leader to look within his country for social forces adverse §
to progress and modernization. If one may summarize the

whole purpose of al-uwagd al-shati in one sentence, 1t is to

awaken the conscience of iliorocco. i




Al-Fgsi's discourse on the role of the ioroccan
“ulama (scholars of Islam), the translation of which the
following pages are meant To introduce, 1s more modest
in terms of content and depth, than his above mentioned
wor}:s.2 mevertheless, 1t is equally important in two ways,
First, it tells us about what an “alim (singular of Cul@n%ﬁ
thinks of the role of his fellow—‘ulaméi and therefore of

his own role, in soclety. Secondly, the kission of tThe

<

. . . -3 - . . s
isianmic Ulama reveals a significant aspect of the author's

political thought, namely his strong--almost emotional--
comnitment to the renovation of lioroccan soclety within the
franework of reformed I1slam. Un the surface there 1is .cer-
tainly nothing peculiar in an ‘é;ig}s devotion to the rule
5f islamnm; but al-i8si belongs to a category within the
religzious elite of iiorocco that i1s quite different in orient-
ation and conceptualization of society; he belongs to a more
liberal tradition in wmoroccan lislam. wune of the purposes

of this introduction is to examine in some detalill the ori-
gins of this liberalism and the intellectual influences
which had come to play on al-iasi's thought.

Although the author does not apparently assign to his
fellow-“ulamd® a political role per se, the fact that he
himself was a prominent and active politician-“alim for
more than two decades is not insignificant. His particilpa-

tion and experience in the nationalist movement and post-




independence politics have shown, at least to him, the
anachronism of the classical idea that the ‘ulamd’ should
abstain from taking part in political 1ife and from holding

nolitical offioe.j in fact one of the important aspects of

nacent nationslism in the Laghrib is the active part playea

'
i

(8%

religious terms, the grievances of the haghribi people.

uf course this was partly due to the deep entrenchment of
relicious leadership in social 1life as a result of a
centuries-old tradition in the islamic world which revered
the “ulan@ as the custodians of knowledge and the conscilence
of the community. bLut even more important in the context

of i.orocco is the fact that by the time of the imposition
; . " € o =D . . Vet
of rrench rule the ‘ulana were, generally speaking, tne
onily =roup in soclety which could clain a certain measure
of education--an education of a special type, predominantly
religious. Yet it is this last fact which best explalns
the orientation of the initial rhase of nationaliswm which

. . - C -—3 . €. N - - o -
had been dominated by ulama” 1like abd al-Azlz al-1h‘albi

5
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of Tunisis, Abd al-HamId ibn Badis of Algerla,” and Allal

al-rfgsil in .:0rocco.

severtheless by the late 1v30's this religious elite
was relegated to the backstapge of politics in both Tunisia
and Alceria; the political scene cane to be dominated by

-he more secular-minded and Western-educated nationalists.

"he trensition was rather abrupt and the transformation of




the nationalist movement a 1little less than spectacular.
morccco, on the other hand, seems to have made the transi-
tion in the early 1930's, and in a gradual manner, 1f only
because There had been a continuity of leadership to thé
very dawn ol independence. while this variation on the part
of liorocco may be explained 1n terms other than personalities,
it 1s still possible to gain more insight by analyzinge the
development in the political thought of A11B1 al-fdsi. it
seems that his abllity to internalize and in a sense »oli-
ticlze those intellectual influences, which we have just
alluded to and which we shall detail shortly, may explain
the transformation that had taken place in ioroccan nation-
alism after 1930.

sorn in 1910 in Hez, the cultural and religious centre

of the raghrib for centuries, al-fgsi went throush the tra-

Karawiyin university-mosque.6 This old seat of learning
oi'fered its students instructlion in all aspects of Islam
Wwith special emphasilis on history, theology and ethics. How-
ever by the early decades of this century a group of ulamd’
in the institulte began to gquestion the curriculum of in-
struction and called for its revisicn and the introduction
of" modern sciences and nmethods of teaching;7 they were dis-
satisfied with the attitude of the more conservative “Wlaxwa’
who sought to preserve the Qarawlyin as a centre of pureiy

islamic studies. This cantroversy around the curriculum--




to which al-#8si had become a party in the late 1920's--was
in fact rather symbolic of a much deeper and older contro-
versy which sterted with a modern Islamic reformist movement
in mgypt during the last guarter of the last century, namely
the §a1afiygg.8 lfhe ildeas of this movement and their perco-
lation into Horocco merit a detailled discussion because of
their direct influence not only on al-iasi but indeed on the
whole nationalist movement in korocco,.

‘‘he founders of the salaflyah in wgypt where Jamal
al-uin al-Afghani (1839-1897) and nuhammad Abdu (1849-1905)7
They were both disturbed at the close of the last century by
the territorial and cultural encroachments of European
imperialism on the wxuslim world. However, al-Afghani and
€abdu came to believe that the causes for the decline of
Islamic civilization and the degeneration of religious and
social 1life was a result of the abandonment of true islan.
‘'o them the reformgtion and defense of the lwuslim socilety
against the west were only possible by a return to and
application of the original sources of Islam, namely the
Qu ran and the punnah (traditions of the Frophet). both
reformers had therefore condemned all beliefs and practices
which had no sanction in or were incompatible with tnese
primary sources of religion. This was undoubtedly a direct
attack on the bufil tarigas (orders; the beliefs of which
were believed to be--by the sSalafis--superstitious and

contrary to the Qu ran.




The repudiation of Sufism was only one aspect of the
Y. - . i e e s . ‘
salaflyah, perhaps a negatlve one. iore important was the
- - - . o] < T 23 3 2 - al s
call of walafis and Abdu in particular for the moderniza-
tion of 1slamic institutions, the system of education and

the Arabic language. Heforming al-Azhar universlity-mosque

10
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in Bgynt was one of those tasks to which Abdu had addressed

himself continually. Yo him al-Azhar, apart from being an

anclent seat of learning, was bBgypt's main source for teachers

and religious functionaries, It should therefore be the

starting point of awakening and reforming it amounts to the
reforming of the luslin world.ll e was convinced that any
political change in kgyot should be preceded by a change in

the hearts and minds of the people.

"whoever seeks to serve it (al-Azhar)
must tackle its fallures through the
peoples religious sentiment. They have
so long been motivated by religious
factors that it has now become some-~
thing like second nature to them. 'Yhe
go~called literary education introduced
by :uhammad €Ali (1805-1849) provided its
beneficlaries with some knowledge, but
it did not move them. It did not touch
them because 1t was divorced from reli-
gion.nlz

#e shall see later that the soroccan oalafis and al-Fasil
speak of the reform of education and the warawiyin in
similar terms.

he reform of the Arabic language had also drawn the

o - [ 5 :
attention of the salaflyah. Abdu and his followers--and




for that matter all palafis--thought that a proper knowl-
edge of Arabic and an appreclation of its literature are

preconditions for an accurate understanding of the Quvkan
n.to

and the >unnah.

Abdu summed up this idea as follows:

M, ..L0 understand the qu¥®an one
nust cultivate a taste for language
through constant application...a proper
understanding of the Quy®an is given
only to those whose knowledge of the
language has become part of their
nature...and a people who does not concern
itself with the niceties of 1ts langusge
invites the death of its intellectual
it is thus evident that the salailyah was seeking to
restore power and self-respect to a degenerate and dis-
organized soclety and as such its main concern was the
problem of power. We shall see later that its politico-
religious ideology was admirably sulted to the colonial
setting in Morocco especially after 1930. The call of the
Salaflyah for the restoration of "authentic® religion and
a revitalized lanzuage wWas an appropriate weapon to be
used by oroccans against the cultural arrogance of the
French colonial mentality. #Hith this background we should
now turn our attention to the transmission of saglafil ideas
to rorocco where they managed to dominate the intellectual
milieu of the 1920's of which al-Fdsi was a product.
1t was durinz the end of the kineteenth Century and

the early decades of this one that the influence of the

salatTyah vegan to be felt in lkorocco. The percolation of




these ideas was in large part the work of three joroccan
Sulamd’ two of whom had in fact carried the movement fronm
its original sources in Zzynt. (ne of these was Abdullah
ibn idris al=-sanusi who spent some time in £gypt en route
to wmecca to make the pilgrimage around 18?0.15 Un his
return to korocco he advocated some of the salafi beliefs
in the royal council of the “ulamz’ in which he was a nem-
‘

ber. de argued for 'the acceptance of the literal and most

obvious neaning of the scriptures and strict observance of
ntO

)

the cunnan.... Al-canusi's ideas were received rather
unfavourably by the rest of the ‘g;g§é> desplite the apparent
sympathy of Sultan iawlay al-Hasan (1873-1&94), He was
in fact severely criticized by the majority of council
members and in response al-sanusi decided to leave iorocco
and return once more to the iiiddle BEast where he subseguent-
ly lectured in wvamascus and Istanbul.

this apparently was a setback for the salaflyah; never-
theless al-sanusi's attempt had undoubtedly left a tradi-
tion of reform to be picked up and built on by later salafis
like Abu chu lab al-isukkali (18785-1937). ‘The departure of
this .oroccan “4lim for kgypt in 1596 to study in al-Azhar
coincided, roughly with Abdu's success in modernizing the
curriculun in this institute. At this time also the Beyptian
17

vress and gl-lanar periodical in particular was publishing

. . . <. - -
several articles and commentaries on the views of “Abdu and
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the calaffyah in general. Al-iukkali's stay in Cairo must
have won him to 5alafi views since on his return to lorocco
in 1907 he instigated a campaign similar to that of Abdu
for the reform of the Garawiyin University; he had in féct
succeeded in adding to the curriculum the subject of tafsir
(interpretation of the Quf’tan).léj He was even able to win
over vultan Abd al-Hafiz (1908-1911) to the §§}affzag.l9
more ilmportant for our purposes than al-Dukkali is

his disciple from rez mawlay Luhammad ibn al- ‘Arabi al—fAlawi
wnose influence on fAllél al-Fasi was both direct and pro-

20

found. #nls repudiation of the TijanTyah tarica of which

he was a former member, was not only due to the influence
and ideas of his religious master, al-Cukkali, but also due
21

to his own reading of ibn Taimiyyah, the Ffourteenth

Century §§§p§;;22 theologian whose ideas were considered

the philosophical basis of the salaflyah. Al- Alawi devel-
oped an interestin ibn Taimlyyah's theological discourses

by reading introductions to them in various books. IHowever
these introductions did not meet his guest for more detailed
information about the man and his works and he therefore
started searching for the original writings of ibn tfaimivyah.
it should be remarked here in passing that because of his
criticism of sufism and denunclation of the tarigas, his
books were virtually banned throughout umiorocco. 3ut al-

‘Alawi was lucky enough to discover on investigation in
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fez a collection of palafi books~--~including several coples

of ibn Taimiyyah's al-Tawassul wa- Lwasila {intercession

(with &1lah) and the (its) ieans}--which were sent to
morocco by the mgyptian salafis during the first wWorld war

. - . . 23 <, ; . : T e

for distribution. Al~ Alawil naturally saw to it that
those books should have the maximum circulation, not only

in fez but in the whole country. &y this time also al-ransr

and al—cUrwatu al-w'uthqaz4 (the Indissoluble Bond) journal

had reached Horocco in fairly large numbers and they must
have confirmed al- Alawi and his disciples in their calafl
beliefs.

Al- “Alawi's influence on the Islamic reformist movement
in iiorocco was not confined to the small group of intellec~
tuals--including al-~fasi--which congregated around him in
rez. e widened his audience by the public lectures and
lessons which he used to zive in the Qarawiyin and in which
he attacked several abuses of the tarigas and the religious
studies. kis most vehement attack was directed toward the
rijanfyah which was cooperating at the time with the ifrench
in Algeria;25 the attack on this tariga was further intensi-
fied in 1925-1926 when the zalafis accused it of aiding the
srench in the Hif wWar. Al- Alawi's influence was ever
transmitted to the rest of the lkaghrib by the articles he
used to publish in Algerian and Tunisian newspa;oers.26

As it was the case with palafis elsewhere in the lslamic

- L€ . © s . C o _ -
world, al- Alawl and his circle spearheaded the drive for a
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new type of education by founding five schools in ez
petween 1921-1925. Generally kxnown as the free schools~-
because of Thelr modern curriculum andabsence of French
control over them~-these new institutions served as a model
for Their later counterparts in Havat, Tetuan, and larakesh.
Lt 18 needless to say that religion, ethics, ard islamic
history, which were the core of emphasis, were taught in
the free schools according To the balafl point of view.

That these schools did contribute to the general spread of
education in moroccan cities 1s not pernaps as important as
the fact that they inculcated in the minds of the younsg
seneration of the 1920's a liberal conceptualization of
religion and soclety.

LT 1s verhaps appropriate in summing up the ispact of
the valaffyah on the noroccan intellectuals of this period
. ‘ o PR ’ Y T
to gquote al-fasi's own assessnment of his master, al- alawl,
whom he describes as Your illustrious teacher’:

"puring the aif dar with france
(L922-1926 gie used to gather around our
master {al- “4lawi} working for the success
and dissemination of this movement (the
zalafiyvahj. The treasor of some of tne
leaders of the tarigas during this war

had only filled us with even more enthusil-
sswm and strength. 1ibn al-Arabits croup

in rez and that of ohiekh Abu whu alb
tal-Jukkalil} in mHabat carried orn an inten-
sive reform campalgn by thelr lectures,
exchangze visits, and articles published

in the newspapers of Algeria and Tunisia
because al-rashrib al- “Arabi {ioroccol

did not at that time have a single news-

-1

saper which was not controlled by the
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rrotectorate isuthorities}. o sooner
had the movement palined nomentumr than

the rrotectorate pegan To be apprehensive
about 1t, feeling that it was directed
azainst its stooges, the leaders of the
tarigas. the rrotectorate besan to
summon us for interrogation and we were
threatened with imprisonment; in fact our
friend ruhammad Ghazi, a prominent leader
of the salaflyah, was soon arrested. n20

it is thus evident that the major themes which al-#dsi

.. _ o - N <. - .. Y
discusses in The iole of the “Ulawd>-the '"rigid" <ulamad, the

denunciatlion of the tarigas and the reform of education--are
in fact an echo from the past; they represent a continuity
Lowever, by the mid-1920's and definitely after 1930,
there seems To have been a marked shift of emphasis in the
political thought of al-rasi and orientation of the salaflyah,
the leadership of which he had already assumed by this time.
shile "old" salafis like al-sanusi and al-Dukkall were
primarily concerned with religious reform, mainly to en-
sure the proper understanding and application of the Qu ran
and the sunnah, the neo-salafis, led by al-rasi, reacted
differently to the political realities of Ffrench rule which
was not really established on a firm basis until the end
of "pacificatlion® in the late 1920's. The new regime, by
the fact that it severely limited the political power of
the oultan whom the walafis, both Mew" and "old" looked to

as the vortex and champion of their reformist movenent, had
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allowed the neo-balafis a certain measure of political

o

a s e ca - ‘ 2
manesuverability which was not available to them before:

", ..p0efore the rrotectorate, religious
and soclal reform had to come from the
ruling class counprising the bultan and his
retinue of scholars and adnministrators,
and had to be in harmony with the estab-
lished framework of societyv. 1his meant
that the reformers had a very limited scope
Wwithin which to operate: the absolute
authority of the Sultan could not be chal-
lenged and consequently the establishment
of democratic institutions was not con-
ceivable.... iiowever} the orsanization
of the regime of the Frotectorate in such
a way as to centralize all power in the
hands of the French administration en-
abled the neo-palafis to demand political
freedom without forsaking thelr allegiance
to the iuslim head {sultan} of their
community. 30

it was only a guestion of time before al-rasi hesan to
gee his role and that of the palafis in political terms. His
conviction that a renovated religion is the best and only
valld basis for a modern society had led him to seek a close
identification betwéen Islam and political life. “The con=-
firwation of this conviction and its wedding to political
reallity cane in 1930 with the vpromulgation of the Herber

canir (decree) which inausurated a new phase of ualafi

The dahir aimed at institutlonalizing a separate
Judicial system for the ferber ponulation of norocco; it
stripped the oultan's judiclal functionaries——the gadis of

the shari®ad courts and the ga?ids (military moverneurs)——of
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their right of jurisdiction over the berbers. To al-Fgsil
and his fellow-palafis the dahir was not only an infringe-
ment of tThe sultan's authority but even more important a
delliberate PFrench and Christian tactic to divide an essen-
Tially incivisible religilous community.32
Juring the agitation which immediately followed for

the repeal of the dahir, al-Fasi founded a secret society

called al-zawlyah (literally meaning Corner) which became

the nucleus of the wational Party (1937) and the progenitor
of the istiglal rarty (1944). He was also elected member
of the ad hoc committee, composed of the ‘ulamd’ and intel-
lectuals of Fez, which drafted a memorandum demanding the
abrogation of the dahir and the reunification of the judi-
cial system.33
With the failure of the Hif Hevolt in 1926 and after,
the neo-calafis seem to have also shifted the emphasis of
their attack on the 5ufi taricas. It has been mentioned
earlier that the old salafis criticized the tarigas on pure-
ly religious grounds. However, after the establishment of
colonial rule, the neo-calafis had falrly succeeded in por-
traying the tarigas as the political "agents" of the French;
it could be assumed that this was a political tactic aimed
at discrediting the tarigas' leaders in the eyes of their
own mass following and thus capitalize on these masses as a

potential political force. A brief word on why the wufl
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taricgas in norocco had become more vulnerable to salafi
attacis in the vpost-war period and after is perhaps neces-
sary at this juncture to put their decline in a broader per-
Spectlive.

oufism has a long history in the iaghrib, morocco in
particular, wnich goes back to the Eleventh Century when

they were first introduced. put it was not until the

Firteenth and oixteenth Centuries that the tarigas became

a mass organization and a potent political fo:fce.erL Al-
though some roroccan rulers, like the SAlaWite sultan
duhamnad ibn Abdullah (1757-1790) and Mawlay Sulayman
(1792-1822), tried to curb their influence, they continued

to play a significant socilo-political part in koroccan life
until the dawn of this century. Sefore the imposition of
rfrench rule and partly due to the de facto decentralization

of the makhzen (sultan's administration), the zawlyas (centres
of the tarigas, served as occasional places of refuge for

repels, rest houses for travelers and traders, and sometines

as centres of arbitration between the makhzen and dissident

s

cribes. As such and due to the fact that the tarigas were

]

foirly wide spread in Tthe urban and rural areas, they did
i1l some soclal and political needs. 1t should also be
remenvered that despite calafi religious accusations, the

tarigaes did contribute to the almost endless process of

iglamization, esvecially among the rural povpulation; this
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fact undoubtedly enhanced thelr influence and iwage as the
benefactors of religion.

#4ith the establishment of colonial rule-~which meant
among otner things the centralization of political and

iministrative power and the maintenance of a larse measure

of security-—the tarigas were rendered obsolete as social
and political institutions; but, of course, they continued

to play Their religious role:

"ihe organization of modern means

of transport has considerably reduced

their {tarigas} Tunction as lodeings

on the road; the pacification of the

country has almost entirely eliminated

thelr mission as medlators; the limita-

tion of governmental arbitrariness has

restricted their right of asylum. 22

However fora-rasl and other neo-salsafls the fact that
the tarigas have become soclally and politically anachronistic
wags not as important as the fact that they tended
vorate" with the colonial government. It was therefore
during the nif ar that the tarigas had to suffer the most
direct and intense political gftack by the leaders of the
neo-palafTyah who accused them of aiding the French against
‘s - s oo s . . 36 .

%4bd al-zarim, the leader of the #iffian nevolu.j in

assessing the reasons for the failure of the .evolt, al-¥8si

nas this to say about the farigas:
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"as for the religious imposters
{taricas' leaders} who chose to serve
the foreigner instead of Islam, they
were held under careful surveillance
by the Rif leaders.

"I'he more notorious among them were

publicly disavowed by Abd al-rarin,

but the people were not yet sufficient-

1y immune to their poison. 37
It is interesting to note that the often lucid and logically
consistent style of al-rasi's writings 1s occasicnally
spolled by the bitter language he uses to denounce the
tarigas and their leaders.

the late 1920's and the year 1930 has thus proved to

e testing ground for the political potency of the

)

salaffyah; indeed the success of the campalgn against the

Zerber dahir and 1its skillful and effective extension by

~

salafl propagandists to the rest of the Islamice world”"
Tas symbolic of the transformation of the political thought
of salafis. 1t seems that it was at this point that al-rasi
became more aware of the need to regenerate the politically
latent force of the oalaffyah and use 1t against colonial
rule. ‘Lo him the movement was no longer a means of social
and religious reform alone. Al-F&si himself explains this
awareness by defining the orientation of the neo-salaffyah:
"The aim of the Salaffyash, according

to ite original founder, ibn Hanbal, was

the purification of religion from super-

stitions and the restoration of its ori-

ginal simplicity. It almed at reforming

the individual in accordance with the
princivlies of Islam which constitute the
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ideal system for religious and secular
1ife. 1t reguires an oven-ninded
attitude toward what is new and its
assessrent in the light of the general
interest.... 1t accepts the principles
of religious and political freedom of
the individual and recognizes the right
of nations to self-determination....
{it} also believes that Luslims should
ablde by laws derived from the Lhari‘a
and that l1slamic jurisprudence qnould
be the basis for civil legislation...!"39

Al-rfgsi, however, sees no hope for the realization

of these goals within the colonial framework. He therefore

arzues,
M,..Lt 1s impossible to achieve
these objectives unless the right of
ijtihad (1nterpretatlop of the Qu ran
and the Traditions, in leglislation is
exercised by a capable council of
deputies to be elected by the people...
this {of course} means the adoption of

a constitutional system of governpent
based on the will of the people."+C

al=-#gsl logically concludes that the struggle for
independence 1s an essential preregulsite Tor the freeaom
o ohoice.gl

ithe success of the neo-galalis to supvert the zerber
danhir and their attempt To discredit the Bufl farigas on
political grounds have demonstrated that the leaders were
no longer thinking in purely cultural and religlous termns;
however, the dahir does not seem to have been so instrumental

in transforming the balaffyah and wedding 1T subsequently
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to the nationalist movement. ‘“The process of transformation
Was already taking place graduvally in the minds of al-lkasi
and other neo=-caglafi; as early as 1626 with the failure of
the zif :devolt al-iasi seems to have realized That political
reform was egually important. une would tend to think that
the dahir was a most appropriate issue and moment which rave
overt political expression to an inherent political ingredient
in the gg}affvah ideology. ‘The dahir was a2 bridge which en-
abled al-fasi to cross, though never {inally, from the
intellectual to the political end of the moroccan scene.

when in 1934 the nationalist movenment bezan to crystal-
ize around the kational Action nloc'!'s Plan de nefoxrues

rarocalines, it was a mabtter of course that al-Fasi would

be able to malke the transition to politics rather easily.

“

iri fact, his basic malafl beliefs had left a recomniza

&)

o
<O

on the plan itself: ‘the reform of education,

religious foundatlons (Q@Qggg), the Berber volicy, and the
recognition of Arablic as the officlal language Were anons
the fifteen points of the rlan.

it is perhaps fair to generalize that by the early
1930's al-rasi was able to internalize thoroughly the pre-
cepts of the palaffyah and test their political viability
as an intellectual and religious basgls for his subseguent
political career. O(ne could even =0 further and arsue that
most of his ideas and writings cannot be put in any neanings-

ful perspective unless this salafl frame of mind is taken
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into account. UYhere is certainly a zeneral pattern very
reminiscent of palafl thinking which repeats itself time
and agalin throughout most of his books. The translated text
attached to this introduction is probably the best exampie
of" this pattern and it should be read as a revresentative
specimen of the author's other writings.

that as late as 1959 al-rasi should adopt in the

. . Toex " . < .- -3 o s -
~.ission of the islawmic Ulama a tone and line of argunments-

i

tion Uyvnical of the salafl rhetoric is an indication that the
vcalaffyah was never completely absorbed in the nationalist
novenent; but 1t also indicates that despite all the vicis-
situces im his political career, al-Fasi remained a devout
believer in the reform programme of the salaffyah. we have
tried to demonstrate earlier that The lioroccan salafis like
their countervarts elsewhere devoted a good deal of time

and effort to the reform of Islamic studies, institutions,

and education in general. 1T has also been shown that this
concern for a speclal type of education was in part a re-
action to the more secular eduvcation which the French colonisl
regime tried to institutionalize. However, there 1s no reason
to suppose that when norocco became independent in 1956 the

cultural challenge of the mission civilatise had subsided;

indeed, 1t was deliberately intensified, understandably, by
the nationalists in the process of rationalizing the repudia-

tion and end of colonial rule.




21

it is therefore only natural that al-rasi should

devote considerable space in the iission of the islamic

L —3 . . .. . .

Ulama” to the renovation of the Qarawlyin university and
. . . 43 . <

its curriculuwm; - to him the E}ama’in this institute
should continue to spearhead the drive for the reform of

education. woignificantly nmost of al-if&si's suggestions

o

for the improvenment of the content of educatlion it very
well in the general plan suggested by earlier salafis,
i.e. emphasis on the study of Islamic theology and juris-
prudence. But because of his awareness of the importance
of relating these Islamic studies to their counterparts in
the West, he emphasized the need for a comparative approach
: . - i ; ,
in teaching religion. it could be argued that al-rasi's
advocation of this approach to religilous studlies in the
warawiyin implies a pre-judgnment of the value of similar
Jestern studlies, since he continually overemphasizes the
contribution of Ilslam to Huropean knowledge. ‘thile there
is possibly some truth in this, al-rfasi's style of thought
is nevertheless very typical of the '"open-minded' attitude
preached by the gg;affyal.

Another theme which al-ifasl discusses in the pission

. - - . < —3 . ) . . o - .
of the Islamic Ulama in terms characteristic of salafl

thought is the problem of reinterpreting the Qu ran and the
sunnah in the light of contemporary developments in politics,
economics, and social life. He takes great pains to establish

that there is nothing inherent in Islam which makes 1t =a
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closed system incapable of meeting the demands of moderniza-

tion.qp

e would rather put the blame for the stagnation
of koroccan soclety on as what he describes as the rigid
and petrified attitude of sowme “4lama’ who have failed to
appreciate the need for meeting the material and cultural
challenges poéed by french civilization and Burope 1in
general.ué This position essentially resurrects the old
controversy between salafi and conservative ﬁggggg on
whether it 1s possible and permlissible to resort to ijtihad
(individual interpretation of the sources of Islam), the
gates! of which are believed by the latter to have been
closed finally. In fact, al-fasi cltes iuhammad “Abdu on
indisvensable right of the balafis if they were to succeed

in modernizing the chari a and using 1t as a basis for civil

47

- “ . pot . ~y — .
legzislation. This helps us to understand why al-lasi

shows a special concern for the content and methods of

, .  em e e R X o B

teaching oharia subjects in the Warawlyiln. His concern
for the reform of islamic law stems obviously from his
salafl commitment to the modernization of loroccan political
and social institutions within the frameworik of Iislam.

Jespite the brevity and limited subject, the pission

. <. - .
of the Islamic ulamd’® serves as a convenient summary of

intellectual influences which may be traced to the salafiyah.

it is not insignificant that despite his diverse political
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experience——his active role in the nationalist movement,

his exile in French nguatorial Africa (1937=-1946) and his
intermittent self-imposed exile in Calro{1l946-1955 ) mm
al-sasi's 'public® frame of mind does not seem to haVe
cnenced in any profound way. As late as 1959 he still
Spears in terws reminiscent of the late 1920t's., .everthe=-
iess 1t is misleadinz to susgest that al-rasi alwvays thousht
ana acted exclusively within the terms of reference of the
gg}affzgg. 1t has been sugazested earlier that by the mid-
1930's the balaflysh tlended into and becane part and parcel
ot the .oroccan nationalist movement. Therefore calafl

ike al-rdsi who were responsible for this inter-

I__l

leaders
Twining could no longer interpret their role in exclusively
relizious and cultural terms. Yet it is certainly true
that even a cursory examination of most of al-F3si's books

PN v A .
Tould reveal the same zeneral pattern of the walafliyah. In

o~

nis recoumendations for the reform of

)

the educational sys-
ter, he suggests the establishment of =a Scpvarate institute

. . . . . . . . ho .,
for studles in 'guestions of doctrine and ethicst; 7 thig 1is
i1 fact a corollary of the strict and puritanical calafi
concern for individual belief and morality-—a concern char-
acteristic of most Islamic reformist movements. in

al=-ragd al-thati al-fasi elaborates on this theme by making

the reform of the individnal a rrerequisite to the total re-

[

i'he followine

form of society his major voint of er

guotetion from thils book will illustrate that the author
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renains an authentic descendant of suhammad Abdu:

U, ..'the renewal of {Iislawmic thought
and life} as well as the changing of our
ways, is The responsibility of all re-
formers, who nmust devote themselves to
cleaning up corruption, enforcing the
truth, putting an end to deviation,
until Islamic thought returns to its
purity and vigor.... oince Islam is not
opposed to reason, the true Islamic
spirit will not be retreating from the
rest of the world but will be seeking
out all that is new in knowledge in
every field."50

Again in his report to the Istiglal rarty's cixth

Congress in 1962, al-rasi, the leader of the rarty, attempts
to reconcile Islamice thought and institutions to the prob-
lems and regulrements of modernization. ie stresses the

importance of "continuing the struggle within the framework
nol

: LA s s
of the salaflvah which is capable of renewal....

Let us now turn to al-fZsi's l.ission of the islamic

:Q;ggéﬁ translated hereafter from the Arabic. 1t was orig-
inally a lecture delivered by al-Fasi to a conference of
nore than two hundred sg;gg§> from all over rorocco, held
in september, 1959, in mabat. The conference wnich was
organized by the rinistry of natlional fducation took place

de

at the raculty of ccience of the University.




CHAPTER II

THANSLATION

"in the wame of Allah, The :iercirful, the Compassionate
Call thou to the way of thy Lord with wilsdom and good
adnonition,and dispute with them in the betfer way. oburely
thy Lord knows very well those who have gone astray from
His way, and He knows very well those who are guided.“52
i1 would like to thank the cepartment of digher
sducation in the uwinistry of kational iducation for organiz
ing these public lectures in which the ‘Olard’ discuss the
problems and means of renovating islamic culture in the
light of contemporary humen evolution and in accordance
with the spirit of Islamic education as percelvec by tne
sreet sducator i{the rrophet}, peace be upon him. 1n this
lecture, L will deal with the role of the cglgg§> or the
objectives and methods essentlal to their (holy} message.
1t seeus that the role of the “ular®’has always been
the same whether in ancient or modern times; 1t is closely
related to the nature of the rrophel's nesgsage., ‘fhe neans
which they use tTo correct and elucidate distortions in
humen thought are an intesral part of this message which
they explain and derend. Lt 1s appropriate here to quote
e padith (saying of the rrophet)5j in which the rrophet

. . < . -
descripbes the ulama:

25

.
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“hey thow-

skl

I’ﬂ =@~

Wwho par-

i
tales from thelr knowledpe.?

o>ince the irophets had preached the doctrine and
delivered the nessage, it 1s the duty of the UlOW 2~ not
only to preserve this heritage and transmit it honestly
out also to defend it by using and innovating different

means. he rrophet sald the following regarding

~ e
o e

a3

ithj: '’'his rfaith (islam} shall be delive

red

this (in

vy the

cuccessors who would defend 1t against the distortions of

exas

hadith has thus defined the duties of the

reration and the abrogations of iznorance,

main ways:

~
J

“ulams®

This

in Three

5

'o cerrect any deviation from religion which might be

caused by overzeal for the Faith itself.

LYo expurgate plagarisms of liars wno infus

€

religion things which do not bhelong in 1t an

are contradictory to the concept of Unity

Allah).

in the

d which

(Unity of

Lto correct the assumption of the ignorant who by seelk-

ing to satisfy thelr instincts, undermine
bellefs.

“his presupposes, naturally, that the “ula

th

.—

18

elir ovn

thenselves

are knowledgable 1n Islam and are acquainted with other
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religious and human ideas of different times. “Thev would
have to learn about human beings, lansuacges, historical
and technolozical developments, all aspects of human
civilizations and the way these civilizations shavne human
achlevements. ‘he messaze of islan, accordingly, becones

a core around which Iknowledge, scientific discoveries,
innovations and constructive methods revolve; then relir~ion
and culture become one and the same.

If we study the history of Arabic thought in the
early 1slamic periocd-—the period of the brilliiant rensis-
sance in the sclences—we will find that religsion was a
strong notivation behind almost every achievement... The
revolutionary reform which Islam created in Arab soclety
was 1n itself a pool of new knowledge to which the Frophet
was Tthe first school {the first to understand and teach
this new knowledzel}. From this school came the first
vlamd” who dispersed themselves to deliver the messare and
spread knowledge. ©chortly afterwards, and due to the rising
need for understanding means, cbjectives, and reasons new
lsianic sclences began to crystalize and Arabic thought bhe-
#zan to bloom; Tthe use of new arguvments and new evidence
against adversaries became imperative. Philosophical and
abstract sciences began To form and as a result the inter-

action of different human cultures was made possible under

the lslamic wtates.
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nany “ulswg’ and orientalists later on have vpaid sreat
attention to the impact of islam on Arabic knowledze; they
nave agreed that religion ilslam} was not only the direct
stimulus for the creation and perpetuation of a healthvb
scnolarly atmosphere in Islamic society but also for the
assimilation of previous knowledge. In his boox, ihe

sspects of Arablic thought, which appeared recently in

ceirut, Ur. ramal al-Yazji, a young Arab writer, confirms
this conclusion; in fact he reaffirms what Georse Hagtide,
. i s 55 . .
1. voldzieher, and sl-Farabi concluded much earlier.
<. . - . Y . " . .
aAbu "Abdallah nunamnad 1bn  Uthman al-tarnabvati, a
distinzuished Warawiyin alim of the 12th C.A.H. (1¥th C.a,9.)

wrocte a pbook called The Attainment of the jaximum in the

<

zclences—the manuscript of which 1 have in my private
library-—in which he explained the reasons for the ruslin
contributions to the sciences by giving the following ex-
amnnles:

1. hen the readers {those who used to memorize the wu ran}

began to die off, Abu pakr decreed that the wu ran

be complled lest it should be lost.

.

umar ibn al-shatab encouraged the people to study
pre-islamic poetry which he believed, rightly, would
help explain the Qu ran and the ounnah.57 Umar is
guoted to have said in one of his QQEEQ§§,5S Zehold

your register, it does not miss." #y¢hat is this
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registery" somebody asked. umar saild, "Fre-Islamic
poetry. 4t contains the meaning of your 5ook i{the
Qu¥Pant. v

Uthman recompiled the Qu ran in several books to
eliminate the possibility of controversy about the
text.
All ordered the compilation of Arabic grammar because
he thought that this act would preserve the languare
as a means of expounding and understanding the quf?an
and the gggigg which are the core of the shari‘s.
inen the companions of the Frophet realized that not
all veople were capable of interpreting the wu ran
and the hadith, they worked out exegeses for both....
wince there was no agreement among ruslims about the
authenticity of many hadiths, a new science and method
were invented to ascertain how authentic each hadith
Was.
since the laws governing soclety were taken mainly
from the ¢u ran and the sunnah and because they were
too numerous to be memorized, the cg&g@é) formulated
what 1s known as the science of figh {theolozy}.
When new problems, subject to controversy and conducive
to sectarianism, had arisen, new answers were made
vossible by the “ulama’® who reduced {islamic} juris-

oprudence to writing to help others know tne truth.
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in response to the fragmentatlion of the umman
{(community) into sects and factions—a prophecy of

the rrophet—the “vlams’ invented the science of
ual§m59 idialectical theology} to refute allegatidns.
Secause the idioms and expressions of the Qu ran and
the sunnah were {are} in Arabic and consequently
accessible only to those who understood the language,
the ®ulams  recorded philology.

To make the language of the Wu ran, which 1s rich in
allegories and metaphors, more intelligible to the
people, the “uland’ Tformulated the princivles of
rhetoric.

Astroncmical sciences were also compilec to help in
matters of oraying and fasting (to determine time and
directions).

Arithmetic was reduced to writing to meet The needs

of accounting, division of inheritance and other trans-
actions.

since the interpretation of the above-mentioned sci-
ences was subject to controversy amongy intellectuals,
the <g;§@§ compiled and arabised the science of logic—
one of the Greeks!'! contributions—to serve as a method
of distinguishing false from true premises. 1t 1s
often said that wisdom should be sought in three varts
o the body: the hearts of the Greexs, the tongues of

the Arabs, and the hands of The remenis.
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1f you undsrstand this you would then know that using
every possible {legitimate} means to find the truth was
in fact a tradition of tThe rrophet, the Caliphs, and the
Companions; do not ever think that any of these scienoés
is taboo because they are essentlally a way of finding
truth. Accordingly 1t is pointless to contend that science
is contrary to Islam because such contentions are obvious-
ly sgroundless.

. . Coa - . .. 00
there is no doubt that the Qarawlyin ~ ulama are

G

conscious of the necessity of using all means for renova-
tion; they have also recognized the impact of Islam on the
sciences. The late ihustafa 3Sadiq Al-zafi‘ay made the fol-
lowing comment on the contribution of Islam to the scienti-
f'ic discoveries:
Wihe Holy Quv¥¥an was the main resson

for the scientific achlevements of the

Islamic world; most of the sciences have

drawn Trom the QuY¥an in one way or anothelr,

The commoners of the early times of Islam

pressed the ‘g}amé’ to interpret relision

in the 1lizht of the new theoretical scilences...

to establish a link between then and the

Qu ran.wol
dowever, I do not subscribe to Al-dafi€ay's last interpreta-
. . . ’ Coq =D
tion about the commoners' pressure on the ~ulamg; indeed

the cpposite seems to be the case... and, in fact, the

author recognizes this earlier.

, . o . PN GY -2
rnevertheless, the dispute bpetween the calall ﬁggg%

and the theoreticians relates to a different guestion:
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and thus concede that we can add nothing to our traditional
knowledme or would it not be more useful to devise new
means capable of solving our problems and improving the

o

the Islamic community? “his difference

i~h

understanding o
in the degree of our certainty is obviously a difference
in the degree of our knowledge.

Lthe qu ran which had great impact on the invention
end diversification of the sciences, would not disapprove
of or frown upon new approaches and methods for the attain-
ment of knowledge. Actually it is the Qu ran which en-
lightened the uslim intellect and induced the individual
to decypher the secrets of the universe.

oy 1living up to thelr responsibilities, the early
ﬁ&gﬁgf opened new norizons for Islamic thouzht and devised
an empirical method quite different from that upon which
Aristotelean logic is based. ur. sriffault in his book the

valking of humanity, stated that BEacon had learned the Arsbic

lanzuage and sclences and made little original contribution
himself in introducing Lurope to the empirical method. Jacon
was simply one of those scholars who transmitted Islamic
knowledge and methodology to Christian murope. sriffault
also added that the empirical method of the Arabs spread

in the times of bacon...people in Hurope Were very interested

in it. 3
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Therefore the need to explain the legacy of lslam...
o S a -} . . -
had induced the “ulaws to investigate, above all, the truth

of knowledge. Un the other hand the messace of Islam it-

elf had liberated Arabic thought from all traditional re-

9]

strictions and limitations; it made it capable of distin~
guishing between what conforms with rationality and that
which 1s revered simply because it constitutes an inherited
tradition.

the scholars of humen civilization have agreed that
The distinctive feature of Arabic civilization lies in its
abllity to incorporate and assimilate diverse aspects of
imowledge using emplirical methods. ‘the Arabs have excelled
in innovations but also in intelligent and honest cooying.
d. Zastide summarizes this concept as follows: ‘ihe
effectiveness of any civilization is primarily due to the
interaction orf environment and culture in every stage of

human experience. “the absence of this effectiveness isg

i

-

conducive to savagery.”og 1This means that the efforts of

the Arabs were devolted to the employment of human capavili-
tlies To develop a high morality; in other words, to move
toward a better realization of the self. wature should act
as a catalyst in the process of bullding a creative civiliga-~
tion. The sciences are useless unliess they help reveal the
value of human experience; yet science should not be used

to falsify any of the human values. The objective is there-

fore to promote the success of human experience which starts
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from observation and depends, ultimately, on the intellect
for the evaluatlion of different phenomens.

e early Sular®’> set the ideal example; they used cul-
ture to give human nature a spiritual content. come ofithe
early wuslim scholars, i.e. al-ash®ari, Al-.aturidi, Abmad
ion ganbal, wdlik, al-shafi®ay, Abu sanIfa, 1ibn aushd,

5

E

L . o - e 05 . . . s
ibn oina, Al-Ghazall and ibn tYaimiyyah had demonstrated
- - ; o € - - - N .

practically how the "alim could and should perform his
relilgious duties. 'Lhe civil wars of islan could not alone

have defeated the dissident rhawarij or mutazilites...

1 L - e ( = eng > 5 -, 3 U R T Al
rather it was the ~ulama Wwho demonstrated the virtues of
fnowledge, learning, Tirm bellief and sacrifice... 1T was
the torturing of aAhmad ibn Hanbal by Caliph Al-iu tasin

wnich had undermined the cause of the 1.1 tagilites and re-

v

esteniished the sunnah on rirm ground. the same role had

been played earlier=——in nmedleval times-by ibn Yainfyyah and

some of his fellow ¢ular®’ who preserved the sunnah and en-

sured its primacy over superstition and deviation.

@}

whereas The Islamnic mast had innovated and perfected
some ol the sciences, The .aghrib (ilslanic Jestl] made its
aistinctive contributions; 1T adopted from the islamic cul-

ture {in this case 1lddle dastern culture} whatever sulted

!
i
w

taste and special mark. ‘Llhe Rarawlyin Institute together

with other religious institutes 1n tine .apghrivc and

hnave plaved an  inmportant role in sifting and refining

new culture. Frrominent scholars of sclence and philosonhy
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have appeared in the rachrib, i.e. ibn sushd, ibn Al-lufayi,

. - . e I N Y .
ibn sajan, ibon gazm and ibn al- arabi”’ and many others who

]

explained and disseninated knowledye. in fact their workse

were Ghe stream from which Western Jurope quenched 1is
thirst and 1is preseat culturce... 1 1is dissaer-

g . - . e <. .. P . . .
tavlior on ibn pBajah, Jr. “Umar lFarroukh listed these

naphtibl contrivutions to the Arabic civilization. =~  Amons

these are the donination of the intelliect crationality i and

0]

71t

‘j
0]
et

=

;join maghridl writings. Thelr social philosophy was

1
[

I8

<

tlrected toward a realistic society bullt on cooveration and
subject to universal and economic laws...a society that

elons according to the facts of nomadiswm, invasion, trade,
and culture. “Lhe introduction of ibn :haldoun is nerhavs
The best example.

mowever this soclal attitude was not confined to the
saohribl philosophers and ‘gig@é out was also present among
sufis like Abu Al- %Wobas Al-cabti and abu suhennad salih,
both of whom have interpreted thelr spiritual experiences
in terme of meeting the needs of society. ‘rherefore, the

- - s - s - < . -~y
cagnribls have always assessed the role of the wiana not

o

only within the frame-work of research and teaching, but aiso
1 terms of dissipation of knowledge and the material and
moral betterment of humenity. sSut not all wuslims have fol-

lowed the same path always.

ine rrophet's prophecy of a community where the

would revive Thne ralth and reform socliety did not mean that
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islamic soclety will not degenerate; 1t sinply affirmed the

permanence of the islamic doctrine which 1s embodied in the

"

U Tan. 1t is the believers who need a continuous effort

{

o

they wish to remain in the high level bpestowed on Them

fete

oy Islam. ‘The reformers can only sow the seeds of reform
which will not come to fruition without The invoelvenent
and Darticipation of the whole nation; collective efforts
wWwill undoubtedly enforce individual efforts and reform
could take place only when corruption in socilety has reached
a point beyond which it (reform) becomes an urgent need.
some of the ‘ulamd’ have lost track of the correct
sunnegh, Arabic thought and Islanic civilization. ‘Uhey con-
tended themselves with false abstractions put forward and
diffused by nations hostile to Islam in order to disrupt
and weaken soclety. However, this did not, fortunately,
affect the iuportant sources of Iislam because the wu ran had
been compiled earlier and no one doubts that 1ts present
form is the authentic and original one; similarly, the
hadith is available in its abrogated and correct versions.
Whatever alterations that have been made were in details
and additions which resulted from controversles. ‘these
controversies led sometimes to distortions which are men-
tioned by the Frovhet in the Radith quoted above.69
some soclologists of religion arzgue that the evolution
of religzions affects even the doctrine and its rituals. zut

if this is true in actusl reality about Christianity where
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controversies have questioned the cdoctrine, it certainly is
not the case in Islam. In Islam, accordinz to the ijma =
{consensus) of different sects and viewpoints, the core of
the doctrine is the Unity of Allah and the lessage of the
rrophet. Goldzieher ‘has accepted this when he said,

"...1t is impossible to equate the Islamic beliefs with

the basic religious elements in any Christian church. " v
lhere are no synods in Islam in which doctrinal or religi-
ous controversies could be resolved and principles estab-
lished to be binding on all luslims; also there is no priest-
pretation of holy texts has won unanimity. In the intro-

duction to his translation of The brinciples of the sociolosy

oi" Religions, oIJr. nahmﬁd Qasim challenges rFastide's conten-

tion that the Islamic bellefs have undergone a process of
evolution.7l According to Qasim the absence of a relisious
hierarchy in Islam is mainly because the relationship betieen
The indlvidual believer and Allah is direct; it does not
reguire an intermediary. The author has also pointed to the
tolerance among muslims to prove that controversies 4id not
in fact guestion the basic beliefs but stemmed, instead,

from difference on details which were open for ijtihad (exer-
cise of 1ndividual judgment in interpreting Ju ranic texts
and hadithj.

. . < —_3 . . -
In recent times many ulana  1in the Islamic world have

Tried to investigate the reasons for the dormancy of islamic
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socleties. Anong them was al-bhaykh suhammad sAbdu72 Whno
made the following remarks after his tour of the Uttoman
mmplire:

L. ‘The lslsawic peoples have accepted ildeas which were
alien to Islam; these ideas were introduced by
foreigners as well as conjurers. izoreover, the veople
have accepted {uncritically} all that has been trans-
nitted from earlier times and consequently they de-
prived themselves of the risht to use their own judeo-
ment.

2. Another reason for the stagnation was the tyranny of
Calivhs and wkuslim leaders who denied the pveople the
freedom of thought. They were encouraged in this by
hypocritical ﬁggagg wiho either commended the rulers!
actions or misintervreted the chari®s to justify poli-
tical eXpediency.VB
vnless they return to the true religion, the Islamic

peoples will not restore theilr pride and dignity. 7The re-
turn will be made possible only by the reopening of the

"gates" of 1jtihad and the repudiation of tyranny and ab-

solutism. Lo believe in allah would obviously reguire a
revudliation of atheisn. silhammad “Abdu once said, "I have
often called the attention of the peovle to two important
guestions:

"#irstly, the liberation of thought from the shackles

of imitation and classical interpretations of religion which
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0 back to the period bvefore controversies {schisms}.
deligion should be viewed as one of the checks and balances

4

on the inadequacles of the human mind.

"Secondly, the reform of the Arabilc language.”7@
“abdu also added, "l have also directed the attention

of the people to an important issue so often neglected

despite 1ts paramountcy in social life, namely to distin-

guish between the right of the government to obedlence and

the rizght of the people to justice.
All these factors—a return to the orizinai sgources

of islam, ijtihad and the realization of the distinction

between the rights of the state and those of the individuval-—

will make oossibple a new era of comstructive culture des-

cribed by Goldzieher in the last chapters of his book about

the schools of Islamic exegesls, as a product of the

76

calafiyah movement.

vr. iupammad Al-sabhi confirms
soldzieher's conclusion by arguing that the school of
ciubhammad “Abdu was different from the revivalist movement
in india because the former was an independent and evolu-
tionary development of Islamic society.77 nevertheless,
revivalists in islam, whether Indian or arabic, have always
entertained the same objectives. They sought to restore
the original sources of religlon, to liberate the oeoplie
fromn superstition, to reopen the 'gates” of jjtihad and to
looik for a new consensus based on religious principles re-

concilable with the facts of human development in technolozy

and sconoiics.
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infortunately there was hardly enoush time for the
Islamic peoples to rethink their situation. Jestern
colonialism, with its wmsterial resources, industrial
capabllities and subtle rhetoric devastated the fslamic
world; the latter was faced with the problenm of defending
its independence and resisting colonial attacks on its
spilritual values. 7The social institutions of colonialisn
were by far more destructive than the military and politic-
al institutions.

it was the sritish who started the campalgn in India;
they organized a movement which sought to replace religion
oy secular ideologies. “hey found in caylid Ahmad n.lnealf},%i an
able agitator and collaborator. The missionaries had also
brepared a handful of young Indians who endorsed colonisl-
lem by glorifying Western culture and degrading that of
isiam. Yhe colonialist campaisn was extended to the Arab

countries; rrance used the sufil shayihs and some of the

- ot I . . . ! . - .
Culama’ while sussia had successfully directed native move-
, Fm 19 < -——y N 3 3 oA S de l?j
ments in the ooviet union according to a master vlan.

.
nas

Apart from its role of economic exploitation, which
always been resented and resisted by the colonized, colo-
nialism had succeeded in idealizing and rerpetuating the
image of the West. western experiences have become—or

ratner have been made—a standard according to which things

ana ideas of the zZast (Urient; should be evaluated. “his is
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intellectual slavery which to many Islawmic thinkers is even
worse than The Crusades.

1t was tragic that the colonialist campalsn asainst
the Islamic world should have coincided with the apogeé or
materiallsm in the West. The controversy between secular-
ists and the Church at the beginning of the Zenaissance
culminated in the isolation of the Church, ever since, from
all aspects of modern civilization. The impact of the In-
gquilsition was not only great on the Christian Church it-
self, but it was also a hard blow to all religious beliefs.
this 1s because the dispute between the secularist scholars
and Tthe religious leaders had been transformed into a
strusgzle between the so-called secular avproach and religi-
ous approach. And although 1slam has never discouraged
scientific investigation with its different apvroaches,
nuslims have continued to the present To judge islanic
thousht within a Christian (Western) framework; therefore
neither islam nor the cgiggi’ could or should be blamed
for this.

The main difference between the secularists and the
Church in the West lies in the fact that the Church could
not think of a universe devold of an omnipotent power which
is responsible for all different aspects of life; the
secularists on the other hand refuse to view the universe
except on the basis of the non-existence of any super-power

above nature. ‘this i1s in fact nothing more than an intensi-
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fication of the told} dispute between the proponents of
secularism and the Church. Rowever, the conflict had a
spiritual impact on the thought of some of the scientists
and philosophers who endeavored to reconcile the Uhurch to
science. ‘These scholars constituted the different scienti-
fic and philosophical schools which started with ULescartes
and opinoza and enced with liegel and nant. oput thelr ef-
forts did not materialize because they viewed religion as

a simple soclal need.

The 19th Century was the climax of western materlalism;
it also marked the rise of the philosophy of egolsnm and
scientific discoveries in the fields of geology, natural
science, and applied psychology. These achievenents had
oaved the way for Western thouzht To accept the concept of
historical materisiism which was another reaction to the

congolidation of caocitalism and the decline of old feudal-

As 2 result of the devastating attack on Islamic so0-
cieties (by the west) young people were completely isclated
from the Arablc heritage, its culture, and religion; the
vouth sousht knowledge and educatlon in the schools and
hizh institutes of the West which obviously had 1ittle con-
cern Tor the Arabic lanwzuage, the culture and teachlngs of
Isiam. western education aimed—at 1ts best—at ralising

~

the standard of the natives to the cultural standard of the

- t

. . - . r - i i LI R R S - e
wetropole to gualify thew Tfor (rrencny clilzensnio oOr &b




least associate Tthem with the colonialist in a slave-naster
relatlonshin.

The Islamic peoples woke up today to the fact that
Chelr sons are as far away from thelir religion as the
spaniards were at vhe beglmningzg of the 9th Century. Hather
Ljaro describes thelr (opaniards) situation as follows:

., ..my Christian brethren have a
zrealt apprecliation for Arablc peoetry and
fiction. <“hey study The works of is-
lanlc theologlans and philosophers not to
criticize them but to copy thelr style.
l'odey you can hardly find any of our
scholars who can read the Latin commen-
taries on the Holy books. Alast our
Christian youth are ignorant of any
literature or language apart from Arsabic;
they read and study Arabic books with
earnest and snthusiasm. They build con-
plete libraries at great expenses and do
not cease pralsing the heritage of the
Arabs. un the other hand if you mention
the Christian books they protest that these
are not worth their attention. Alas! the
Christians have forgotten theilr languarse;
not even one in a thousand is capable of
writineg a letter to & friend in correct
Latin. zut i1f they have To write in Arabic
they would distinguish themselves. Indeed
some of tThem write even better poetry tThan
the aArabs. 1ol

It is paradoxical That Father 1ljaro's description oif
nis co-religionists should be gappropriate to the state of
the islanic peoples at the present moment. 'Lhe

world has changzed. Can we chanze too?

some of the reasons for the present stagration are to
: o ] - ey a- 1 ey fal L —r— i .
ve found in the thought of some of the ‘ulamdl ‘The retro-

sression of Islamic studles and the isolation of the relis-




ious institutes Trom intellectual 1ife in The zast and the

rib was partly due To the Tact that the traditional

-, -) - - s 3 A
<E£§ﬁ§ nave falled to listen To reformers like iuvjpanmad

L \ . ool ; - . . . . ’
aAavdn, Afzhanl, [Janai al-Uin ai~Afghan¢]amc other con-

cenmworary thinkers. this retrogression has created an al

the new uestern thousht. The latter 1s being

sroduced sestern culture without any criticism. LI the
nresent situation persists, and 1f the islamic Institutes
4o nobt take a more vwositive attitude toward Arsplc and
islamn, 1t would not be very long before athelsm dominates
the towme and the countryside. pveryone will becone an
imvitator of the wWest which i1s undoubtedly moving toward
the rejection ol relligplon.

Abu Al-gasan, an indian “alim 1s worth guoting:

et us face reality with contempla-
tion and courage. ‘the Islamlc wworld today
suffers from religious and intellectual
'quQtaCJ which snouLd pe studied by those
Tho have any concern for islam. ‘The educated
class in every Islamic country is not only
confused in beliefs and morality but also
secular in politics. A few of them, if not
the majority, do not belleve in lslam as a
doctrine or a system; yet the entire Islamnic
peoples are subservient to this class which
hags been endowed with intelligence, culture
and influence. 'The situation is really con-
ducive to atheism and corruption which will
soon diffuse to factories and farms. Actu-
ally this is exactly what has happened in

zan between classlcal Arabic studies and

vouns ~uslime eiltvher directly in western institutes or iu

Lhy
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surope and surely it will nappen in the
zast (Orient) if things remrain as they
are. o2

that was the complaint of India. et us now listen to Ur.

Al-zahi's assessment of the situation in wayy

T, "...the

O

liberation movements have been transformed into movements
almed at the containment or isolation of islanm from the
real 1ife of the :uslin communities...and apart from the
guestion of the divorce of culture from religion--which
permitted uncritical acceptance and assimllation of Western
Thought—another vacuum has been created in the lives of
the masses of peasants and workers. Al-Azhar {University-
..osque} was partly responsible because it isolated itself
fron current arfairs, a policy which was desizned or Dexr-
vetuated by the colonialists...the emptiness in the lives
or the intellecbtuals and the masses had invited the domina-
tion of non-Iisiamic cultures.”83 ~T. Al-sahi also argues
that had al-Azhar endorsed and encouraged the salaffyvah

wovenent, the confrontation between islam on the one hand

1]

anc Christianity and iarxism on the other hand could have

, o . e
been very different. Al=-Azhar's failure is only symbolic

of tne fallure of Islamic institutes elsewhere in the Bast
and the iaghrib.
What should we therefore do to 111 this vacuunmy ‘he

answer 1s simple and clear. ‘fhe Islamic institutes should

rezaln Tthelr influence and responsibility in the protection

ks
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of religlon and lanpguage; the “ulard’ in these institutes
would have To play the classical role which has been as-
gigned to them by islan. In the same way that the early
“ulamd’ had coped with intellectual developments and innova-
tions—by logically reconciling these with Islam—, the
contemporary ‘Ulamd” should direct theirattention to the
revitalization and modernization of Islamic institutes
so that they may open new horizons of knowledge for the
young. The message of Islam in the early days had defined
the nature of knowledge as well as, and consequently, the
role of the ‘ulam@; similarly, the present situation in
the isliamlc wWerld calls for a redefinition of knowledge
and 1ts objectlives.

he primary objective 1s, however, to end the existine
isolation between the intellectuals and the masses on the
one hand and authentic Islamic knowledge on the other. 4his
would, of course, require an end to the isolation which
senarates the <g;@§:’ from contemporary scientific {modern}
lite.

ithe islamic world witnesses today a surging movement
ior the modernization of educatlion curricula which have
oseen demaged vy colonlialism. 1his reformlst movement is
active in The Laghrib, Tunlsia and the rest of the Islamic

1

countries. sSut the original institutes (i.e. Al-Azhar}

heve elther drawn inward for fear of criticism or simply

o

ilrmored the whole problem. Lhe role of These institute

L
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requires that they should occupy a prominent position within

o

the system of natlonal education; indeed, they are flexible
enoush and adanted tTo entrerch tThelr activities deen in the
national culture.

digher education should address itselfl to two things:
a hesalithy revival of the Arabic language and the establish-
ment of bhari®d and theology inmstitutes. This will facili-
tate the growth of a unified code of Islamic laws which
should embody legislation on matters of justice and be-
navior. oesides, the revival of comvarative relisious and
ethical studies would further the development of a dialecti-~
cal cavable of refuting allegations and distortions. Al-
though the Arabic curriculas are continually improving in
the miadle Zast, their counterpart in the raghrib still

ack of content and style. 1t is therefore

Yal

2

bt

suffer from the

.

imperative that the ‘glggé’ and the linguists should payv
nore attention to Arablc and in particular the »nroblem of
arabisation.

‘theology, on the other hand, should be stucied in the

a institutes according to the plan susgested by Jr.
Abdel Hazag Al-sanhurl which runs as follows:85
e s theclogical studles should take a comparative ap=-
proachh with speclal emphasis on two points: firstly, & de-
talled study of the history and development of islamic
theology in the vperiod preceding the four major mathahib

{singular: mathhab=—school of theolosyl. cecondly, all

N (S
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theological schools—pni€ah, wahirite and shawarij-—should

be studied so that different currents of
could crystallze into general themes. ‘These themes could
then be compared to the vrinciples of modern .estern theol-
ogy in such a way that similarities and differsnces become
clear. The above approach will elucidate the basic prep-
ositions of Islamic Thneology, 1Ts detalls and logic.

Wwhenever the need for the adaptation of Islianmic theol-
ozy 1s felt to ne pressing it should not be nezlected; those
parts of it which are flexible enough to co-exist with the
facts of modern 1iving should remain unchanged. 1in both
cases theology would remain authentic and devoilid of all
foreizn elements. According to our analysis the following
aspects of Islamic theology need more research and investisa-
tion:

1. The history of 1slanic theology with a special
emphasis on the pre-mathahib veriod.

2. fheassessment of the classical interpretations of
theological princivles.

3. Comparative analysis of the different schools of
theology in Islam.

4 Comparison of Islamic theolozy with modern western

lemal codes.

©

‘'he objective behind a new approach in these studies

is to rvevitalize theology and draw some general conclusions




as a basis for modern oharia laws and this, of course,
reqgulires a detalled and scholarly treatment.

Another specialized institute should also e estah-
lished to deal with gquestions of doctrine and ethics, i.e.
the basis and loglc of the Lslamic dogma, the social and
practical implications of ethical behavior, the scciolory
of" religlon, social psychology, etc. However, what the
islamlic 1nstitutes need most, apart {from programs and re-
gearch, is a strong commltment on the part of educational-
ists To thelr message of creating a new generation respons-
iple and capable enough To reconstruct what has been cor-
rupbted. This new generation could hardly achleve anythinz
unless the ‘ygggéf themselves set a good example to be
followed; practice 1s the best means of educatlion.

it is needless to say that the role of the Warawiyin
fgigg:’ is great. 1t 18 not the betterment of salaries and
nensions but rather an undertaking to preach and n»ractice
islam with open ninds. The ‘UlarB?s fulfilimen® of their
role is indispensible to a new revival of 1Islam because it
will deternine the direction of Maghribi Islam. May Allah

< - . .
~uide our ular® and leaders toward this achilevement, "

49
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FOOTNOTES

introduction

This has been translated intoc French and serislized
in the i:oroccan weekly Al-1stiglal, now defunct.

The major primary sources for this introduction are
al-fasi's books in Arabic and therefore the trans-
lations of quotations are mine unliess otherwise
indicated.

Al-F8si has been appointed for some months after
independence kinister of istate for 1slamic Alfalrs;
he was criticized by some of the fglggéf for accept~-
ing the post their argument being that there is no
need for such a post in an Iislanic state.

Lekki ibn “Azzlz, Abd al- AzTz 21l-Th albi end other
Tunisian Islamic reformers were among the founders of
the Cld Jestour Farty in 1920. oee ivicola a. wladeh,
vrigins of hNationalism in Qunisia (Leirut: 1962;. 1in
Alrveria the activities of *Abdel zamiId ibn badis and

the Assoclation of tThe Algerian ‘plaméi founded by

him in 1928, in the fields of education and socio-
religious reform are an example of the involvement

of the religious elite in this early phase of nationsl-
ism. J. n. Cooley in Baal, Christ and :vhamnad: oellglion
and sevolution in sorth Africa (wmew York: 1905) guotes
the Collowing from a conversation with Ahwad fTawfik
al-radani, a venerated Blim and Algeria's .inister of
“ebus in 1963, 'de struggled to revive the true rusliy
religion and rid Algeria of superstition and obscur-

aided the rfrench. 1n every possible way wWe sou nt to
revive the Arabic language in Algeria and mal

ke 1t &
1iving force. <This was the tThree-fold aim of the early
whase of Algerian nationalism....” p. 102

~ladeh, op. cit., p. 123

The Qarawlyin was founded as a mosgue 1in rez 1in
dor 1ts evolution to a university-mosque, Sege .doger Le
lourneau, rfez in the Age of the .arinides (Norman:
vniversity of CUklahoma rress, 19062;. 2ee also .on
Landat, "ihe Larauine at fez,” in Luslin Joxrld, Jol. 4,

Ao TO55, vo. 104112
ADITLL, LyD0, DPe LU=l
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al-o2sl: gl-Laralat al- iuulqlanljah T1 al-tashri
ﬂl—"qui, (Cairo: 1940

cerived ifrom
csalaf al-salih

“he worada 1is
usually al-
vredecessor

The literature on al-Afgzhani and “abon
es beclally about the former. An excell
of ovoth reformers 1s wllie sedourie, AT
AN 488gy on zZellsoious unbelief and rolitical aActivis
in modern islam (London: Cass, 1906H). See also Usman
Anin, pubammad Abduh, translated by Charles endell
(“aoa1p rton: American Councll of Learned societies,
1953, A zood suvmmary of Afghanl's role as a
revolutionary is glven in oylvia w. Halm, Arab
nationalisw {(cerkeley: 1962), »n. 6.

Al-Azhar was founded in 970, more than a hundred years
after the @arawiyin.

[ R . - - . - Ny - T T - . -

Abdu gquoted in Jamal nmubammad Ahmad, 1he Intellectual

uripgins of Lgyotlan lhationalisn {(London: uxford LUniver-
sity rress, 1G80), o. 37.

Lbid., ©o. 37.

dashTd Hida: Tarikh al-Ustatz al-Iman (A bilosranhy of

G R g m——— = . . ,, .
hugammad “Abdu) (Cairo: 1931, Vol. 1, guoted by al-rasi
‘‘ranslation, o. 1.

Jamal, ov. cilt., . 40.

Al-rasi: xuhadarat fi al-liaghrio al- Arabl, Institute
of fiigher Arabic otudies (Cairo: 1955), p. 113.

ibid., p. 113

Al-:andr was the official Arablc journal of the Egyptian
JalallS. 1t was published in Calro by Abdu's disciple
aﬂU blorrapner rdashid zida. The first issue appearec in
1598 and the journal continued up to about 1930.

vuhammad lbrahim al-ulttanl, Talai al-Yacza al-
laghribiyyah aw Abu shu®aib wa al-calaflyah, s, guoted
in Janil Abun-kasr, "The s5alafiyya lovement in lorocco:
the religious basis of the lkoroccan Nationalist rove-
ment, " in saint Antony's tapers, widdle pastern AfTalrs,
no. 3, 1963, p. 96.

ibid., p. 9c.
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- s . B . . 4 < o .
al-rfasl, puhadarat fi al-.aghrib al- Aravi, op. cit.,
p . l"‘x”}“’ .

see note 65 in Yranslation, »n. 55.

itkid.

Abun-wasr, 0p. cit., p. 99

al-cbrwatu al=-Wuthoa was the filrst calafl journal
published by Afghani in raris in 1884, See ziadeh,

op. cit., p. 63. Abun-kasr, drawing from conversa-

tion with al-“Alawi in 1960, states that both gl—QUrgggg

during and after the First world war, op. cit, p. 99.
Abun-ikasr, op. cit., p. 102.

al-rasi: al-Haralkat al-Istiqlallyeh, n. 134.

J. r. Halstead, "l'he Changing Character of .oroccan
feformism 1921-1934," Journal of African Listory,
Vol. 5, o. 3, 1964, p. 43&.

al-fasi, al-darakat al-istiglallyah, op. cit., p. 134

Abun-pasr, op. cit., pp. 99-100.

tbid., p. 100.

To support his interpretation of the oerber dahir as

a Ydivide and rule® tactic, al-rasi gquotes the minuces
of a meeting held on Uctober &, 1924, by a committee
formed by the nesidency to report on the judicial
system. "it is harmless to destroy the unity of @ the
judicial system in the French zZone because since the
objective 1is To strengthen the Serber element, con-
crete political advantages would accrue from such
policy...", al-fasi, op. cit., p. 142.

al-rasi, ibid., p. 147

al-fasi, sAqida wa jihad, (nabat: 1960), pp. 9-10,
guoted in Abun-nasr, p. 104,

There is possibly a correlation between the zrowth of
thne imfluence of the tarigas and the Almohad (1147-126v)
jihads in reaction to the presence of the spanish and
rortuguese (Christian,; forces in the wsorth-zastern
Coast of iorocco.
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Lelourneaw, fhorth A 11ca: algorism and zewilderment,”
in uvnity and vVariety 1in uule Civilization, ed. &, von
sruenbaum (Chicago: 1955), p. 250.

al-i8si, al-Haralat al-lstiqlalfyah, . 117.

ibid., ©. 135

An international press campalsgn against the dahir in
1930 was organized by bhaklb Arslan, editor of ;_
Arabe in Ceneva; Ahmad Balafrej and other Loroccan
students in raris who published a booklet entitled
Yiempest in worocco” portraying the dahir as an attempt
to Christianize the Lerbers. Iun gnvﬂt several islawmic
grfani> ations picketed the French wrmbassy and al=-izhar
Ulang” petitioned ning ruad. The first islamlc Con-
xerence, held in Jerusalem in wecenber, 1931, listened
to and endorsed the horoccan statement against the
dahir, presented by al-iakkl al-laciri and iuhammac

Senounah. oee al-rasi, op. cit., po. 147-148,

ibid., p. 130.

37

i._.!

Ibid., D
ibid., p. 137

Lh national aAction -Sloc generally known as Lonite
atAdction lLiarocsine, was founded in 1929, ac a loosely
bound committee which did not become important until
the promulgation of the Berber dahir. See Douglas
Ashford, Political Change in lorocco (Frinceton:
Princeton university rress, 1961), b. 35. Al-rfasl is
listed by Charles-Andre Julien, L'Afrigue du upord en
warche, (Paris: 1952), quoted by Ashford, op. cit.,

p. 37, as one of the ten persons who formulated the
Flan.

see Translation, pp. 47-49.

ibid., p. 46,

¥or an opposite view see iranfred halpern, The rolitics
of cocigl Change in the iiddle Hast and Lortn Africa
{Frinceton: rrinceton University rress, 19655,

pp. 25-37.

see ‘Qranslation, pp. 43-45.
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LG, 1bid., n. .

50. Al=-/281, al-uaqd al--hati, op. cit., 2p. 09=Y0

Si. Al-Bgsi, .anhaj al-Istiglalfyah (wabat: 1962), ». 45,

transliation

sJootnotes with stars are included in and transiated from
the Arabic text.
52, the translation of these Rbranic verses 1s taken

verbatin from A. J. arberry's 1The .oran internreted,
the pescmillan Company, kew Yorik.

\Jr

This singular Torm of the word 1s often used to refer
to the body of Transmitited actions and sayings ol the
Zrovhet which was compliled 1in the third century of
fslam (9th A.2.7;. for the history and develobﬂerr

(1
s
»

of Radith science and criticism, see il. A. 2. Gibb,
nohemnedanisn (kew xork: 1964), op. 72-07.

54, wold coin, used in early islam. 1irag, Jordan, lunisia,
i.orocco, and, interestingly, Yumoslavia, use the same
word to refer to thelr monetary units; dirhan is a
smaller denomination.

Abu masr Al-f3rabl was an lslamic philosopher who
wrote in the late 9th and early 10th century. He
wrote on politics, psychology, music, and commented

on Aristotle. Al-iarabl spent some of his life at the
damdanid Court in Syria; he died in 950 in Claro. see
L. L. J. gosenthal, iolltical Thought in nedieval
islem ( cambridge: 1962), pp. 1l22-142. oee also
Farroush umar, Yarikh Al-Fikr Al- Araol (A History of
Arabic LhouWht)(uelrut 1962), pp. 269-291.

(2t
r
>

55. Abu sakr, Umar, Uthman and All are the first, second,
third, and fourth Caliphs of islam, respectively.

57. The 'custom of the community'! but the word is usually
synonymoeus with hadith and thus the sunni school,
because of its emphasis on the hadith as a source of
legicslation.
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55

The Jhutba is the iman's (leader of the prayer; sermon
in the rriday prayer.

The Yscience' of rali@m flourished in the Umayyad vweriod
as a result of political and religious controversies,
especlally among the >hl a and The phawari] who vsed

it as a dialectic To substantiate thelr contentions

and systematize thelr arguments. see Farroukh,

po. 141-165.

see above footnote 6.
- o N 34 ) s i LRI AT Y 5 \ <, e
sustafa sadlq Al-dafl ay: ‘larikh Al-Adap Al- Arabil

(A history of Arabic Literature;, Vol. 2, ». 117,
Lo date or place of publication 1is ziven.

o ee .L;'Lv OQUC bJ..O.Ll,

‘411 vani Al-mnashar, manahlg Al-Bahth aind ufalkri
Al-Islan (uesearch methods of Islamic Thinkers). no
date or place of publication or number of pages 1is
civen.

mastide, Georges, mirages et certitudes de la
civilisatlon {(Arabic translation,. irench orizinal
was pubnliished in 1Y57 in raris by rresses
vniversitalres de fFrance.

Abu Al-Hasan Al-Ash®ari and Abu uansur Al-iuridi where
the first medieval Islamic philosophers to challenge
the rutazilites, a theological school of the third
century of islam which advanced the idea that the

word of God (tne QU ran) is created. Alnmad ibn fanbal,
malik, Al-shafi€ay and Abu Hanifa are the founders of
the four major schools of theology (math8hibj. 1ibn
dushd (Averroes b. 1126) represents the rlatonic
tradition in islamic political philosophy. Ibn oina
(Avicenna D. 960) Jurisprudent and philosopher, was
famous for the integration of Greek philosothy in
Islamic theology and mysticism. Al-Ghazali's (d. 1111
main contrivution to Islamic philosophy and theology
was in the rationalization and consolidation of =ufilsn
in islam. JIbn TaimTyah (1263-132¢) was famous for his
defense of the ﬂanbali school about which he wrote
voluminously. See nosenthal and rfarroukh. oee also
Hde A. e Gibb, oOp. gig., Chapter 7.

The Abbasid Caliph who ruled between ©33-042,

#For brief surmmaries of the ideas of ibn al-‘tufayal,
ion sajalh, ibn Hazm, and ibn al- Arabil see rfarroulh,

)

op. cilt. ror ibn asushd see sosenthal op. clit.
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or date of publication 1is given).
Dee apove, pP. 2.
NO cltaticn of pages or book Title 1s given.

fuhamnmad Gasim's translation of The sociology of
deligions, by G. Bastide, p. 7.
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wuhammad “Abduj, vol. 1, p. 11
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i. uoldzieher, Le pLogme et la 1ol de l'islam: histoire
du developpement dogmatigue et Juridigue de la religion
musulmane, translated to the French by flex Arin
(raris: 1958). Goldzieher (1850-1921) was a German
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suhanmedanische studien (Hildesheim: 1E90), reprinted
in 1961. rrench translation by L. Zercher.
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op. 7Ll-72.

Lt is interesting to note that the author does not
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nationalism in norocco until 194&; less thar one fourith
of the Look is devoted to Tunisian and Algerian
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T 3 7 o o R R . - - ().._.-’-?.._..._..,.__._M,__.,
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imposed exile in Cairc with nationalists in korocco 1S
also included.
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