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STATEMENT OF THESIS

Assumptions and Definitions.

‘This study is concerned with a Negro sect which offers
the opportunity to observe a group which is foundéd on the

principles of the American Creed and. Christian brotherhood

but which in reality has set itself apart from both other

Negroes and Whites in the community atllarge.).’

| We shall see the ramifications of these attitudes and
partiéular traits of conduct manifestgd in an ambiguous
and problematic type of édjustment to White society_rgsult-
ing from tbis'inconsistency between doctrine and overt
practice, We shall notice the parallels between this
sect's philosopﬁy aﬁd'positien and the philosophy and
practice of the American superordinates, a contradiction
which Gunnar Myrdal has called "The American Dilemma” .
We will not be able to ignore the dramatic simllarity both

\ﬁ\\ln purpose, and in means used to accomplish this purpose,

Il
/

el

between thls sect and the white group.
It is belleved evident that this Negro sect exists

for *he purpose of prov1ding 1ts meMbers with a status

striving vehicle on'whlch these underpriv11eged people

may hope to achieve a status positlon equal w1th their

White superordlnates and perhaps, if tnelr Utopia is real-

ized, to be recognlzed as superior, "par excellance”, of


wtsship



any people, ethnic or religious group, on earth. To
achieve sucﬁ superiority and leadership, the sect is
provided with a special way éf life which is constructed
in form and content in such a way as to beat the Whites
at théir own game, By taking over the most obvious of
the Wﬁite's puritanical middle-class mores and customs
and incorporating these with little re-adaption into
their lower class Negro value structure, this sect endeav-
ors to prove by example that Negroes can be as good, as
moral, frugal; dependable, and refined, as any member of
the White superordinate group.,.
Along with this stylized "way of life" the memberé
of this sect further attempt to convince others and |
themselves, that théy are ﬁdifferent and better" by with-
drawing from the Negro and the White community. Thus by
remaining aloof and apart they believe that it is impossible
for them to be associated with the generality, the stereo-
! \Eﬁﬁed lower-class Negro.
| .Of course, this withdrawal serves also to impoée'ubon
' the community of non-members a sense of inferiority, a
self;consciousness in their own weaknesses and downfalls
and simultaneously boosts the "self-image"’of'the sect's
members to ever-mounting heights of glory and superiority,

At the same time it prevenﬁs these Negroes from assimilating



ihto the larger society.

It is possible, thus, to see the similarity of ration-
alization mechanism used by a minority as a means of self-
defense~against ?eréecution and ridicule; where religion
and a religious way of life which is different has served
to convince the persecutor and the persecuted alike, that
the létter have a special mission in life, are a chosen
people, and thus by implicétion, if not assertion, have
indicated that these who are doing the persecuting are
actually debase and inferior. We recall the Puritans, the
Calvinists, the Mennonites, the Southern aristocrats, and
to this day the prejudiced, discriminating "Gentile" White,
who defends his insecuré position of superiérity with é
body of rationalizations and a "race theéry“ and etiquette
which serves to reassert symbolically his inherent superior-
ity ovef the Negro and other stocks, as well as other re=-
ligious groups. Yet we find this body of prejudice and
\ﬁéﬁiern of discriminate behavior thriving alongside an
idealistic political ahd religious philosophy of freedom
and equality for all, with the Bill of Rights, the Brother-
hood of Man, and the American Ideal., Such a contfadiction
of'philosoﬁhy and rationalized status-striving behavior
will be the principal level of focus in this study.

In addition we shall see how this Negro religious



sect is oriented toward’%ﬁe funetion of providing this
underpfiviléged minority with the opportunity of achieving
new eiperience, and a sense of security and belongihgness.
Any group and in a larger sense any institution must have
a body of theories or rationalizations and customs which
mey serve to satisfy a basic need for the participating
members, Any group, any ﬁembership, must have a common
base of interest around which this group and this member-
ship is oriented., It is hoped that by examining the docs
triné, the body of rationalizations and customs which are
embodied in this group, a religious sect, "The Israel of
God's Church, The White Horse Army", it shall be demon=
stréted beyond argument‘that the struggle for new statué
and recognition, combined with the new pdwer and new ' -
confidence achieved throﬁgh‘group uity and association
is the basic attfacticn, the common base of interest, which
holds this voluntary association together. It is such

| findemental motivations which built the sect in the past

. and maintains it as an exisﬁing and thriving groﬁp ih the
preéent’ Having exposed the group interest, the"group's
motivation, it is hoped that we may gain a better under-.
standlng of the psychology of this underprivileged minority

among us.

' Under the circumﬁﬁénééé thus deseribed it will be our
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ob jective to demonstrate: (a) that the elaboration of the
religioﬁs symbols, and their direction can be 'undérstood
in terms of their status reference; (b) that the ramifica-
tion of attitudes end the peculiar traits of conduct of
sect members lead to an ambiguous and problematic adjust-
ment‘to White society resulting from the inconsistency of
their spirit of separatism being propagated along with
claims regardihg the equality and uiversality of their
theological doctrine. |

Pirst let us ciarify our frame of reference., We must
address burselves to the sociology of religion and'briefly
define the concepts of sect, sect leadership and charis-
matic authority, And sinée we are‘dealing’with a group
involved in the power struggle between dominant and sub-
ordinate group in our society we musf also define certain
Terms of social stratification., Thus the terms status
‘group, status s&stém,‘class occupation, social distance

\aﬁa“discrimination»will be relevant to our discussion.

l. The term sect "has come to denote a religious
confllct soclety which arises in oppositlon to an insti-
tutional church; based on the‘definite.commitment of mature
individuals to a definite set of principles, such an assoei-
vation is a contract society rather than an institution...p.

the sect is exclusive, critical of prevailing institutions,
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and emphasizes discontinuity rather than continuity, in
marked contrast to the church.” The former "findS'its
support most frequently among the politically disenfran-
,chiéed, economically weak, "l

2, By charismatie leadership we imﬁly a type of
authority which arises on the basis of a claim to legitimacy
through special talents, powers, or missions...These lead-
ers are self-appointed and are followed by fhose who are in
distress and who need to féllow the leader because they
believe him to be extraordinarily qualified. This charis-
matic quality of the leader has to bé'“proveé“ by being

l. Niebuhr, R., Encyclopedia of the Socisal Sclences, Vol.
XIII, pp. 62;-30, ~

See also: Max Weber regarding Protestant sects in
Essays in Sociology, ed. and trans, by Gerth, H. and
Mills, C. Wey, Ppe. 307 £f.. Also: The Theory of Social
and Economic Orgsnization, trans. Parsons, Talcott,
Oxford University Press, 1917, pp. 152-7.

. For a discussion of the "Protestant ethic" refer to The
Protestant Ethic and the Spirit of Capitalism, trans.

- _by Parsons, T, Oxford Universl ty Press, 1030, p. 25l £r,

Troeltsch, E, adapts Weber's classification of sect,
etc., in The Social Teachings of the Christian, Churches
trans., Wyon, Olive, Free Press, Glencoe, I11., 1947.

For a discussion of distinctions between stages of re-
ligious group development see Park, R., snd Burgess, E.,
Introduction to the Science of Sociolegy, pp. 853 ffey
and p. 50. Here a sect is distinguished from a de-
nomination on the basis of the degree of conflict or
accomnodation in which the religious group 1s operating.
The ideal type construet of Howard Becker of the ecult,
sect, denomination and ecclessia, of course is & necese
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recognized as genuine by his followers. It is important
to point out the distinction which Weber makes between
the ordinsry "democratically elected" leader chosen by the

will of the folldwers, and the charismatic leader who

‘Lfather expresses the duty and obligation of the followers.

This type of authority is usually in conflict with the
bases of legitimacy of an established, fully-institutional-
ized order. | |

"The charismatic leader is always'indsome éense a
revolutionary setting himself in conscious opposition to
some established aspect of the society in which he works...
The deviance of the chérismatic leader is not, however, by
any means elther mere eccentricity or the iﬁdulgence-of
purely personal wishes. He introduces, rather, a péttern
of conduét conformity i ﬁhiéh is treéted as a definite

duty. By virtue of it the leader claims moral suthority

~ and hence legitimac& for giving orders to his folldwers,

e

~

or Wwhoever falls within the scope of the pattern."?

It is significant also to point out that chafismatic

1. (Cont'd) sary reference to this general discussion of
religious groups sinece it represents in many respects
a composite of concepts. Mr, Becker's-systemizationv
can best be found in the Wiese-Becker volume, Systematic

Sociolog¥, New York, Wiley, 1932, pp. 62h -2,

2, Weber, Max. The Theory of Social end Economic Opganiza-
tion, trans. by Parsons, T., DpPe O5=C8.
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authority by iﬁs very nature, cannot itself become ﬁhe
basis of a étabilized order without undergoing profound
structurel changes.3 |
Low status groups who often flock to & charismatic
leader, suffering’as they often do, under a yoke,éf dis-
crimihation and denied privilege, when turning to religion,
tend to crave for symbols to fit thelr demand for’dignity
and honor., As the empirical situatioh withholds satis~
faction of such demands the religious prgmises and hopes
focus to a future in which these demands for dignity and
honor will be satisfied. Such'demands nay be associated
with compensstory projections as expressed in thensentence:
"Che first shall be the laste-the last will be the firéf."
The underprivileged group is unlikely to feel that
God has blessed them in this world, hence that there is

' no great incentive for thanking their Lord for what they

are and have. On the contrary, the form of religlosity
\Eé\more likely to take the course of holding out goals

of aspiration for the future for which special actién is

reqﬁired or deman&ed by God. Religious imperatives are

apt to be enforeed by the leaders and bring sbout a

3. In our examination of the life and work of the founder
of the White Horse Army sect it will be noted that the
"jdeal type" here discussed closely parallels empirical

reality., See pe. 21 ff., in regard routinization of

authority and succession of authority as encountered

in this sect,



distinet pattern of behaﬁior under religious sanctions
against breaches of discipline. |

' 'The‘formatipn and enfercemeﬁt of religiously sanc-
tioned group disciplines is'apt to produce attitudes 1f
in=-group and out=group differences. The extent of such
attitudes and codes will depend on the values which are
defined té be religiously significant such as chastity
for women and men, loyalty of married partners, obedience
of children, fulfillment of contractual obligations in
business life, or non-violent behavior’regardless of the
demand of the nation state, The sense of dignity of the
negatively privileged strata naturally réfers to a future.
lying beyond the present and whether it is 6f this life
or of‘anothef; "In other words, it must be nurtured by
the belief in a providehtiai “ﬁissioh“ and by a belief

in a specific honor before God.nh

o~
| e

‘7\\ 3¢ When we refer to status groups we wili mean "com-
muni%ies;xoften of an amphorous kind, which exist on the
basis of social honor or a lack of it, and are conditioned

réndﬁexpressed through a specific style of life, This
style may require a certain profession (for instance,

i, Weber, Max, Essays in Sociology, Gerth, H. and Mills;_

CWey, pPe 190, Here Weber makes reference to Jewry

motivated by a spirit of having been singled out by
God to be avenged and to be saved.
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military service), but the nature of the occupational ser-
vice resulting from the claims of a style of life always
remains decisive, A status group can be closed t'status
by descent! or it can be open.“s‘ |

h; A status system or status structure consists of

the hierarchy of status groups and the principles de-
termining primarily the status differences (political:
Russia, or wealth and descent: TUnited States, or religi-
ous affiliation: Puritan theocracy)

5. A class or classes "are groups of people who, from

the standpoint of specific interests, have the ssme economlc
position, Ownership or non~ownership of material goods or
n6

of definite skills constitute the t'class smtuatlon'

6o Occupatlon can be- deflned as the activity of

practicing a specialized skill for peeuniary returns,
(It is apparent that some people are not qualified even

for "unskilled" labor for physical or "mental® reasons).

~

" ~7. Social distahbe“éan be defined as the'abseﬁpg of
social contacts whe ther due to class or status or atti-
tudinalbreaséns. |

5. Ibid., pe uos. See also, Goldhammer, Herbert and
- Shiels, Edward, "Types of Power and Status", American

Journal of Sociology, Vol. L5, #2, Sept. 1939, pp.
17l~g : _

6. Weber, Max, Essays in'Sdciology,'p. lBh £r,
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8, We shall refer to segregation "as that form of

isolation in which soeial distance is basegd upon Physical
separation." Such separation is often enforced through

the power-conflict pProcess engaged in by the dominant and
subordinate groups in a'society, Segregation, on the other
hand‘may be self-imposed as among sects which withdraw
from the rest of the world to lead ascetic lives apart

from the "sinful masses,"’

" Q. ﬁiscrimination is a behavior pattern of a super-
ordinate status groﬁp which serves to deny to the subofdin-
ate Status group equal access to opportunities which the
subordinate group believes to be "by right" available to
all, |

Such patterns of discrimination may and may not go

7e Wirth, Louis, Encyclopedia of the Soeial Sciences,
Vole XIII, p. O}y f£r,

"Segregation is both a basis and a product of socisl
-~ 1solation,.-=-~Through competition and conflict natursl
- 'and social selection goes on and in its course each
individual and group acquires a habitat, a function in
the division of labor and s position in the social

acteristics of each are acecentuated ané'reinforced; As

"Race, culture, religion, mores, status, language,

caste, class, wealth,,occupation, sex physique, and
mentality, talent, taste, attitudes, interests, in fact

any set of characteristics in which the member of g ,
group may be similar to one another and different from = _
outsiders may become the basis of segregation.”
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together with conflict. The subordinate group may rgsign
themselves to their "assigned" place. Hence a balanced
structure of power distriﬁution may exist,

Haﬁing defiﬁed our terms we shall wbtilize them in
dealing with a special religious group among the Negro
minority., We wish first to focus our attention on: (a)
some attitudes going with an underprivileged status situ~
ation; (b) the connection of status determined attitudes

with the elaboration of religious symbols and organized

-practices; (c¢) the ramifications of religious belief and

organization for the formation of a special way of life of
the group in the community at large; (d) and the bearing
of such a way of life on issues of socia; distance between
Negroes and Whites,

We may bring the iSsuevinﬁo sharper focus by orient-

ing our questions by means of two schemes of types based

_on possible attitudés and practices of Negroes and Whites

wigh‘reférencevto pre judice and discrimination,

Robert King Merton has constructed a typological
parédigm”fof tﬁe White7§opulation with reference to  the
acceptance of and adherence to-the American Creed; As he
points out, se far as the beliefs of individuals are con-

cerned, two types may be identified: those Who’genuinely~

 believe in the creed and those who do not (although some
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of these may, on public or ceremonial occasions profess
adherehce tb its principles). Similarly, Merton points
out,:with respect to actual practices: conduct may or
may not conform to the Creed. Not only this, but most
important: "conduct may or may not conform with individu-
alts own beliefs concerning the moral claims of all men
to equal opportunity.” As Merton declares attitudes and
overt behavior vary independently. "Prejudicial abti-.
tudes need not coincide with discriminatory behavior,"d

The paradigm is’constructed in the following logical
syntax whereby the variables are arranged in diverse
combinatiénss

TABLE I

A Typology of Ethnie
Pre judice and Discrimination .

"~ Abtitude Behavior
Dimension: % Dimensions: %
Pre judice and Discrimination
Non-pre judice and Non-

. discrimination
| TTPype I: Unpre judiced non= .
! ) discriminator + +
Type II: TUnprejudiced dis=
eriminator C+ -
Type III: Prejudiced non- .
discriminator - o+
Type IV: Prejudiced dis- : -
criminator : - ‘ -

# Where (+) = conformity to the creed and (=) deviation
from the creed, :

8+ Merton, R. K., "Discrimination and the Americsn Creed"
Reprinted from Discrimination and National Welfare,
Harper & Bros,, 1949, p. 102 ff,
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"By exploring the interrelations between prejudice
and discrimination, we can identify four major types in
terms of fheir attitudes toward the Creed and thelr be-
havior with respéct to it., Each type is found in every
region and social ciass, though in varying numbers®,
Merton adds.

Type I is deseribed aé the racial and ethnic liberals
who consistently adhere to the Creed both in belief and
practice., Persons of this type are neither prejudiced nor
prone to discriminaté because of race, color, or national-
ity. They abide by their beliefs regardless of their
environing situation., Merton calls %hem the “Allémeather
Liberal",

Type II, as is evident from the tabie, like Type I
is unprejudiced. In behaviér,'however, Type II is incon-
sistent with his attitude. Althoﬁgh he does not believe
that one should pregudge a man because of his inherent
skin color or cultural soil, Type II feels that "when in
Rome do as the Romans do"e¢ In order to live successfully,
peaeefully,'and‘pfofitably Type II believes that it is
necessary to conferm to the prevalent sentiment of the

environs. This "Fair<Feather Liberal" follows any overt

9. Ibid., pe 103.
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behavior pattern which is expedient. "This is the expedi=-
ency of the'timid: the liberal who hesitates to speak up
against discrimination for fear that he might lose status
or be otherwise penalized bj his prejudiced associates.! 10
Type III is the direct counterpart of Type II. Here
Pre judice 1is deep seeded in the attitudes and value system
of the individual, This is the man who was born and bred
in the "Deep South" where the American Creed is subjected
to an "institutionalized evasion", a cultural rationaiiia-
tion, so that the individual growing=-up in such an en-
vironment and then being transplanted to é Northern coﬁ-
munity must bury his prejudice and diseriminating practices
ﬁnder a cloak of benign cordiality. He often resorts té
ratriotic platiﬁudes and ceremonial crusédes transferring
his former aggressions and rationalizations te newbscape-
goats such as "Reds", "radicals", or "Luke-Warm Americans".
He is publicly a "defender" of the people, but in the
f\\ﬁfivacy of his_closet he has been known to denounce the
"rabble", The "Fair-Weather Illiberal 1ike the “Féir»»
Weather Liberal” is a reluctant conformist; thé»timid
bigot conforms to the Creed only when there is danger or
loss in deviations, just as thé timid liberal aeviatés
ffom the Creed only when thére’is danger or loss in

conforming.

lQQ Ibid.o-’ 'p.' 106.
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Type IV might be labelled the "principled bigot" as
Type I is the "principled liberal”., Type IV is the con-
sistent pre judiced diseriminator. As Merton describes
him "he derives iarge social and psychological gains from
his conviction that tany white man (including the village
idiot) is better than any nigger (including George
Washington Carver)t," .

"The ethnic illiberal is as much a conformist as the
ethnic liberal, He is merely conforming to a different
cultural and instituﬁional pattefn which 1is éentered, not
about the Creed, but about a doctrine of essential iﬁ- |
equality of status ascribed to those of diverse ethnie

and racial origins.“ll

The Amerlcan Creed, on the other
hand, as annunciated by the fathers of the Constitubion
and eminent leaders such as Lincoln would assert an equal
woéth.tO'every American regardless of race, That is a'

White man and &a Negro should be judged on their personal

| T

merits not on ethnie ground. As we have seen, such,a

-

paradigm as above{rggp}ﬁ be utilized to measure the degree
to which a population conforms‘in belief and in behéviéfhﬁo
this Creed. A similar scheme for classifying.Negr§ attie
tudes and behavior patterns toward Whités (in a community)

may be constructed as follows:

11, Merton, Re K., Ops cit., po 109,
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TABLE II

A Typology of Negro Attitudes

Attitude Behavior
Dimension: % Dimensions: #%
Type I :Consistent Submissive =+ +
Type II :Inconsistent Submissive + -
Type III:Spurious Protestor - +
Type IV :Sincere Racist - -

% Where (+) equals conformity to their subordinate role;
(-) deviation from the existing status quo, i.6., realiza-
‘tion of their "right to equality".

Type I Wbuld be represented in such a paradigm as the
popularly termed “"Uncle Tom" type'ﬁho professes that the
Whites basically mean well only may not be "enlightened".
This‘type.accepts at face value the White‘Man's prbfessibns
and in behavior accommodateé himsell to his aésigned-place
without protest.

| Type II would be represented ﬁy the Negro, who because
of past conditioning, attitudinally accepts the White man
'7~\a§\?ié superior, yet overtly protests the latter's super-

| ordiﬁate position by supporting mmveménts to boycott White
ﬁen's stores,.andwprofess;ons,‘and'works cooperatively in
the Urban League and in all=-Negro religious movements.,
Such an attitude is often displayed among upper class
Negroes, th as Ste. Claire Drake points out tend to choose

lighter skinned mates, and assign mulattos a higher'statué

than the purer Negroid. Gunnar Myrdal in his The American
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Dilemma, also cites this prevalence of Negroes among the
middle and upper classes aspiring to imitate and approx-
imate White behavior and appearance, while simultaneously
supporting "pacist! campaignéo

Type III, in behavior is a conformist, in speech pro-
tests; A% the bar, in his own living-room, or at the
local NAACP meeting, Type IIT curses the "White boss" and
constructs vivid fantasies of the day when the colored
races, the black and the brown, will rule the Wéfld. Back
at work; or on the sﬁreet, however, he is prompt in touch-
ing his cap and executing his "yas sunts", Type III is
often represented in_the South or in smaller communities
in the North where ﬁhere is frequent White-Negro contact,

Type IV pfotests his peoplefs position verbally and .
is "militant" against dominancé of the Whites in employ-
menﬁ, the professions, and the "mohey rackets", Politi-
cally such individuals are usually radical, voting for 
;Sﬁé‘Negro leader who promises a Negro Utopia. Econ-
omically they aspire to make the Negro self-gufficient,
"Patronize yoﬁr,OWh-Stores“ is the slogan of such racists.
The "Back to Afriéa“ movement and other such "braih storms™
which crescendo and &s quickly fade into the past on the
streets’of‘Harlem and thé'levees in Baton Rougeiare con=

ceived by rabid, imaginative; idealists or materialists,
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most of whom would be classified under Type IV in our
schema., |

:Cther pradigms of types are possible, One might com=-
pare Negro religious groups within a similar structure,
Such a schema is very useful in demonstrating the “"prin-
éipled" social direction of the religious sect known as
the Israel of God's Church, The White Horse Army, which is
the subject for this paper, in contrast with certain other
Negro religious sects. Such a table is valuable'in dis-~
pelling impressions that the sect under examination is
"just like all the rest", Since our main hypothesis in
this study is directed toward the Israel of God sect in
relation to its position regarding White discrimination |
and prejudice and the secitts effect upon'subsequent Negro-~
White relationships and association, it might be feasible

to construct the following paradigm of types:

e . TABLE TII

Types of Religious
Group Attitudes

e " Religious Behavior
' Doctrine Pattern
Type I :"41l1 Men are Brothers® . + o+
Type II :"The Black Man's Burden" I : -
Type III:"Live With Them, But Not Of .
Them - +
Type IV :"Welre God!s Chosen Ones® - : -

# (+) = a doctrine of Christian Brotherhood and equality;
(-) = deviation from existing power relation and empha31s
‘upon separation and withdrawal,



!
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Type I would be characterized by the religious sect
which stresses Negro-White equality and wherever péssible
provides for intergroup association and relationships.
Such groups might.still abide by the taboo against inter-
marriage, but in every other’wéy éncourége‘neighborliness,
sociablility, and interracial cooperation, Certain Southern
Catholic experiments are examples of Type I, where Negroes
and Whites not only belong to the same faith, but actually
worship and socialize with one another.

vaypé IT réligioﬁs group is characterized by the
presence of doetrine which verbally champions racial and
religious equality yet coincides with a reéord of self=-
willed segregation and maximization of social distance.

The cult of Father Divine with his Peace Mission
Movement offers probably the"mbst startling example of this

latter classificatory position, The basis of Divinets

\;M_“theOlogy“ and his progrem for the "World" can be condensed

~

aé\fdllows: (a) that the entire race is essentially one;
(b) Peace in the human is to be established by eradicating
pééjudiéé; segreg;fioﬁ;.and division among people and pro-
moting the welfare of every living creature; (c) eéual
opportunity must be assured for evéry individual without
regard to race, creed, and color, Such a sociai'pregram'

should of course be indicative of a policy of tolerance
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end cooperation, In reality, howéver, such a policy does
not exist, The sect represents the opposite extreme, By
the creation of numerous hheavens" in Upper New ¥ork State
and in Harlem, the man who calls himself "God" has con-
structed lsolated peace Mission havens for his members
where:they may seclude themselves from the sinful outer
world of competition, discrimination and inequality. In
addition to these "protectionist" religious retreats,
Father Divine has initiated and financed numeroﬁs business
ventures which enable the cult to exist as an almost com-
pletely self-sufficient miecroecesm, within the world but
apart from it. Thus the followers of Father Divine repre-
sent a movement closely approximating "pure" Type II.
There have been claims that up to 21,000;000 white and
black "angels" believe in tﬁe'explicit divinity of.this
insignificantélooking little brown man., Of course, since
the cult does not officially number its members it is
\ﬁﬁa€rtain just how large a following Father Divine really
has; journalists and social scientists visiting the Harlem
Peace1Missions note that the ﬁﬁmber of Whites present has
been very nominal, It is believed that many Whifés who are
present at the Peace rallies'couid be classified as spec-
tators rather than participants., Of course, it is difficult

to draw an accurate distinction.
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Further religious groups which would be located within
this classification are the numerous Negro branches of the
larger Protestant denominations such as the Negro Baptist,
and African Methédist churches, Such groups have become
so highly institutionalized both in the North and the South
that they now éonduct their own separate conferences and
maintain sepaﬁate ecclesiastical hierarchies, The
Episcopalians and the Lutherans have also been active in
proselyting among the Negroes, but like the former groups,
they séldcm have invited significant numbers of Negroes to
worship end participate socially within the loeal established
(White) congregations. It is‘more customary for these de=-
nominations to set up separate “missian"_stétions or chapels
where the’colored conver%s mayiworship apart from their
paternalistic denominatibnal"bfethren.

A Milwaukee paper recently publicized the ordination
of a local Negro to the Roman Catholic priesthood, It is

~—

significant that it was deemed necessary for the young
priest to travel to Chlcago to perform his flrst high mass
at a Negro parish church in that ¢ity. It is apparent
that the discrepancy between principle and practicé is not
eonfined to Protestantism alone.

It should not be supposed that this apparent contra-

diction of religious philosophy and religious behavior as
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Type II represents, is enforced -and maintained exclusively
by the White religious hierarchy. It is a wellekmown fact
that the majority of the membership in these Negro branches
of established denominations prefer to worship apart from
their White fellow members, (Such opinions were often
expressed to the author during research for this thesis).
Type II is especially relevant for our study of The
Israel of God's Church, The White Horse Army; this sect
would best be classified under this heading, The striking
inconsistencies between principle and behavior manifested
by this group will provide us with our Prinecipal problenm,
A ssct in which anti-White Prejudice has besﬁ'incorpor~

ated along with more traditional doctrlne--wnere Christ has
been portrayed as a Negro rather than White; where David,
Jacob, Jeremiah, and other 014 Testament figures are
"proven® to have been'black, and where claims are made

- that the Negro represents a chosen people and predéstined

| -te play a unique role of leadership and authority over the
rest of the world-~9o such doctrine and to such a religi-
ous gronp we will attach the classification° Type III.
Many such Negro sects and cults exist similar to the above
pattern, where an anti-White pre judieced religious philosophy
coincides with a record efllong—standing comproﬁise and

settlement with White individuals and groups. Ceptain of
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these sects are described in Fauset's, Black God!s of the

Metropolis, as well as Elmer T, Clark's study of The Small

Sects In America. In overt behavior many of these sects

éncourage segregétion and maximization of differences
and social distance in their written and époken-codes, but
for economic expediency they are obliged to deal with
their'White neighbors, in many cases subsisting from profits
directly aoquiréd from Whites and other Negroes, In a
situdtion where the sect members are encouraged‘to despise
and protest against the White "robber barons", where
passions are enflamed against the omnipresent White mer-
chant, landlor@, policeman, priest, and official, frustra-
tidn, pre judice, aggreésian, and eventual éonflick appears
inevitable, It is for this reason thét'éects and cults
with an attitudinal and'behéviar structure, as is char-
acteristic of Type III, are frequently fluid and transiamt.
| Religious associations falling under this category (where
enti=ihite pre judice is flowrished, but effective dis-
crimination against the White is obviously impossiblé)
fiéeréﬂdﬂfaii,‘sﬁééeéd and:fail”in‘répid‘succeSSién'as‘it
becomes obvious that the group leader!s charisma provides
no ready solution to their dilemma.} |

Type IV differs from Type ITI in that the principle

of anti«Ffhite pre judice has been resolved in a direct
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discriﬁination and protest program. Such a campaign usu-
2lly results in withdrawal from the White dominated societyb
and an attempt at the creation of a self-sufficient economic
and éocial system which will enable the Negro members to
free themselves from the yoke.of White domination.

Although, apparently no such Negro groups yet exist

in the United States (although it can be seen that Father
Divine's cult has attempted and appears to be striving
toward such an ultimate goal) ideally speaking Type IV
would be represented by an anti-Fhite Negro group which
would aim at building up a "closed" Negro society which
in the "pure" case would segfegate itself socially? re-
ligiously, politically, and economically, to such an_exﬁent
that no White-~Negro contacts could exist; or that these
contacts would only be conducted on a hlghly 1mpersonal
plane, Garvey agltatlon for an exodus to Africa, or the
establishment of afForty-Einth State for Negroes in the
‘]k\Soutb might illustrate such a constellation of values.12

(Naturally, urbanlsm and modern technology and the exist~

ence of the army draft dwring war time, as well as 1ncome

tax collection, police, and.compulsory sdhooling make suech

aspirations "utopian,)

12, Myrdal, Gumnar, The Ameriean Dilemma Harpers, New
Yox’k, IQMI., Ppo 7E6"§0’ 812-81—5,0 .
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In order that we might place this Negro sSect within
the context of our construct and paradigm, it will be
necessary to observe the life and character of the charis-
matic leader and the’ideology which he developed and
preached. Having_knowledge of the content of the ecstatic
experiences. upon which the leader justified his special
doctrine and attraction will be essentisl to our under-
stending of the sect's own character and aspirations.
Following a historical description, we will concern
ourselves with the dévelopment of the organization from
its "cultic" steps through the early 1900's when it emerges
as a"full blooming" éect. Since one of the characteristic
traits of a typical sect is a doctrine of social and_mofal
rules which tend to make it more or lessﬁexglusive from
the "world", we will spend some time investigating the
ascetic regulations of the sect in detail.
N " Following a brief social=psychological case study
/ \;ﬁibh.enables us to observe the real impact of the sect's
way of life on ocne of its members, we shall attempt to
plécerfhedééétféAgbﬁsérvétive way of life into the broader
context of the complex, competitive, contempo#ary'secular
soelety = to see the type of adjustment which the seect
members have made and the dilemma which exists due to the.
inherent contradiction between the doctrine and practice

~of the group.



"Jacob is God's servant
And Israel His Elect

We are God's Chosen people.

And for us-he has respect."

<From "Beautiful Crown"
A Hymn -

. Written by a Sect Member
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INTRODUCTION TO THE SECT

The Israel of God's Church, the White Horse Army
féprésentsva protestant sect arising and growing within
the milieu of a maturing racial minority. This sect
refleéts the growing dissatisfaction, unrest and resent-
ment of a group of Northern urban Negroes struggling with
the anachronism of modern technology and science existing
within a medieval social class and casté system.

This religibus movement was founded by a prophetic
leader, who claimed divine inspifation. It formed in the
tradition of 19th Century SeviValism and developed into
a tight-Ikmit, exclusive, autocratic, religious assbciation
of about 600kmembers}l This organizétion»is controlled by
a nucleus of approximately fifteen "elergymen" under the
final authority of one man, the "afchbishop", There are
eleven organized copgregations'Scaﬁtered.over the South

| —-and Middlewest from Paris, Temnessee, to Detroit, Michigen.

!

~

Besides these congregations there are also individual
families and single members scattered throughout thirteen
of the United States.
The sect desires to establish the Kingdom of God 'on
le This estimate is based on personal inguiries. No
~mention is made of the sect in the U.S, Census of

Religious Bodies, nor are the sect!s leaders anxious
to divulge membership figures, ‘
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earth, a heaven of religious unanimity of Man, of equal
econonic and educational opportunities, of perfect soclal
and political freedom. The sect pursues the ideal of a
theoeratic government. In this utopiasn state the minority
races, (especially the Negro) Presumably would share full
and eﬁual benefits and responsibilities. The group at-
tempts to practice and preach morality and justice to
anyone who will watch .and listen., The members strive
with sineerity and vigor to accomplish what numéfous
rationalists have challenged: that the Negro must help him-
self.

The Israel of God's Church, the White Horse Army is
waging its campaign in the field of mbrality, economiecs,
health, and education, in an effort to drag its faithful
followers out of the quicksand of racial pregudice, in-
equality and diserimination. The leaders proclaim that the
"American dilemma" Has been "self-imposed". They preach
that~the Negro in Africa represents one of the ten~and~a-
half, Lost Tribes of Israel, sold into bondage, despised
and sbandoned by God because of their sin and atheism.
Like the Jew, the Negro, allegedly is_responsiple for his
economic, educational and social degradatidn;‘and only
through-an ardent revival of monotheism in theory and

practice can he win his "rightful" place and favor with God.
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Whereas for Catholicism and most fundementalist
Protestant churches the prophetic age of“persénal ievela-
tions of God is historically remote and closed, enshrined
in the Scriptures, the Israel of God's Church upholds a
recent prophet and Eelieves in his revelations. In this
the sect is similar to Mormonism, Christian Science, -
Father Divine's Peace cult, Jehovah Witnessesj thege all
believe in the éuthority and interpretation of their
various charismatic leaders., Biblical f.undamenﬁalism
receives a special fénm in the hands of the Israel of God's
Church., By means of a rather unigue interpretation the
Scriptures are made to answer contemporary problems of the
Negro. Besides the 0ld Testament, the Israél of Godls
Church emphasizes the.teacﬁings of their leader, the
“Apostle“,George‘W.'FlOWers; Apostle George directs his
followers to presumably divinely inspired tenets which he

__derived from continuously experienced “talks with God".

-

"Since the leaders of this sect believe to be "lost
children of Israel” they feel that this reliance_upon
direét péfs;ﬁai revelation is crucial. “Christ came to
save the Gentiles"; "Christ was rejected'by the Jéws (by
us}; therefore we had to remain in darkness and despair
until God again revealed Himself to us". That time has

come according to the spokesmen of the new faith, and God
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has revealed Himself, His Truth, in the person of the
sect's Visible Founder, the Apostle George. He is the
spokesman of God for the present generation of the

"Lost Tribes."



"Apostle George brought the bread of life,
- to rid our souls of sin and strife,
Christ mounted him on the milk white steed
with food to supply our every need,

Through him I live, through him I live,
Through him I live forevermore.,"

=From "Bread of ILife"
A Hymn ' :
Written by a Sect Member.
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THE WHITE HORSE RIDER

The Rise of the Leader. |

'Since there are no pubiished data regarding the early
life of George W. Flowers, the founder of the Israel of |
God's' Church, the f‘ollowing paragraphs are based‘on pro-
longed interviews with various Sect members and other
informants who were acquainted with G. W. Flowers. Zﬁspeéi—
ally helpful were the Reverend Mose Hicks, the Apostle!s
personal and the 6rganiz.ation's nationai secretary, and
Mrs., Louella Sparrow, the Apoétle 's stepdavghter. She is
a devoted member of his sect_.?

[According to Mrs. Sparroyj George Flowers was born
a slave in Pudham County, Georgia, February v22, 185&;
Legend haé it that he was born unassisted to his mother
down by a river whe:be she had gone to wash clothes. George
 evidently loved his. mother dearly. ‘As a young boy he
| Tallegedly attempted to kill and punish his master for the
la’cterté harsh.treatmen‘zz of his mother, Later he took his
revenge by burning his master,'js, hoﬁse,. He lost his father
in infancy and after his mother's death he lived with his
uncle who had a large f.amily. 'When his uncle died also,
George, now about twelve left home declaring that he would
make his own way J_n the world. He hoboed to Chicago and

although he had "deserted family and relatives" he was
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evidently able to make his living. According to Rev.
Hicks, young‘Flowers Jjoined a Methodist missionary and
accompanied him to Africa; He later related his astonish-
ment at the primitive living conditions of his native
ancestors and African brothers. He remained in Afriecs
only 5riefly to return to Chicago where he had originally
found haven from the primitive conditions and fate of the
Negro in the South. In Chicago Flowers embarked on a
varied and vigorous 'campaign'! to achieve the title of a
"self-made man". Having had no formal education Flowers
had to take to the characteristic menial jobs of the Negro;
dishwashing, shoe shining, paper delivery, etc, Finally he
established his own business, He ran a reteil coal business;
a2 hand laundry; and acecording to some ofvhis followers he
once served as a policeman.vvFlowers also joined‘the army
for a time and served in the 9th Cavalry Division. He was
- shocked with the low moral standards of the Negro, his
X\\iééger education, poor health, and miserable economic situ-
| ation, He frequently expfessed his views gbout his ewn
race and threatening doom of his people.
-Although‘Flowers hadebeen,a.member of tﬁeﬁMiseionary
| Baptist Church from the time he was twelve; religion did
not pecome crucial before his thirtieth year. At about

this age he began to experience hallucinations or super-
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natural visions. He later related to have seen King
Solomon and the whole host of the children of Israel
coming to him, Flowers became so disturbed by these
frequent dreams fhat he finally left Chicago for New York.
He visited a "mental physician", who assured him of his
mental health. He stopped in Ohio on his way back West
and entered a business there. Later, however, he returned
to Chicago.

Some of the ministers and elders who knew'?léﬁeié
relate that he prayed to God for three things: a wife that
he-cduld live with in peace for the rest of his dayss sonme
way that he might help his fallen brethren of African
descent; and finallﬁ, assurance of the salvation of his
soul. - |

His Pirst request was answered in 1885 when de in-
spired him to go to a particular home in Chicago and there
he would find a particular widow named Fenny whom he would
\ﬁéify; Flowers found her as directed by God, and they were
married the'samevday, aécording to the legend, ?anny had
rbne séﬁ 5y”£ér‘previ§us marriage énd bore the Apostle a
daughter, Phoebe. These two women were very gctiﬁe in the
sect until their death. -Phoebe married a white man named
Baker and resided in Chicago wntil her death in 192).

Mother Flowers died in 1915, thirty-four years after her
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marriage to the Apostle,

The Apostle was married to another widow from Danville,
Illinois, about a year later. This widow!'s daughtef,
Louella, a membef of the sect in Danville, had been ordered
by the Apostle to move to Sycamore where she could work
in the congregation's headquarters., Shedbejed him and
later brought her méther up to live with her., The Apostle
met her there and married her.

‘Flowers began to realize the fulfillment bf his second
petition to God; namely, that he be sble to help his fallen
brethren of African descent iﬁ the year of 1887, when in
the evening of January 16th he experienced another vision,
this one more elaborate and compelling thaﬁ,any he had yet
eiperienced.

This vision was frequeﬁtly described and reinterpreted
by’Fiéﬁers before his followers éhd before the YOung men
whbﬁfﬁé‘ﬁés irainiﬁg for the ministry. One of theée young
ﬁgﬂ; Moses Hicks, who was personal secrebary to the religi-

ous leader when he was failing in health, recorded_an

account of Flowers! January 16th vision as follows:

"In the year of 1887, on the night of January 16,

which was the Lord's Day, I was caught up to the third

heaven visionary,t and the dark veil was withdrawn from

l; The third heaven visionary represents the third degree
of grace, or the greatest revelation privilege which God
grants: to view Paradise, This vision is quoted di-
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before my'face,2 and I had a clear view of the city and

I saw angels ascending and descending in the same iike
'manner that St. John saw them,B They'were singing and
making beautifulAmusic, but I could not understand them
bécause it is written that no mén could learn that song.

I feli upoh.my"knees and looked up into the air of airs

to see no bullding therein, so whilé I was looking for the
building I saw a throne in the east pért of the city, I was
at the West gate looking in and one that sat théreon was to
look upon as a Jaspef or a Sardine stone (he shone just
above that brightness) and around about the throne I saw
four and twenty seats, and upon the seats four and twenty
elders (ministers of the Gospel) and they rose up and cash
thelr crowns down before him that sat upon the thrqne, with
a great muttering of voiCes; but I could not understand
what they said; and in the midst 6f the four and twenty

elders I saw four beasts rise up in the likeness of men,

~
R
~

1, v(cont'd) réctly as the Apostle recordéd'it.

2, The dark veil spoken of hererepresents the "Unknown",
the wisdom which is withheld from Mankind by Goed be-
cause of the sin of Adam and the curse placed upon all
his successors. This barrier between God and Man was
taken away that the Apostle might understand the
Mysteries of God. . '

3+ ReV. Lj. The account which the Apostle George gives,
corresponds in many instances with the vision of St.
John, Evidently the Apostle had lsbored over this
particular book of the Bible,
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and they cast their crowns down before him that sat upon

the throne, erying, "Holy, Holy, Holy, Lord, God Al-
ﬁighty“;u and in the midst of the four beasts T saw a

young man and he'stepped up to the right side of him that
sat on the throne and took.a book out of his hand and he
came Straight to the gate where I was standing and these
four men in the likeness of beasts followed him énd he said
unito me, "Do you want to come in?" and T answeréd and said,
"I dc", and he said, "You can't come in yet, I have a work
I want you to do", and immediately the gate flew open and
the young man came out to the place where I was standing,
and the four men in the likeness of the beast surrounded

me and put the hands of presbytery on my heéd, pointing
North, East, South, and West, and I looked up and saw ap-
Parently four crowns of'gold-sétting above my head, the
young man with the large pure goldén bibie, opened the book

before my eyes, and he hoist his right hand up to heaven

[T~

(ﬁi%‘eyes were as a flame of fire and I saw he was the Son

h, - The description of the throne of God is identical with
~ the vision of St. John. "And he that sat was to look

upon like a jasper and a sardine stone", "And round
about the throne were four and twenty seats--", "And
in the midst of the throne, and round about the throne,
were four beasts full of eyes before and behind, And
the first beast was like a lion, and the second beast
like a calf, sndthe third beast had a face as a man, and
the fourth beast was like a flying eagle," These beasts
each had six wings, and they never ceased worshipping
and glorifying God, There is snother reference made to
them in Ezekial 1, ‘ ‘ T
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of God) and he said, "Take this book and mount ye the
milk white steed andgo into all the city and preach the
gospel to every créature, he that believeth you and is
baptized shall be saved; and he that believeth you not
shall be damned, and at every house you go to you shall
find the dead lying right in the door, but preach the
gospel right over the dead to the living for just on the
other side of the dead is the living, anmdcheck not the
reins‘for the more you preach the faster the hofse will
run,” |
"At one flash of his eye I saw heaven open and behold
a milk white steed coming out from under the Altar of God.
His regalia was a milk white saddle and a milk white bridle.
He came directly from under the throne oﬁt of the gate up
into the place where I was s'-’taﬁding and stood at my right
hand side and these fbur men in the likeness of beasts
. mounted me on the horse and into the saddle, and one of
J f%ﬁE”men delivered the reins over the horse's head and into
| my hand and I laid the reins on the horn of the saddle,
(because I was héﬁm;bié to guide‘the‘horse, the horse had
to gulde me) and the young man delivered the Bible into
- my hands and cried out: "Go West to St. Louls", and at the
word "go" the horse went across it as he was going on dry.

land, and when I crossed the river I saw the dead lying
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right in the door-,5 and the living standing looking over

the dead looking with amazement, and I preached right over

the dead to the living, saying repent and believe the

gospel and the same shall be saveci.6 I went to the West

as far as the city goes making the same cry and back East

again‘making the same cry and when I came to it was 7

otclock in the morning and I was at No. ;0 N. Palina St.,

Chicago, T11s,"7

Obviously this dream or revelation affeeted'George

Flowers markedly. It is reported that his wife, Fanny,

~awoke the night of the vision to find her husband out of

bed, sitting in a chair, staring fixedly into space. .He

evidently revealed a part of his vision to his wife at

that time for she was convinced of his charisma from the

start, worked with him, and proselytized in the name of

his new faith,.

N ‘!"‘.
| ~5a

6.
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The "dead" referred to in the vision is interpreted as

“meaning the "unbelievers", Metaphorically, then, the

living are those that believe.

See Rev., Chs. Lt and 6.

This vision was quoted verbatim from the‘record of the

. Apostle as dictated to his secretary, Rev. Mose Hicks,

The author felt that a great deal of the mood and

psychological implications of the vision would be lost
had it been condensed and rewritten, The Steinishness
of style, with repetition of phrases, rhythm, and con-

- eentration of images provides one with an emotional

immediacy to be re-experienced only by attending a
service of the sect, listening to the minister and
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After this major revelation Flowers knew that God

wanted him to do something, but he was uncertain how to

start. He continued to have subsequent visions when for

four end a half years an "angel from heaven" taught him

how to read, write, and further discern from the Seriptures

new lessons, "from Genesis to the book of Revelations."

According to the account told by his followers, the angel

was invisible, but he felt his presence constantly at his

right hand. During all this period Flowers‘eonfinued to

attend the Baptist Church on Olivet Street in Chicago and

participated as an active layman in the congregation. He

eventually made his revelation known to these people for

he felt compelled to begin preaching on every possible

occasion.8

In 1888 having gained considerable attention among

the members of his church, as well as the newspapers,>

it was decided by some of the elders that he mlght qualify

[
| ~—

for ordination.

Te

8.

Oe

(Cont'd) members wander through the Word in an emotional
accord wnparalleled through any other drama medium,

It is important teo note that Flowers visions and preach-

ing inspirations first occurred in the 1880ts when the
Great Revival was in full swing, With this in mind
the unique character of his visions and aspiratlons be-
comes almost normative behavior.

The Apostle supposedly received great press pﬁblicity.
This is a legend, The press took no notice of Flowers.
The only record of Flowers at this early period was

reference made to him in the Chicago Directory for 1889.'

"George W, Flowers, nuts, 18 Walnut Street,"
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Shortly thereafter foui* of the church's deacons called on
"Brother Flowers", inviting him to go with them to the
church that evening where he would be ordained in the
Baptist ministrf)r.“ Flowers joined them eage#ly, anticipat-
ing his ordination with great joy.‘]fo
- When the men reached.Wood and Fulton Streets, in
Chicago, bn the way to the church about six blocks from |
Flowers' house, God spoke to him and said, "My Church is
not named Methodist, Baptist, Presbyterian, Congregational,
nor Catholic, or nothing they have got named", and it is
said that Flowers fell back with astonishment and asked,
"0y Lord God, what is the name of your church if it aintt
named Baptist?” and God replied, "My church is the Israel
of God, and that means every new creature in the heart,
Now go back and read the Bi‘t;le' and ‘see if you cant!t find it
‘there," ?loﬁvers retorted, “Lord,. I have read the Bible and
_ studied it and can't find such there." But God said, "Go
| back snd read, it is there."ll
| The deacons that were with him did not hear what God |

 had said to Flowers but they could hear Flowers ‘talking,

10, According to the account as told by the followers the
deacons came to Flowers'! house to inform him that they
thought they could railroad him through and get him
ordained. This is evidently an attempt to bare the
Baptists as racketeers.

11, This vision, again is quoted wherever possible directly
as told by the Apostle and recorded by his "seribe",
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apparently to himself, and they were astonished. Accord-
ing to the legend, God brought darkness between Flowers
and the Baptist Church where they were headed and they

could not see their way, The deacons prevailed upon

"Floﬁers for thirty minutes to continue with them but he

refused. He replied that he could not even see his way
to the Church even if he wanted to go. Instead he turned
back toward his home where he could see the windows lighted
and there he studied for anothef six months and found
references to "Israel of God"-"from Geneéis to Revelations
as God had said.," The present leaders of the sect draw an
elaborate parallel between this vision of their Appstle
and the occasion of the conversion of Saul of Tarsus on
the road to Damascus, Saul, too, was bllnded, was accom-
panied by men who did not hear God's Volce, etc.lz} At the
end of the six months Flowers returned to the Olivet St.
Church and preached.a farewell sermon declaring his new
“Taith and denounclng the Baptist Church and other denomin=-
ations as not being representative of God and His Wlll.
“Following a third period of study, after the “Anoel
of God" had taught him for four years, he was told by the
angel, "at exactly twelve minutes past twelve otclock" to

arise and go to St. Louis. According to the legend,

12, Acts 22, v, 5-11.
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-the inspired man boarded the C. & A. at the Chicago and

Alton depot and did as the Lord commanded. A miracle is
also¥related‘1n'cbnneétion'with this episcde for when
Flowers started ﬁalking down to the depot, pgpniless,
wondering how he could ever get to St. Louis, he found on
the street before him the exact fare to take him to his
destination.

Accordingly, he preached "in every hole and corner
in St. Louis." And his first congregation was 6rganized
on Gay Street, of that city, fifteen months after his
arrival, He named his following, "The Israel of God's
Church, the White Horse Army." .

After preaching his "Unity"® doctrine in S8t. Louis and
not draW1ng 1mpre331ve numbers, Flowers made a dramatic
prophecy by declaring that a tenth part of the city would
be destroyed for its wickedness and refusal to accept God's

Word. When'shortlj‘thereafter a cyclone did strike St.

~—

‘Louis causing chaos and destruction the prestige of the

religious leader, Flowers, was greatly enhanced.l3__
This episode served to enhance the leader!s prestige

for mahy years, One of the non-members who knew.Flowers

'13. Rivals of the seet have reported that Flowers was

driven out of St, Louis, tarred and feathered, for
his curse on the eity. This rumor is sitrengthened
somewhat by the conference bulletin of 1901, No
minister was assigned to St. Louls for that year,
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described him as a‘man endowed with great prophetic powers.
Flowers!? sﬁepdaughter praised her fatherts gifts as follows:
"If the Apostle said somebody would be ﬂaiking in three days,
he was; and if the Apostle said that the hearse would be at
a house in three days, it wasi" She also related the
accoﬁht of her own marriage to a white member of the sect:”
"The Apostle called me over one morning and said, 'Louella,
I dreamed last night that you are going to marry Frank
vSparrow (the white man) before two years.“’ Louella pro-
tested this prophecy; but later had to re%oke these pro-
testations for returning from Chicago, a year later, she
married the white man, Frank Sparrow. "That's just one
. example of how great the Apostle was and how what he said
was true--was truet" |
Prior to 189h; "churches" had been founded at Litch-
field and Bunker Hili, Illinois, and then later in Chicago.
During these early years Flowers had no male assistants and
;'kﬁﬁiawto-depend solely upon the help of a few women who were
attracted to him because of his persuasive preaching. By

1901, however, in the Report of the Proceedings of the Lith

Annuel Conference of the Israel of God's Church, the White

Horse Army, convening at Chicago; Flowers Styled himself

as "presiding bishop", a title which was later altered to

Yarchbishop®.



1y

By 1901, according to the annual report, ten clergy-
men attended the conference., The sect was already taking
on an aura of exclusivehess, for five of these ten ministers
were dropped and one was placed on probation for negligence
or inaptitude, At the close of the conference there were
appoiﬁtments made to the congregations. at Bunker Hill,
Illinois, two appointments to the Chicago group, and an
additional minister was named to establish another body
on the west side of Chicago, besides the appoinﬁment of a
"bishop" to Michigan and Ohio “to organize and establish
chur ches throughout his "dlocese"; he was suthorized to
collect money from the public at large, throughout his
diocese to support his work and his family.” Evidently
the latter prescribed right was one of’the privileges of
the bishopts office for“Floﬁers, too, is explicitly granted
this same right.

1Sister! G. W. Flowers, the wife of the leader, was

[T

ﬁ ééEigned'tQ general missionary work at the headquarters
at 169 E. 19th St., Chicago, by the conferencg.

It iS‘Signifieéhﬁ to note that Bishop Flowérs himself
said, in the body of some biographical,matefial being re-
corded by his "seribe," Reverend Hicks, that his first
significant help did not cgme until ten years after he

first began organizing his followers, This help came in
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the person of a John H, Arnold who was responsible for
ﬁinning manj converts and proselyting many young men for
the religious vocation. |
When one considers that Bishop Flowers was working
among people who had not been much more than fifty years
out of slavery it is not surprising that he had the diffi-
culty which he apparently had in finding and treining de-
pendable, intelligent, somewhat educated, and highly moral
lieutenants. There was evidently quite_some tufnover
among Flowerst co-workers since, if one goes through the
annual reports which are availsble, one cannot find a
single name present~infthe earlier reports of 1901 and
Tollowing who was still active in the organization after
the original leader's death some fwenty ﬁears later, It
is a tribute to Flowers! persistency snd patience that he
_continued to endeavor to establish and spread his faith
desplte these formidable obstacles. |
j\\\‘\M~After establishing his headquarters in Chicag@_he
" began to hold revival meetings over a wide area throughout
Illinois, northern Missouri, and Indisna, He established
'churches® temporarily in‘Springfield, Illinois and Peoria.
The thing that still drew much sttention bo him was his
previous prophecy of the St. Louis storm, and secondly,

was
his radical pronouncements in a paper which/published in
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Litchfield called The White Horse Record. Allegedly he
published this paper for two years, and his radicalism is
said to have created quite a stir in the area.lh His
popularity grew so significantly that the group at Bunker
Hili at one time reported 102 "white" members. It however
later collapsed.

In 1908, according'to the Bishop Flowerst! records,
the congregatioh in Chicago was doing fairly well, and
Arnold was sent to Danville to establish another "church”.
This group grew to significant proportions because of
Arnold's (bishop) exceptional revivalistic preaching
ability. At one time it had two hundred members, .Flowgrs
frequently joined Arnold in Danville and in~adjoining towns
in organizing revival tent meetihgs and Bible study groups
in private homes, It was at one of these revival ﬁeetingé
at Danville that'William.Jones, the sect's present leader,.

was converted to the Israel of God faith.

~
-

T -It was in this same year that Bishop Flowers, Qﬁd one
of his many and widespread solicitation trips came t¢
'S§cam5;é; Iiiihoi;; ”ﬁe ﬁaé riéiﬁg on the train with a
Baptist minister, so goes the story, who was,alsobbound‘
for Sycamore to preach at a revival meeting among the

colered people in town. According to reliablevfeports the

1, No copies were obtainable,
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two went to the revival meeting which was being held in
a private héme of one of the Negro families and contested
one another in debate, The Baptist preached his gospel,
and Bishop Flowefs preached his philosophy based on his
visions with special emphasis upon the doctrine of Unity.
This doctrine embraced all phases of social and spiritual
living, including the emphasis on interracial relation=
ships and "non-denominationalism”.,

According to Dixie Simms, retired proprietdr of the
oldtime tavern, restaurant, and gambling house, the "Dixie
Inn", in Sycamore, a committee made up of bthe interested
people in the small Negro community were chosen to decide
which preacher they would like to have preach to them
again, Simms reported that a majority ofvthem favored
Flowers since the commuhityiwas made up of people from
many different denominations and Flowers did not preach
"denominationalism", He was invited to return to Sycamore

[~

where a tent was erected for him and he preached his re=-

ligion to the faithful and curious alike, Both white
and colored came to hear him,

Flowers found his visits to Sycamore quite encouraging
and lucrative as nglg ‘He would always solicit for the

work of his sect in Chicage and made more and more frequent
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trips to Sycamore, first preaching in a tent, then in a _
store front; Finally he moved to Sycamore witp his familys
his Wife, stepson, and daughter Phoebe, Shortly after this
move a 5uilding was erected for worship, as well as & home
for the Flowers family., The headquarters of the sect weas
moved immediately to Sycamore and the Sycamore Negro com-
munlty beceme the spiritual e¢apital for the then thriving
religious seet. The membership at this local wnit reached
a maximm of 100,

Stories are told.concerning the Bishop, now having
assumed the title "Apostle", and his travels around the
territory of southern Wiscorsin, Illinols and Indiena
solieiting funds for his growing flock. A Baptist miniéter
in the area mentioned the rumor that fhe‘Apostle frequently
had led the people he solicited to .believe that he was
raising ioney for a Baptist congregation in Sycamore, and

after obtaining the money would add it to the coffers of

| the White Horse Army. It should be noted, however, that

this statement comes from the leader of a competing congre-~

gation.
Another reported technique which.he utilized to gain

sgpport for his organizationAwas to contact iﬁﬁediately

any visitor or new resident in Sycamore, especially in the

colored district, invite them to dinner, loan them money
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or food and help them in aﬁy way he could conceive their
particular needs, After having won their confidencé and
gratitude he would discuss»religion‘with them and attempt
to convert them tb his own faith., It is quite reasonable
to aséume that these persuasion tacticé were frequently
sucecessful especilally when the people contacted were often
from the very lowest educational and social strata, eager
to be accepted and recognized in a new community. Since
this new religious philcosophy was being preache& to il-
literate or semi-litefate interstitial people, it is
underétandable that Flowers probably did not face much
competition from other religious groups in the community
since these groups would not be especially desirous of
recruitinglnew members of such “"quality". Since Sycamore
is largely a middle-élaSs’coﬁmnnity’its churches too are

of the middle=-class Protestant variety. Outsiders fre-

. quently would describe the W.H.A., as a "bunch of mis-fits®,
-3 . ,

Tﬁg\ieadérs of the sect immediately reply: “Christ came
first to save the lowly™i |

| ”ThéhAégg;ie,éiéiis rélated;rloved’to eat and would
visit his faithful'regularly’remaining for a m@al.' Dixie
Simms and his ilk nicEBnamed the Apostle, “Bishop P'ok Chop".
He was Quife tolerant of Simms and his gambling’buddies

and would often visit their favorite haunt up above the



!
!
!

%0

Dixie Inn. An announcement "We'll now have twenty minutes
for the Lord", followed by some preaching, passing of the
hat, and promises to attend the next Sunday meeting, was

a frequent event at the Dixie Inn., A word with the Bishop
and the game would resume.

The writer never encountered this type of familiarity
in any of the interviewees regarding the present leader,
Bishop Jones, | |

‘In 1910 the Mt, Zion, Israél of God's Ghnréh, the
White Horse Army was organized in Terre Haute, Indiana.
This group prospered and numbered ﬁore than 100 menbers
in a short time after its orgenization. This congregation
has remained quite the same in contrast to the drastic érop
in membership in many of the other groups. .A second
congrégation was formed in North Terre Haute in 191,

In 1915 a "seminary" was opened in Sycamore, and the
Apostle began to urge his people to buy lands and build

.Sﬁémes for he predicted that Sycamore would become the
heart of the new faith-"a City of the Living God". |
- Other uﬁits“ﬁére'brought»into-being in Tuscols,
Illinois; Detroit, Michigan; Henderson, Kentucky; and Paris,
Tennessee, In 1921 congregations were also founded at
Georgetown, and at Rockford, Illineis; Indianapolis,
Indiana; and Racine, Wiscoméin. The latter three were

founded in 1923.
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During_the'spring and summer of 1923, the Apostle |
George begen to feil in health and during the latter part
of the summer was confined to his bed. On October 2,

1923, he died. A majority of the ministers, elders and
deacons had remained in Sycamore after the annual confer-
ence ﬁhat they might bé near when their leader died. A
very ceremonial funeral was conducted in tribute, and their
Apostle was buried beside his first wife in the Sycamore
cemetery, Their bodies were later exhumed and moved from
the colored section in the cemetery to énother area in
.the same cemetery where the older and more noted pioneers
in the Sycamore commmity were resting. A very incon-
spicuous stone marks the grave with the insecription:
"Apostle George W, Flowers, 'Viéible Fouﬁder of the Israel
of God's Church, The White Horse Army, October 2, 1923’".

The Apostle's daughter, Phoebe died in 192, and his
. second wife, Alma, in 1934, They were both buried with
fM\Eim“in the Sycamore cemetery. No markers can be found at

their graves. The seet places so little emphasis on the

~ hereafter that they do not feel that the customary burial
ritusls and symbols are important.
Max Weber in his essay "The Meaning of Discipline",ls
15. Gerth, H.H, and Mills, C, Wright; From Max Weber:

Essays in Sociology, Oxford University Press, New
York’ 19“.6’ /P. 2 3‘
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discusses the crisis created in transferring the function
of authorify based on personal charisma, as this was, on
to a successor without this specific grace of the deceased
leader. This problem is very crucial since a charismatic
leader exercises his authority on the basis of his own
provén special talent or grace--the Apostle had proven his
divine endowment and no one else in the sect had appe ared
to be able to take over by his own special works or deeds.
No éne had performed miracles or made d:amatic prophecies.
No one hsad éxperienced visions or had talks with God.
Nevertheless the transference of authority and leadership
in the Israel of God sect was done with considersable

finesse and a minimum of conjecture.
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SUCCESSION OF A NEW LEADER

Upon the death of the Apostle George, the council of
miniéters, elders, and descons met together and voted to
choose the man who they felt would most ably £ill the
position éf the leader of the church. They unahimously
elected the Reverend William R. Jones who had been serving
the church in Detroit as well as functioning as sort of
Bishop's emissary thréughout the entire connectioﬁ.

Réverend Jones had been converted to the Israelite
faith through the influence of the noted Bishop Arnold
of Danville, Illinois, Jones had gone to Danville to work
in the mines with a friend during a rest leave from college.
Reve. Jones'! brother was a Baptist minister and Jones had
been raised in the Baptist'faith himself, He was won over
to the new falth when Arnold and aﬁother clergyman proved

to him that the Bapﬁist church was a faith teaching con-

_]“\\trgry to the true doctrine of the Lord as revealed by the

Bible and further by the Apostle George. Arnold \»vro'::x,,J'cme:s’t
confidence, and he was accepted into the faith, Jonéé |
later was chosen, due to his leadership gualities and more
advanced education, to attend Seminary study in Sycamore
under the tutelage of the Apostle., It seems somewhat
apparent that heswas thelnatural successor te the Apostle;

but despite the obviousness of the counéilts choice divine



g

significence is attached to this event.,

Tt sppears that the last bime that the Apostle had
talked with Jones he had instructed him to carry on and to
continue the spréading of the word of the White Horse
Rider. Jones, insists that he did not mention the Apostle's
decision to anyone. Not until after the Apostle's passing
and following the election of Jones as Archbishop, did
Jones reveal that he was the Apostle!s choice, The co-
incidence, however, obviously irrational any alﬁernative
action might have beén, was interpreted by Jones and other
members present as diréétAintercession on the paft of a
divine power, a super~-human hand, carrying out the will
of predestination. "Thy will be done".

The new blshop was apparently accented w1lling1y by
a majority of the church members, -He already had conngctlons
with the congregation in Sycamore through marriage. Jones

- has been married four times., Very little is known of the
(\\fi?st marriage, but each of his three later wives was a
member of the Sycamoré'cbngregétion. According to informa-
tion acquired from numerous sources in the community, the
Bishop was married pripr To his entering the qhurch, or

at least prior to”his coming~to Sycamore, Desertion is
inferred by some; howéver it is impossible to verify this,.

Jones also married a Caldwell girl (her brothers have since
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left the church), a Jackson woman, and has somewhat
recently married a young woman, some thirﬁy years his
Junior whom he had helped to'rear from early childhood.

He has only one 6hild, a daughter who has estranged herself
from him,

The Bishop 1s a portly figure, business-like, and
holds himself somewhat superior and aloof from his congre-
gation and acquaintandes. He wears a mustache and many
cléim that he resembles the Apostle remarkably.# Whether
he deliberately imitates the Apb%ﬁle George 1s unknown,
but if is evident that this resemblance has a very posi-
tive effect on the entire church membership. The Bishop
dresses in black or dark gray and most freqﬁently wears
detachable white stand-up collars sometiﬁes.of the Roman
type or the old-fashione&, ﬁing?point variety. He‘
frequently removes his collar in the midst a period of

strenuous oratory. )

T N
T

~The Bishop (Archibishop is his offiecial title) in
his capacity as leader of the church‘represents anthbrity
and infallible revelation. In his role of guardian of
the flock he acts as a check on every phase of acﬁivity
of the members of the church froﬁ.family discipline_and
control to economic advice, These duties are handled by

the local ministers in the individual churches, and whenever
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they are unable to solve a problem they call upon the Bishop
for advice.. He spends a considerable part of his time
visiting and preaching in the other churches in the "con-
nection". »During'his absence the church services and other
duties are handled by the senior elder of the congregation.
‘Anothér duty of the Bishop is to train young men for the
ministry. If he discerns any promising man in any of the
congregations who seems to have an aptitude for church
serviece, he will encourage him to enter the voééﬁion. If

a positive decision is reached the young man enters the
family circle of the Bishop and spends an indefinite length
of time assisting the Bishop as secretary, studying the
Bible and the doctrine of the Israel of God's Church..
Eventually when he is Judged efficient and has proven his
loyalty and fire in the faith he‘iSvgiven a IOQai‘iicense
to preach; This training is called seminary training. The

Bishop is the only teacher and authority consulted. If the

—

;fﬁaent continues to bear up under the serutiny of the
Bishop, he 1s ordained so that he may baptize and perform
méﬁfiégé and issue éééfaméﬁt. The sole and final authority
for judging the\ability of thése novices restsrupon the
Bishop, and he has complete control over appointment and

withdrawals.

The contrast in attitude disélayed by both members and
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non-members toward the present bishop and Apostle George
is very méfked. Both white and colored seem to have had
a much warmer affection for the Apostle than for Jones.
It appears that the Apostle was a more bactful judge of
human affairs and more understanding of human failings.
In céhtrast, the present bishop is judged as presumptuous
and ﬁery dictatorial. Such an opinion, however, is seldom
expressed by any sect member to an‘outsider. Jones
frequently rebukes members publicly and often tékes over
entire responsibility in any problem which involves a
member of his church,

An example of this was made evident duriné the school
year when a sub-normal high school gifl‘belonging to. one
of the leading families of the entire gféupiwas involved
in a scandal and was taken to ‘the Geneva School fof Girls,
a state institution, om the advice of the Bishop. Many

 others felt that her case was one for psychological treat-

[

meént and resented his interference.
Jones is what Myrdal terms “the white-appointed tleader!?

l'WaftéﬁmthébWhiteWpopuiation-is eager to find

of his race",
some Negro who is accepted by a majority of the members of
his own group whom bhey may use as intermédiary or contact

l. Myrdal, Gunnar: An American Dilemma, Harper and Brothers,
New York, 19ith, DP. 683,
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man, The Bishop it appears serves that purpose, He is
anxious that his flock be successful employees, that his
youth be diligent students, that the adults in the ébﬁgfe-
gation develop a reputation for being dependable, sedate,
conservative, family people leading quiet and ideal middle -
class lives. If a member of the church loses his job, the
first visitor the employer will have is the Bishop inquir-
ing as to the cause of the discharge; and 1f it is evident
that his man has been a shirker, the Bishop is Quick in
giving a stern reprimand.

This same responsibility of acting as "Big Father“‘t04
all the members of the group is exercised by the Bishop
where unmarried couples are living together, where the
young are acting boisterously, in familyﬁdiscords, or
where a family is living beyond their means., In éﬁery case
the Bishop feels it to be his duty to work out a prompt

and quiet settlement, The members and the leaders of this

f

| séct are most anxious that unfavorable publicity be aveoided.

The sect is striving for what might be labeled "middle-class
respectability". They are eager that none of their‘members
be involved in‘any unlawful activity. As will be'pointed
out later, the means used may not be legal, but the thing
that is held as most important is a quick solution before

anyone oubside the sect learns of the deed, When the writer
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was discussing the problem of marriage and divorce with
the Bishop ﬁhis above-mentioned attitude was eXposéd. The
Bishop related the case of a woman and man who had belonged
to the sect had come to him and confessed that they had
been living together secretly although the man had left a
wife in the Scuth, Thé Bishop proudly related how he
asserted his’authority and told them that they must get
married lmmediately. When the couple did not marry as
quickly as the Bishop had advised and yet continﬁed to
live together he refused to consider them further. By
this time the whole community was aware of the scandal
and the Bishop "refused to get mixed up in it." Tt was .
the public opinion which the Bishop was concerned about.2
The moral issue per-se, the illegality ofva man already
married marrying another womén;-—this was not the problem--
it was the reputation of the sect énd its members which
was important in the mind of their leader. This unconcern

e

| for the law as law may well reflect the lower class origin -
of the group and its leaders.,

2. See Burgess, E. W, and Locke, H, J., The Family From
Institution to Companionship, American Book Co., 1045,
"The Negro Family", Ch. V., Os 159, "In the cities
the Negro is learning that prior to a legal remarriage
he must go through the formal procedure of securing a
divorce, consequently he resorts to the divorce courts
to avoid trouble and punishment,"
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The Bishop is paid by his‘local congregation for
. serving as pastor in Sycamore, and in addition‘by each
group in the cbnnection according to the size and means
of the congregation. Duriné l9h8 Bishop Jones received
$600 from the national treasury, traveling expenses and
salarj from the local congregation amounting to $1200,
In addition he was given $247 in individual group do-
nations during the same year, These donations were usually
presented to him during his frequent visits to the differ-
ent congregations., The Bishop is also provided'with a
large home, fuel and lights, a car, and personal gifts as
well as'marriage fees, As a result he is one of the more
prosperous members of the colored community in Sycamore.

As has been mentioned, the members do express personal
resentment against the Bishop to one another, but ére very
reticent about doing so in the presence of an outsider.
They are also very prompt in acquiesding to most any demand
hé may make upon them, The Bishop recently married a girl
whom he had helped to raise from childhood and who is
approximately thirty years his junior. The members of the
eongregation were covertly shocked, but to all outward |
appearances seemed to accept his action without doubt.
When outsiders questloned the members about thls unusual

action, they Would meet often the reply, The Blshop knows
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. Wwhat he is doinge. It must be all right or he wouldn't do
it." Jones himself quite diplomatically handled the situ-
atién by pointing out to his congregation the signs of
God's will beingAfulfilled in that this girl had been Sent
to him to care for during his wifefs previous illness, and
having been with him during that time she thoroughly under -~
stood his needs and was exceptionally well qualified to
care for him and to serve as a devoted and efficient wife.
This rationalization was evidently accepted by the council
of national officers; ministers and elders, since they
“gave their unanimous endorsemeht to the marriage contract.

- The most unique feabture of the action is that another man
in the congregation at Sycamore was interesfed in the young
lady prior to her marriage and had asked the Bishop, her
guardian, for permission to marry her. The Blshop‘repri-

manded the gentleman for courting a girl younger than he.

-. __ The gentleman complied and the Bishop proceeded to marry

tﬁ;“girl himself, This romantic triangle created consider-
able cémmentlthroughout the Negro and white community,
Durinv an 1nterv1ew the Blshop was asked how a suc-
cessor would be chosen at the time of his retirement. He
gave assurance that he would be largely responsible for
choosing the next leader of the White Horse Armﬁé but that

an election would be conducted among'the National officers
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and ministers. He inferred that he felt sure that a divine
hand would be instrumental in chocdng the next‘leader'as it>
had been decisive in.chobsing him to suceced the Apostle.

As is rather obvious from the discussion, little real
"power lies in the hands of the clergy, none at all in the
hands of the lay leaders, The pastors in the connection
are prodiges of either BishopvJones or were chosen by
Arnold and trained by the Apostle and have remained in the
sect's ministerial positions ever since. Only %wo of the
present pastors were}recruited and trained by the present
leader. All the rest of the pastors were inspired and
trained by the Apostle before 1923, In other words it
appears that either the present archbishop is wnable. to
recruit new clergymen of if he does persuade others to
choose religion as a véeatién'theygare evidently forced
out of the sect due:to iﬁcompetenéy or disinterest. A

-, majority of the ministers have to work in other occupa-

tions to supplement their incomes; and with the frequent
number of services required during each week, it is under-
standable why young men might not flock to the seminary

for career opportunities.



"If we have not heard the Bishop say,
We know it is his heart's desire,
To have a host of strong young men
Who are able to go through fire.

 He will not have ' Just anything,"
Because "anything" won't do,

They must be able to see through the smoke
. Or else they can't pursue."

-From "Young Men"

A Poenm

By Anna Belle Caldwell
Sect Member
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GOING FORTH TO CONQUER

The Ministry.

| A majority of the ministers now serving the churches

in this organization were broughﬁ to the sect by the bombast-
ie preaching of the Bishop Arnold of Danville of the Apostle
himself., The ministers are all anxious to tell of their
conversion experience. In almost every case only a very
short.ihterim elapsed'between the time of conversion to the
sect-and induction into ministerial training.

The ministerial candidates spent from six months to
over a year studying the Bible and the doctrine of the White
Horse Rider at the so-called seminary at Sycamore. As be-
fore mentioned, the usual procedure in training the pastors
included practical experience under & license, followed by
ordination when they had proveﬁ thémselves to be "true" and

“fired in the faith", Bishop Jones stated that the greatest

*j«\ygoblem was that of wordly temptation becoming too great

for %he young men and their succumbing to either sexual or
pecuniary,misdemeanors.

| The functions of the pastors are: to serve in the local
areas, helping to solve the needs of the members, preaching
five times weekly, and supervising the‘renting or upkeep of

the church halle
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Most of the ministers take a very perscnal interest
in their members. If any minister discloses the con-
fession of a member he is turned out of the ministry.
Pasters serve &s moral, ecandmic, political, religious,
marital, and vocational advisors. And as does the Bishop
in Syéamore, each pastpr acts as contact man for the white
man's convenience.

..Many'of the ministers in their programs demand the
report cards of their memberst youngsters. Thej report
that they pay most attention to the discipline grades or
comments made by the teachers. Constantly they strive to
meke the children of their group shining examples of good
behavior, and they place stern emphasis on discipline in
all its manifestations. One pastor repofted that the
child who feééives low gradéé will ‘frequently blame the
teacher saying that he is prejudided against Negroes,

The minister does all he can to dissuade the child from

—

this rationalization for in the first place he sgys it is
seldom true, and sébondly, such a practice is considered

Actually the ministers in the local meetings do not
have to tackle very complex theologicél problems for in
the first place a majority of the members do not ever

challenge statements made, and if they did, any controversial
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issue can be, and often is referred td‘the Bishop.

The miﬁisters have the additional duty of deciding
when to administer financial aid to members of the sect
or other members of the Negro community. They are also
instrumental in the donation of money to charities or

comunity organizations. The ministers are quite proud

- of the strong support which the Israel of God's Church gives

e

to Commnnity Chest, Red Cross; etc.

In reward for their services the ministers”are paid
annueal salaries by their own groups. The salaries averaged
$1100 in 1948, 1In addition they are usually furnished
housing, most often in the basement or some other part of
the church.building. They are given traveling expenses
and frequently are assisted in buying a éar, Most of the
loecal pastors supplement théir incomes with faetory work
as either semi-skilled or skilled laborers. EVidently
they are dependsble and stable workers because a ma jority
of “them have held the jobs as long as they have remained
in the community in which they have preached.

A majority of the ministers are married and have
families, Their wives come from either Sycamore or Dan-
ville, since these towns represented the centers of Israel

of God's activity during the initial growth of the sect.



"If sickness or affliction, pierce body,
or soul,
I call for the Elders and by faith I am
made whole.
Thls way i1s more precious than silver,
or gold,
So Ifm glad I'm in God’s Army.,

~From "I'm Glad Itm In Godls

Written: by a Sect Member
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THE DEACONS AND THE ELDERS

Lay Leaders.

_‘Besides the ordained local ministers there is alsc a
presiding elder for each district in the comnectione. There
are two presiding elders at present; one for the Northern
and the other for the Southern District. It is the duty
of this officer to act as superior administrator over the
ministers in the district; he also has special ceremonial
tasks, administering the Sacrament of Communion and the
foot?washing ceremony. The presiding elder travels about
regularly in his district and serves as assistant to the
Arohbiéhop. A record éf‘every member turned out éf the
church is kept and reported to the presiding elder efery
three months. In the early days of the sect the Apostle
appointed two or three bishops to be his assiStants;
However, the elders>now do many of the tasks which the
”]“\\bighops,weré formerly fequired to do., The ceremonial
duties have_always belonged exclusively to the elders, and
even the Bishop does not administer comunion in his~own
church, |

In interviewing all grouplleadefs, lay éhd clergy,
it is evident that all are devoted disciples of the Apostle.

They look upon him as almost a saint. They spéak of him in
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terms that the author observed as characteristic among the
followers of a Capuehian priest in the mountains of south-
ern Italy; a priest allegedly endowed with miraculous
powers who had bécome famous and had attracted so many
disciples that an entire tgﬁn was created to prdvidq resi-
dence for them, In talkiné to these Italians one could
distinguish a devotion which extended itself into every
phase of}the leéder's’life and activity. The fqllowers
seem to acquire a sense of.proprietorship over the leader.
This same attitude cén be found among the followers of the
Apostle, They look upon him aé their patron saint, their
own personal monopolistic source of "grace". In talking
with them one notes the toﬁe of solicitatioﬁ, humility,
and holiness which they call forth in énswering any question
concerning the Apostle, Oné~might!say he is their rich
uncle whom they must regard.with ﬁroper awe and obseguious

___concern; that they must humor to be ineluded in his legacy.

I S~

In addition to the presiding elders and ministers,
there are also elders whose responsibilities ére to éssist
in the administrative basks facing the minister and the
congregation, and to conduct the services and preéch the
sermon during the absence of the minister. The elders have
all received considerable training from either the Apostle

or present Bishop, A majority of them did become active
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during the days of the Apostle and are eager to relate
incidents pértaining to him, l

- .The elder at the church in Sycamore is the leading
elder in the sect., Elder W. first came into contact with
the Israel of God's Church while working in a hotel in
Terre‘Haute, Indiana, He was encouraged to attend one of
the revival meetings being conducted by the Apostle George
and became vitally interested in his program of non-dis-
crimination and Oneness, He became so interestéd that he
left Terre Haute and went to Sycamore where the Apostle
was building up a colored community; The Apostle assured
him that he would help himAfind a jobe Thus attracted,
he came to Sycamore in 1915, He was able to fiﬁd a job.
as janitor, window washer, and carpenter;v He married,
bought a house and began to veise a family. All during
this time he was a faithful worker in the sect in Sycamore,

attended every service that he might hear more of the White

|7

HoFse doctrine, was sent by the Bishop to the "seminary"
classes and soon became an authority on the practices and
beliefs of his religion. Today he has raised a family of
eleven children. All of them are either now in high school
or have graduated and have gone on to collége1 One of them
is an architectural engineer,-anéthef a laboratOry tech~-

nician, and two more are 1n*college‘doing exceptional work
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in music and one in law, PFor his 16ya1ty to the doctriﬁe
and his enefgetic interest in the seet he was rewarded
with‘an appointment to the responsible position of National
Treasurer, an office which he has held for many years,
besides holding his office as elder of the Sycamore church.
This iatter office is very responsible too, for whenever
the Bishop 1s away from the Sycaﬁore group 1t is the duty
of Elder W. to conduct all the services and take charge

of the Sunday School. Elder W. is cogsidered another
spokesman for the group and is recognized for his depend-
ability and intelligence By many of the leading whites in
town.

The lowliest office in the seet is that of "deacon".
This office is reserved for those men whd are esﬁecially
active and willing to take over some of the responsibilities
of running the local organizations., In addition to their
willingness to work they must also be very loyal in attend-
ance_at all the group services, Since each congregation
has a total of five services a week this latter requirement
is definitely a test of a member's quantity and quaiity of
interest, |
The deacon's duties are to help collect money from thé

members,.partieipate as an audience leader, and to be re-

sponsible for more routine tasks such as caring for the
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seet's buildings and utilities. Both the deacons and the
elders assist in distributing the elements ab Commwaion

as well as organizing and acting as assistants at the foot=~
washing and baptismal ceremonies.

There are usually two or three deacons iﬁ every
congrégatibn and one elder, All of these ;fficers are
looked up to by the other members of the congregation for
the Bishop attaches considerable prestige and exclusive-
ness to these appointments. The offices are ali lifetime
unless an individual’is disqualified because of disloyalty

to the faith,



"Welve suffered in this body; we've
suffered on our jobs,
We find that our bosses sometimes are
very hardj;
- Qur rent is high and our wages small,
But by the help of God we will never
‘ ' fall o“

-From "Conditions"
A Hymn written
by a Sect Member.
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SAINTS AND SINNERS

Sect Membership.

:The rank énd file of the White Horse Army consists of
wskilled and semi-skilled laborers. For example, in the
Sycamore group there are‘truck,drivers, handy-men and
gardeners for white families; laborers in the local Anaconda
Wire & Cable Companys painters; a janitor in the local bank
and post office, and 6ther such occupations of a non-
professional andblargely unskilled nature., There are three
or four colored people in the community who are teachers
but they do not belong to the sect, nor do they teach in
the community., o |

In addition to these male occupations many of the
women in the sect work as maids, wash women, and practical
nurses; One young married woman works as a linotype oper-

ator, half-days, at the local press.

|"~~.._ Contrary to the usual rule, this seet is of a pre -

dominantly male composition, in number end in status.
strnctﬁre.AfThisrphenomenon can probably be explained by
Pointing to the great emphasis that is placed on practical
economic problems within the sect's doctrine., The patri-
archal structure of the sect would also have especial appeal
to men, Only in the Sunday School, where they may' teach

and at the annual conference, are the women allowed to make
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any very effective contribution to the sect; even here,
in every case, they are given subordinate duties. |

-The children have no responsibilities, nof program
separate from thé adults. They appear only to serve the
role of being seen but not heard. The story is told of the
embarrassment which the ybung people of high school age,

in the Sycamore congregation, felt whenever any visitors

came to visit their Sunday School classe. Their teacher

e

was a very old and illiterate lady and no match for the
frequent queries Whiéh might be made during the class howr.
Ir anyone would raise a contréversial point the teacher
would reprimand :him and refer "him to the Bishop., She
didn't seem capable or willing to intérpret for herself,

As a result, of course, the young people either didn't
attend Sunday School; or, if they were forced fo conﬁinue,
they merely sat and listened to the-ald woman talk aimlessly

for an hour.

~—

" Since the sect originally was organized among illiter-
ate freed slaves and some are still alive and active. in the
secty 1t is possible to dlscern a very wide dlfference
between the older generatlon, the middle group agdxthe
younger'generation."This situation creates rather a severe

strain in the group, especially since the authofity and

control still remains very definitely in the hands of the
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older stratum and the more conservative middle-aged group.
It is quite natural that resentment results from sﬁch an
unreasonable diochotomy where the semi~illiterate are
endowed with the ébsolute authority to control and censor
high school and collége graduates., Conseqﬁently;'this
latter fact combined with the complete lack of a construc-
tive and appealing program for the younger people, has
resulted in the 1os$ of a great number in this age category.
This loss is noticed especially among "the young married
couple" category. Those younger than the latter of course
ave still under the conbtrol of their elders and are often
forced to attend the sect's meetings regardless of -their
personal attitude, |

In the Sycamore congregation, the only group which

~ was observed consistently by the authé;,.aﬁly one young

married couple (28-35) abttend the meetings, Their case

i  1s exceptional s1nce the wife is the daughter of the

natlonal treasurer and lives at home w:.th her father, while
her husband, several years her Junlor, is attending trade
school iﬁ Chlcaao.r The young Woman, as long as she remains
in her father's home must attend the ﬁéekly servicés for

it is his obligation to demand this obedience from her.

‘Since the sect represents a separatist group, social -

irtercourse is definitely restricted to members, There



7h

are very few occasions for social relatidnships since

many of the.generally popular gatherings such as dances,
card gemes, bridge clubs, etc., are taboo., The older
adult members do'get together about their neighborhood for
evening visits, but a majority of their associations take
place\in the local church where they share one another's
anxieties or pefsonal triumphs in sincere and open testi~
monials during thelr weekday meetings, Considerable
exchange of gos31p and opinion transpires before and after
the meetings so that everyone remains quite thoroughly
informed about his "si sbers" and "brothers" welfare and
activities, Since endogamy is licensed, intermarriage
wlthin the congregation is prevalent., The weekly meetings
at the local church or at the larger conference.therefore
serve as occasions for famiiy reuhions, and are looked
upon as very exciting social events, These district con-

ferences and the annual conference in late summer are

P~

It is very difficult to perceive any general poWitlcal
unlty expressed by the members. Although the sect does
not have any conerete political program, 1t mlght seem
reascnable to expect some similarity of political pre judice
since the grbup ceonsists oflpractically a hamogéneous

econoemic class, Although there was some. indication of a
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libersal Democratic sympathy on the part of some of the
Negro high school students it is impossible to determine
how accurately they reflect the éttitude'of their parents.
A general survey'indicates that on the contrary the adult
population appears to suppoft the conservative Republican
program most unanimously. It can be presumed with a de-
gree of validity that the other congregations scéttered
around the Middlewest probably also reflect the political
sympathies of the area in which they reside, ”

Cne can more_feasibly suppose this since there is
considerable laék of political participation or influence
along political lines exerted by the leaders themselveé,
It seems rather surprising that the leaders have refrained
from taking any definite position regarding.national, state,
or local polities for it is-berﬁain thaﬁ they couid wield
considerable influence in either changing the politiéal
attitudes of the séét's members or directing them more
\ﬁéé‘itively along the attitudes which they already uphold
as a groupe. ‘Insﬁead the leaders often discourage théir
foiléﬁéfsTfrémré;én #oting in élections where the leaders
do not feel thé candidates4are-cognizant of the seét's

own particular objectives,



"Why do you pay your Saint's Fund, freewill

"You care for

You see that

offering too,
your sick and bury your dead,
to me that's something new.

- You don't buy or sell or ask the people

for something on a card
God is blessing us although
the times are hard,"

“From "The God of the Hebrews"

A Hymn written
by a Seet Member
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THIS IS THE WAY - THIS IS THE LIGHT

Doctrine,

The basic doctrine of the White Horse Army was
formulated by thevsect's first leader, the Apostle George
Flowers, The main emphasis of his newly declared faith
centered around the idea that there was good news for the
humen race, especilally good news for the remnants of the
Lost Tribes of Israel.i This good news was that God had
‘revealed Himself.in personal revelation to the Apostle
and had given him the book of the seven seals--the book
which no man could read.

God chose the Apostle George as his spokesman for
the present generation and broke the first séal and ré-
vealed the first three mysteries to him, Thé,first‘mystery
revealed that God's Church and His people were called the

Israel of Gode. It'is upbn this first revelation that the

\f“ﬁ@ogple abandoned his work in the Missionary Bepbist Chufch

and began to fofm.his own group uwnder a new name., He added
“The”White~Ho:se Army" te commemorate his vision of Para~
dise and the mission on which he was sent; i.e., to teéch
God's message guided by,the‘Whifé Horsé; the Séiriticf

Truth, This Spirit of Truth is commonly called the Holy

l. See Revelations, Ch, VI,
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Ghost or Spirit in other Christian denominations and sects,

| The seéond mystery which was revealed beneath the
broken seal was that Christts Second Advent had already
been accomplished;2 This théological hypothesis was proven
by pointing to the prophecy that Christ would not come in
the body of a men but would come "in power and glory". 1In
79 A. D. Titus Vespacian and his Roman legions defeated
the Kingdom of Juda and carried away most of the people as
slaves, scattering them throughout Europe where they can
be found today in almost every part of the 0ld World, It
is this event, when Jerusalem fell éaptive to the Roman
armies, that the sect interprets as the second coming of
Christe These captive slaves who were scattered throughout
Eurocpe, according to the Apostlets interpretation, are the
ancestors of the present-éay“Jewé. ‘The fate of thé re~-
mainder of the lost tribes was revealed in the third
mystery. )
\‘\“wAccording to this revelation the present Ethiopian
‘race is the direct descendant of the fallén Israelités of
Samaria who were carried away captive 750 years before the
coming of Christ, They were scattered among 127 different
provinces from India to Ethiopia,
24 Thié interpretation oflthe advent of Christ differs
, considerably from that of the pre-millenarisns snd

the poste-millenarians, E. T. Clark, in his The Small

Sects In America discusses these various interpreta-
tions, pp. 31 and following, -
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As explained by an elder of the sect there were two
and a half ﬁribes of David who lived in the kingdom of
Juda. They were called Jews and had sprung from David's
line. Christ was born into this segment of the tribes of
Israel, Jerusalem‘was the capitol of this kingdom.

The remaining ten-and-a-half tribes were governed
by Samaria and were consequently called Samaritans.

These people were carried away as captives before Christ's
coming. Acéording to the vision the present Ethépian race-
descend from these Israelites of Samarisa, and represent

the fallen tribe or race of Israel, )

- No attempt will be made to restate all the chapter
and verse references and interpretations presented by. the
Apostie and the presént leader regarding fhis geneqlogical
doctrine, It is necessary to point out, however, that on
the basis of this last revelation any reference which is
made to the "Israelites", or the "fallen or lost sheep of

|~

| thé House of Israel", is accepted as a reference to the

Negro race, i.e., descendants of the Ethopian civiliza~

tion.s
Accepting the premise that the Negro raeeirepfesents

the fallen tribe of Israel and turning to the‘Book of

3. To substantiate this account the elder pointed out that

Ethoplans came to Jerusalem to worship; they came as all:
Israelites would, to Jerusalem, their spiritual capital.
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Deuteronomy, chapter 28, one finds there a vivid prophecy
depicting the curses which would fall upon the Isréelites
if they were disobedient to God's commands-the Hebrew Law.
The parallels which can be drawn to the present day, or
the near past, in regard to the American Negro, are almost
unecanny. It 1s understandable in this light why the
‘preachings of the Apostle were accepted and re-preached
so fervently at the beginning of this century.h The
conclusion that is reached of course, is that the Israelites
did not follow the Hebrew law and the original commandments
of God as révealed in the 0ld Testament and were thus sub-
jected to the curses above mentioned.
h. Deuteronomy, ch. 2&. '
V. 16: "Cursed shalt thou be in the city, and cursed
shalt thou be in the field; '
Ve 30: "Thou shalt betroth a wife, and another man shall
lie with her; ,
Ve 33: "The fruit of thy land, and all thy labours,

shall a nation which thou knowest not eat up;
and thou shalt be only oppressed and crushed

- always;

..

Ve 6Ltz "And the Lord shall scatter thee among all people,
from the one end of the earth even wnto the
other; and there thou shalt serve other gods,

- which neither thou nor thy fathers have known,
even wood and stone; :

"And the Lord shall bring thee into Egypt again
with ships, by the way whereof I spake unte
thee, Thou shalt see. it no more again: and
there ye shall be sold unto your enemies for
bondsmen and bondswomen; and no man shall buy

) (This latter verse is interpreted by the seet

” as direct reference to bringing of slaves from

Africa in ships to be sold in America).

=
16))
(9¢)
o
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The conclusion then leads to the remaining doctrine
of the Israel of God's Church, The White Horse Army, which
holds that the Apostle George Flowers is by divine
authority‘the présent-generation—prophet of Géd and that
as such it is his mission-to show "the way" to the fallen
Israelites that they might realize the fulfillment of God's
promise and be restored, experiencing eventually a state
called "Paradise”,

Like the Kingdom of Father Divine this "Pafadise"
is to be realized hefe on earth. If the falleh Israelites
then éah be convinced of the validity of the Apostle's
doctrine, they may thus be assured salvation,

Following upon these declarations of’aﬁthority,-as

~ spokesman of God to the présent generation of the fallen
house of Israel, the Apéstle“Géorge continued to build up
his new doctrine of faith and practice.

‘The following is quoted from one of the few printed

~—

égﬁiarations of faith available to the'Whiie Horse followers.
This tract is called "True Faith of the Apostolic Chﬁrch,
. White Horse Army" by the Apostle, G. W. Flowers". Tt is
dated November 1, 1910 and was printed at the spiritual
headquarters of the sect, Sycaﬁore, Illinois,

"The True faith of the Apéstolic Israel of God Church
(W.H.A.) teaches that there is but one God, who is infinite
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in knowledge and power, in goodness and in every other
perfection; who created all things by His omnipoteﬁce and
governs them by His prbvidence; In this one God there are
three distinet pérsons-~~-the Father, the Son and the Holy
Ghost, who were perfectly equal to each other. We believe
- that Jesus Christ, the second person of the bleésed
Trinity, is perfect God and perfect Man, for He is over
all things."

He goeé on to declare belief in the Immacuiate Con=-
ception; Christ's Universal Martyrdom; His choosing of the
Apostles and His "teachiné, healing and raising mortals
from the dead".

' In the second séction of this tract thé.ApCStle.goes
on to describe what is meant by his doctfine of Unity:
"Now we the Isresl of God, the W.HiA. are one wnit. By
unity is meant that the members of the true church must

be united in the belief of the same doctrines of revelation
éﬁa”in the acknowledgment of the authority cf‘the same

pastors. Hearsay (heresy) and schism are opposed to.

7”Cﬁ;13£i;£f;hity. By hearéaj”a'man rejects one or more
articles of faith; by schism he spurns the authority of
his spiritual supervisors.® |
The Apostle contimues to prove the divinity of this

doctrine of unity by declaring that Christ commended it
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and prayed that "His followers may be united in the bond
of a commonAfaith, as He and His Father are united in
essence. He points out that St. Paul ranks schism and
heresy with the crimes of murder and idolatry and he
declares that the authors of sects shall not possess the
kingdom of God. In other words, the Apostle George would
deny the labélling of his group as a "sect" even though
in actuality he represents the leadef‘of a separatist
religious movement with all the uniqueness and iimitations
in size and organization which characterized such & con-~
structed type. |

The Apostle continues and defends not oniy unity of
doctrine but unity of organization., He substantiates
this tenet by'pointing out that Christ néver spoke of
churches, but "upon this rock I build my church.” The
tract continues "From which words we must eonclude that

it never was His intention to estadl ish or to sanction

[~

various conflicting denominations, but one corporate body,
with all the members united under one visible head, for
as there is a visible body it must have & visible head.”
Thus, George Flowers proclaims his own infallsbility and
divine role as the Visible Leader or Head of the Israel
of God's Chureh,

The self-made, self-styied, religious leader then



[—— B 83

fuarther stabilizes his position by proclaiming the infalli-
bility of his own leadership. "The churck has authority
from God to teach regarding faith and morals and in her
teaching she is preserved from error by the special guid-
ence of the Holy Ghost. She is of course, essentially
unerring in her doctrine, for what is one, Holy and un-
changeable must be infallibly true., We never question

the Truth of the Apostle's declarations. They were, in
fact, the only authority in the church for the firsf
century. There is no juét-ground for denying the Apostolic
teachers of the Twentieth Century in which we live.‘ A
rerogative clearly proceeds from the first century, especi-
ally as the divine word nowhere intimates that this un-
erring guidance was to die with the Aposﬁles. On the
eonerary, as the Aposties transmitted ﬁo their suceessors
the power to preach, to baptize, to ordain, to confirm,

etc., they must also have handed down to them the no less

-

J

esiential gift of infallibility. God loves us as much as
He loved the primitive Christians,"

| Gonciﬁdihg;méherself-ofdeined'Apostle presents his
"Big Ace", He declares, "It will not suffice to tell me
we have an infallible Scripture es a substitute for in-
fallible Apostles of the first cenbury, for an infallible

book is of no use to me without ‘an infallible interpreter,
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aé the history of Protestantism too élearly demons trates,”
This 6ne sﬂatement stateé Flower's position regarding his
own Infallibility through divine revelation, He becomes
the 20th Century‘Apostle--the divinely inspired leader as
unmistakable, as God instructed, as the Gospel writers
themselvés. He thus constructs a pedestal which no critic
may destroy. As long as he can demonstrate explicitly his
Previous cherisma to attract and hold believers, he can
interpret and lead in any way he desires and noﬁman can
attack him. He is infallible; he is Christ's Third Coming.
As the present leader declared: "Moses came to save the
children of Israel and to lead them out cf bondage in the
early days; Christ came as a light unto the Gentiles; and
the Apostle George, the White Horse Ridef, came to lead
the present-day lost childrén; you and me, out of bondage-
that whosoever believeth him and is baptized should be

- saved and whos¢éver believeth him not should be damned."

f\\\\\““The White Horse riders have faith that if they believe

| in the revelations which their Apostle and his Successor
déélarem%héthiii“bé'éave& and'wiil share the joyous ex-
perience of grace. This new life is "heaven". As the
elder of the Sycamore congregation phrased}it, "we believe
not in-a heaven beyond the sun, moon, and stars, but a

heaven, here,’today. We believe in a civilization where



85

the lost children will be saved from their present state

- of degradation., We believe in & heaven in our time or in

the time of our children.” lee Father Divinets cult
their salvation is a sensory, material experience.

Lionel Levick, in his article, "Father Divine Is Goé“,
punningly remarks that what ﬁivine's angels are looking
for is a "Garden of Eating", not a "Garden of Eden.">
There is a certéin parallel in objective between the Father
Divine cult and that of the White Horse Riders. The latter

also piaces}considerable emphasis on the principle of

Vhuman dignity", "pride", and "equality".,

There are other similarities between the sect under.
examination and the Father Divine culkt, Both of the groups
have entered business as a means of support as well as a
means of avoiding exp101tatlon. Father Divine has immense
real estate holdings in the East aﬁd scores of business

ventures, Fauset liéts the following:"automobile acces-

e
J

SOfEéB,.garages; cabinet makers, coal, ice and oil dis~
tributors, barbers, free employment agency, express and
hauling; food dlstributors, gewelry, women's wear; laun-
dries; notlons, radio repairs; restaurants, shoe repair,'

tailors and cleaners.” "0

5. Formm.Magaziné, Oetober’l93h, PPe 217-221,

6. Black Gods of The Metropolis, Philadelphia Anthro, »
ASSOC., 19“-5, PPe 9’-’-"’1090 ‘ v RN
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Other similarities appear when examining the two
groups simultaneously. Both emphasize racial eQuaiity and
both .attempt to indicate a material solution to the racial
dilemmaz -

(a) The entire race is essentially one;

(b) Peace in the human race is to be established by
eradicating pre judice, segregation, and divi=~
sion emong people, and promoting the welfare -

of every living creaturej

(¢) Equal opportunity for every individual must be
assured without regard to race, creed and color.

An additional similarity might be presumed in comparing
the Peace cult with the White Horse Army since the two
grOupS both make their appeals to both white and black and

"yet neither are very successful in providing much attraetion
for the whites. Yet both exaggerate the'fact by exploiting
overwhelming statistics'regéfding the number of whites who
have flocked to their tents. Today, however, in the W.H.A,

the white membership in the entire connection would not

—

exceed ten; a majority of these are women.

One of the women who used to attend the meetings of
prosperous businessmen in the community. It was not until
her husband threatened sepseration snd divorce that she
finally discontinued attending the services, In this case

she was infatuated with one of the Negro members in the
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group=---cr so the story goes.

It is apparent that the present leader of the sect

‘does not have the dynamic appeal which crosses class and

color barriers, for in Sycamore there are only two white
women, sisters, who attend the services and although'they
are frequently present they do hot seem to be able to
release theméelves emotionally as do their black brothers.
Both of the sisters are reludtant‘to be identified with
the sect and resorted to elaborate subteffuges to avoid
encountering the questioning writer. 4 third sister also
resides in Sycamore and resents and is ashamed of her
sisters' connection with the colored group.

In the Father Divine cult material salvation is.pré-
vided to anyone who is in great need or wished to withdraw
from the worldliness of a frustrating society; thé Israel
of God's Church desires to preach its belief in the "Unity"
to anyéne who will hear, Without the asbolishment of dis-
erinination in respect to coler, nationality, or class, the
leaders say,; there can be no real Unity. Without Un_ity
the Israel of God does not exist. Both of these groups
are directed tonthe same ultimate end--raising up of the
Negro from subjection and breaking free from the caste,
Asvwe shall discover in Part II, however, different means

are used, Where the Peace cult exploits the method of
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providing its members with needs--food, clothing, it
creates a microcasm.completely apart from the'world; the
We.HsAey on the other hand, creates a microcasm to protect
and provide its members with a way of life, toward the
ultimate end that they may be recognized and accepted by
the rést of the world. The White Horse Army directs its
efforts to acquire prestige by the accepted economic and
social standards, finally to become so refined that the
legend and myth about their race can no longer pbssibly
exist, Like the Calvinists of the 19th Century, the Israel
of God's Church is a sect dominated and constructed by a
philosophy of "inner-worldly asceticism,” This Negro sect,
however, differs from these Calvinists not so much in means
used, or in "way of life" as they differ'in ends sought.
The Israel of God's seet'is étriving for mortal saivation,
while the Calvinsits were intent on building up "treasures
in heaven".

The baptism ceremony, as in many sects, has a particu-

—

lar signifiéénéé‘fof mémbers and for those about to become
members. Because of the voluntary nature of the séct,
adult baptism.has profound meaning és'related-to the entire
value system and social structure, In an ecclesia or

denomination where child or infant baptism serves as only
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a function of differentiation or formal integration within
the life process, one seldom figds the genuinély “heart-
felt“‘meaning in all its personal and human ramifications
as ih the adult Baptism, especlally within a small, fairly
“raw".sect. The baptism ritual for the W.H.A. has all of
this latter meaning and is usually conducted on the banks
of one of the nearby rivers, or in the abandoned stone
quarry near Sycémore.' The sacrament is performed.only
once a year, except by special dispensation, at the annual
conference, In thisbway everyone in the connection is
preseht for the ritual and the whole ceremony is thus more
intensified and impressive.

About two hours are set aside for the éeremony on one
of the two Sundays during the conference., Instead of the
usual afternocon meeting eveﬁ§ohe drives out to the appointed
place to participaﬁe in the service., Several songs of a

highly emotional and meamingful content for the participants

[ e
——

aééxéung by the entire group, the Bishop and other ministers

preach "inspiring# messages fitting to the oeccasion, and

when théﬁéﬁtire gfoup has been’joined together in an

eﬁphatic unity, the glimax;~the baptism itself, takes place.
The symbolic technique employed by the sect is im-

mersion and the dipping in'the-stream representé the burial

and the rising again of a new persén; In order to carry
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through the analogy the convert must be iaid in the water
on his back, submerged, and at the_proper word raised up
again to his feet. Thus, allegorically, the convert has
been dead and buried an unbeliever and resurrected and
living=--&a believer., This interpretation ties in with the
Apoétie and his vision where a similer reference is made
regarding the living and the dead and believers and non-

" believers,

As in many of the small sects, baptism is given
primary emphasis over‘any of the other sacraments.
Herskovitz points to this common borrowing of the small
American sects, especially the Negro sects, in the .immersion
baptism ceremony and the popularity of the Baptist ritual
as an harkening back to the Negroes! AfriéanApast and to
their primitive "living water" rituals,~’ |

Be. Footwashing & Communion.

: The ceremonies of footwashing and eating of the Lord's
| \éﬁﬁﬁer are performed in a very informal atmosphere iﬁ the
meeting places of the sect and are conducted only upon the
ecqaéibn"ofithé péégiding”elder*s’visit to the congregation.
Appropriatg sengs are sung, and since there are oniy4two

or three alternatives, they are very familiér'and everyone

7+ Herskovitz, Melville, The Myth of the Negro Past,
Harper Bros., 1941, p. 2@7. _
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joins in enthusiastically. The rest of the communion
service 1is éonducﬁed in a fashion similar to the Béptist
denomination. The elements are passed around to everyone
seated in-the pews or chairs and everyone partakes of the
meal together., The latter is to symbolize the Unity of
Spirif. The sect, however, has added its own variation
of the Baptist form by serving wine instead of grape
julce and unleavened bread rather than common leavened
bread. ”

Immediately foliowing the communion service the men
and women separate and go to opposite ends of the meeting
roomt where they participate in ﬁhe foot=-washing éervice.
Thié ritual hearkéns back to the New Testament account |
of Jesus weshing his disciples?' feet as recorded in St.
John. This ritual has little more . significance then that
of commemoration, and functioning as an overt act of

humility. Glass wash bowls are used and two men and two

[

/ women usually perform the task to their respecti?e sex

to the accompaniment of a traditional memorial song.

By subscribing to these ceremonies and their symbolic
meaning, and by participating in them,‘an_individual be-
comes an accepted and active member in the voiuntary
association of the White Horse Army. Through joining

with the members in their ceremonies one feels 2 sense
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of wnity-a belongingness, Such a feeling of Oneness and
Belongingness holds primary value for confused, diécrimin—
ated against, and unwanted people. It is understandable
that the sect hoids strong ties on its members to the
extent that ghey are willing to sacrifice considerable
freedom of thought and action as well as a large percentage
of their income that they may remain inside the group and
continue to expérience this psychSiBéicél‘belongingness.
The ceremonies and regulations in most cases do not serve
as motivations in themselves but‘more principally as
’disciplinary fechniques which tend to highly exclusivize
the sect and in turn tend to build up further consciousness
in the minds of the members of being differént from the
outer world. This aécumulated, exaggerated "I am different
from ofhers" complex, of course, oﬁly intensifies the
desparate psycholbgiéal.drive to remain on an acceptable

meposition within the group. Excommunication is envisloned

~——

as 2 constant, real threat, not only to the spiritual
security of the member, but as an instrument which might
vﬁéii cut off all human relatioﬁships leaving one an out-
cast, unwanted by the sect-and'unknown'by the rest.of the
world. Such a doom can be paralleled in a modern communist
undergfound in this countryéwhére one feels intéhse con= 1

viction inuthe group's integrity yet.fears isolation from
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the group and persecution or shunning from the "outsiders".

Even though these individuals feel that they are right and

better than the "sinner" or the "infidel" still many do
not have the perséveranéé'brhﬁhe courage to face. the world
alone and shout,"I am God!'s One--Spit at me and I shall
believe all the more.” There are martyrs and there are
cowards. Thus we see how this struggle for status posi-
tion can intensify the greatvneed for renewed security and

belongingness within the protesting group.

Rules and Regulations.

Before considering the individual laws and regulation

of the sect it is important that the fundamental goals of

'the religious philosophy are explained thoroﬁghly. In

summary: the Israei‘cfuaod‘s“Church, the White Horse Army,
represents a protestant sect having developed from the

visionary inspiration of an ex-slave and self-made man,

| ~George W. Flowers of Chicago who preached his inspired

doctrine of‘ﬁﬁnity“ throughout the Middlewest. This Unity
doectrine emphasized that there is‘but one church recdgniZed
by God, the Israel of God's Church, that all who would
acecept his theology and recognize him as their'spifitual
leader and be baptized Would be saved regardless of color,

natlionallty or ciass.~
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His doctrine further proclaimed that God's kingdom
(Heaven) was to be founded here on earth--and éll who
would follow the way of.the'Israel of God's faith would
be eligible to enter this heaven. This "heaven on earth"
would be created by following the basic Hebrew Law, the
preaching of Christ, and the preaching of the Apostle
George-=a new civilization would supercede the present
cfuMbling so=called "modern society"; anyone who did not
accept the doctrine,bor further discouraged and opposed
it, would be doomed to Hell=-also on earth. The Negro
race (the actual Lost Tribe of Israel), have been in Hell
ever since the curse of the Lord was put upon them,
Racial inequality, poverty, slavery, and the lack of |
brogress are pointed to as examples of this Hell on earth,
Heaven on Earth will be~established if and when the people
of the ﬁorld accept\the doctrine and program of the Apostle

*jx\gaorge and join the army of Saints--and at such a time

!

these Israelites, or Riders of the White Horse, or believers
of therlegdeéﬂGeo;ngFlgwers, will'become'the rulers;qf the
world, ;The”préSent Wérld civiliéaiioh ruled by the White
Man will collapse and the New World will‘emergé run by the
Saints of the Israel of God and\Heavenvwill Bé.’
The Apostle George and his successor Bishop'William

M, Jones have thréugh the years issued a great number of
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regulations or'methods which they have considered as
essential pferequisites to the establishment of a heaven
on earth, Most of these regulations have been published
aﬁ some time or another in the annual reports down through
the years,

The sect still remains & sect rather than a denomi~
nation partially due to‘the fluidity of its reéulations.
Few of them have been retained or were created at the time
that the first congregation was organized and the first
conference was held, Only the sacraments have been re-
tained, but they too have undergone considerablse revision:
significantly the sacraments receive very little emphasis
in the church's teaching and only the sacrament'of baptiém
is held essential for salvation. Actually the remaining
ceremonies which are usually“ealled;sacrameﬁts are mere
commemorative ceremonies providing the congregations with
a little variety in their service. Since these ceremonies
\Eéke~a secondary role we shall not consider them at present,
but will focus our attention on those régulations aﬁd

At present{the fblloWihg rules of conduct are held
essential for membership and cormmunion in the §ect. ‘They
are: (1) All members must pay their debts unless inability

is proven. Any person having an outstanding debt may not
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join the church until he has paid it; (2) No member of
the Israel éf God's church is éllowed to marry a sinner;
(3) A1l menmbers must pay tithes; () In addition, they
must all be willing to contribute to the Saint Fund; (5)
All women must dress as becometh saints; (6) and, women
and girls are not allowed to smoke cigarettes, All of
these requirements are demanded of members and would-be
members and enforced with the threat of excommunication.
Since qualification fér membership is an eééential
factor in Weber's classification of a sect -~ and since this
religious association is being studied in the light of
Webert!s generalizations, it is important'that we examing
the exclusive quality of the membership rules aﬁd standard
of habits enforced by the White Horse Army. ' ‘
According to Article XIT of the bylaws printed in the

bulletin of the amnual conference, 1948, and going back

\” in origin to a time prior to the 1920's, the minister in

~

_éﬁﬁ?ge of each local church, while taking any member in

/
!
!
i

the chureh is exhorted to ask any sect aspirent: "Are
‘you willing to pay Saint Fund?" And if the applicant is
not willing to do so, he or she will not be admittéd to
membership, For persons who are already mémbers of the
church Article XI states: "Each local church must have a

Saint Fund for the purpose“of relieving its saints. All
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members who will not lay by him or her in store as God
has prosperéd them, and bring it on the first day of
the week and put it into the Saint Fund shall be excommunie=
cated from the church,"

The Saint Fund was first instituted in an effort to
help ﬁhe poverty stricken Negroes who belonged to the
sect to bury their dead. The "burial and embalming
racket" had bled thousands of the illiterate minorities
of their savings and forced them inﬁo 1ire-1ong“debt.
This condition was considered by many of the Negroes as
one of the worst abuses thriving in their society;B The
Saint Fund was instituted in an effort to combat this
racket and to save the members of the White Horse Army
the burden of individual burial responsibility. As the by~
law stated a2 voluntary weekiﬁ contribution must be made by
every adult membér to the Saint Fund if he has eabned a
wage during that weék; Collection for the Saint Pund is
held-each Sunday morning at the morning service, counted,
and the receipts are announced to the congregation present
at the service. Fifty per cent of the local Saint Fund
collections are then sent into the National Treasury where
a National Saint Pund is meintained in charge of the
National Secretary and the National Treasurer, both of
whom reside at the headquarfgrs of the sect in Sycamore,
8, Frazier, E. F., The Negro In The United States, Mac-

Millan Co., New York, 19L9, Ch. XV, "Mutual Aid and
Fraternal Organizations", ppe 367=ff.
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Illinois. Ali expenses fof the 5urying of the dead are
paid out of the National Saint Fund. Contracts have been
made by the National Secretary, at special "wholesale"
rates, and if anj member in any locél church dies the
undertaker is called and the entire complex technique of
embalming,-funerai, and interment is conducted like a
blessing from Heaven. When the last rose petal is
crumpled the undertaker sends the bill to the local congre-
gation and this bill is forwarded on to the'Natiéﬁal
Secretary. The bill is settled end the report is recorded
oh the National‘Saint Fund aeéount which is published and
announced at»the August conference,

In 1948, money raised for the Saint Fund ﬁotaled-$2,576.08

Brought forward from last conference=---mmm-mceo- 8,020.59
Paid OUb=m=m==e=mc—emmemm oo m————————————ae 1,019.65
Cash on Hand Saint's Pund----===meecmeaceaaa m———= 9,577.02
In 1921, money raised for the Saint Fund toteled-§ 626.88
Brought forward from last conference=-——m-emececcon- 1,176.98
Paid out for funerals and relief--ece-cecmcmmaaan 73«72
Cash on hand in Saint's Funde--=-—==- N 1,430.1k

-~

In\1921 the National Saint Fund was used 1arge1y to assist

/ in paying funeral expenses and relief for those people who

were residing in a community where no local congregation
existed. At this time the local Saint's Fﬁnds weré
responsible for burying their own members. It was not
until the 1930ts that the present centralized $§Stem was

instituted where the local churches submit 50% of the money
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raised for the Saint Fund to the National Treasury and
thus relinqﬁish their responsibility for taking care of
their local members.

The Annual-Séintls Fund report for the year 1937 when
the 50% method was first being employed is werth itemizing
for one can there observe the growth in total funds raised,
snnual amount raised, as well as discern how individual
funeral expenses were met,

Raised by the 50% method and freewill offerlng--$l,512 15

Refund-mm e e e e e e e L 30.00
Received at CONFOIrence=--mmmmmmmmmmcommoomoomm 39.55
Brought forward from last Conference ------------ 1,289.70
Total collected=-—=mmmmm o e ece o 2,905,96
Paid out-~-=——cm e ——————————— 1,0ii5.26
In BanKew e e o e e e e e 1,860,70
Paid the following:
Funerals ’
Sister Hall, Galesburg------—------------f ------ 80,10
Bro, Childs, Detroit--—=—mmoceommame o - 165.30
Rev. Wm, Jackson, Galésburg-~-e-=mmmmccmaa .. 10,00
Sister Hull, Detroib====--mmmmm oo 17040
Sister Graves, Terre Haute-—w=m-eeemcamom . 0.00
Baby Coleman, St. Louigs---==e-e=u e ————————— 10,00
o Bros Nesbitt, St., Louis-m-=m-mcoccaaoaaao. ——————— 115.33
"~~. Beby Smith, Indlanapolls ------------------------ 25,00
Sister Thomas, Detroite~eeemcemecaa. mme e ————— 220,13
Total Paid 0ut---—-------------—e --------------- 1,045.26

Be51des meetlng the expenses of burial the Saint's Fund
also assists loca2l groups in buying burial lots; and where
discriﬁination is shown in the community as to burial loca-
tions for the»Negroes,'the“ﬂationaleboard attem@ts to buy .

up land and estsblish their own cemeteries. ‘They have a
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cemetery established in Danville, Illinois, where the
churches from that whole area bury their dead.

The National Saint's Fund is used for burial expenses,
and the remaining.SO% raised annually in the local churches
gnd retained by them is used to assisﬁ families of the
bereaved. Frequently orphans are left and the local groups
meet their charitable responsibility by aésisting other
families in the'group-or in the connection to care for
these wards. The Saint's Fund is also used to hélp in
other material ways ﬁhe family left after a death.

Decision as to what extent the local group may help
the families is reached through mutual agreement of the .
local boards over the recommendation of the locsl minister,
How liberally the fund is used depends on their own inter-
pretation.s Frequently the 16@&1 units help memberé bury
destitute relatives or motherless ér fatherless children
who live iﬁ the Negfo commmnity but are not members of the
;;EE; The extension of such genercsity, of course, has a
positive effect in shaping opinion and attitude about‘thé
sé&tVihngﬁgrgggééggérogééiaéré.lr |

In addition to the Saint's Fund the members of the
sect must give 10% of their earnings each week to the seect.
A portion of this tithing money goes to the National

treasury and the remaindér is used for paying'the‘local
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minister's salary, expenses in maintaining the local
buildings snd paying for utilities, The local groups

all contribute to community charities‘such as the Scouts,
Cormunity Chest,'and the Red Cross. In addition to these
organized charities, as has been pointed out, they also
have ﬁheir private charity projects. Coal, clothing,
rent, medical supplies, and food are contributed to needy
femilies inside and outside the corporate groupe. All
these projects are suppdrted and maintained with‘funds
from the local Saint's Funds. This service which the
organization provides for its people and teo the entire
community is one of its most positive contributions to

the larger community as a whoie. Where they refrain %o
partieipate in other community affairs they do in some
measure’ compensate through tﬁeir chérity work, Hence they
are an asset to their society rathér than a~total barrier
as so many ethnocentric reiigious sects and denominations
sometimes appear to be.

One cannot appreciate the extent to which the 160&1
'groups”éré'éﬂcént;ibutiﬁg charitable influence until one
is made aware of the amount that is raised in one éoﬁgre-

 gation through tithés and freewill offerings. For example
the association at Sycamoré_totalihg fifty adu1£7members,-

raised $6,036 during the 1947-48 fiscal year, In addition‘
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they received more than $900 from other sources of income,
from intereét on invested money, etcs The Sycamore local
unit had a total balance in their treasury of $1l,782.86.
The group at Detroit, Michigan with approximately 95
members raised $8,487.98 from free will offerings and
tithes and in addition received $3,620 in rent for the same
fiscal year, With such financial backing it is obvious
that In time of crisis the groups could serve a very
formidable function for tﬁeir own members or fof others.
The sect finds little need for helping poverty cases
since the Negro laborer today, along with the rest of the
nation, is enjoying marked prosperity with almost full"
employment. In 1928, however, the Detroit congregation
contributed $786 for the relief of Saints. In addltlon to
their respons1bllity for burying the dead the local group
also contributed $916, to the National Treasury through

tithing, free will-dfferings, and Saint's Fund, At this

( R

titie -there were 16 members in the Detroit congregatlon
and 18 had been excommunicated. |

In the association at Sycamore with their 50 members,
(seven of these 50 listed as junior members) an avérage of
$170 was contributed by each member, It appears that the
tithing rule must be closély'adhered~to,in order to raise

such a large»sum/of money per head, This is eSpeCiaily
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remarkable when one considers that these members are still
a part of tﬁe lower income class. Such diligent support
of "the Church 1s by no means characteristic of Negro lower
class groups as dbserved by Myrdal, Woodson and Drake.
Since there is no activity foreign missionary Program

nor any aggressive home campaign, the sect might be con~

sidered almost a closed oorporate-group;»gActuaily the sect

is'ﬁot closed to new members, However, it does seem more
intent on serving its present members than marchlng the
streets for new converts.

Those who do remain in the sect are closely checked
and if anyone does not tithe and contribute to the-Saint?e
Fund he is immediately reprimanded, If theyehave been in
e position "to lay by in store as God has prospered them,
‘and have neither.bronght‘it'éo;the Church regularly, or
~1f they are nonfresident members ahd have not sent it they

\5 fére excommunicated from the sect." One of the dutles of

[
{ ~—

/ the presiding elder is to keep account of 1ndividual

contrlbutions.

Thls emphas‘s on moneyrand the collection of money 1n
the sect or cult and usually during the worship service is
also mentioned by Myrdal., He states, "In the Negro church

- the collection of money becepes>ef pathetie impoftance and-

a2 good portion of the time'dﬁring an average church service
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1s taken up by it."”

Fausetb élso mentions this emphasis on the collection
of money in the Negro cults which he studied.lo The Church
of God (Black Jews), the followers of Prophet Cherry; as
well as the Unlted House of Prayer, of Daddy Grace; both
spend éonsiderablé time exhorting and inducing their members
to take up their blessings and give to the church, Cam-
paigns for a new car for Daddy Grace, or a call for a
collection after a highly pitched emotibnal orgy”often
provide the occasion for overwhelming Fund contests,

Bugles blare and drums deafen the senses and elation rises
thgt the local group has been ﬁhe Cirmpion Bringers Home
of the Bacon for whomever is acclaimed the leader, or the
God,

The W;H.A.‘is not exampé from such practices, ‘Col-
lections are made for the Saint's Fund at every worship

meeting., Since meetings are held five times weekly it is

[T~
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not surprising that the coffers swell. Despite the sus-
picion of a racket, however, there has been.no eviden¢e of
fraud,"wi£H thé'éigébtioh'bf oneé case several years ago
when the national treasurer was_exeommunicated”because of
"dishonest dealings"™. 1In the tradition of the sect the

O .Myﬁdai, Gunnar, An American Dilemma, Harpers, 19l;,

_ Vole ITs, Ppe 867-868. '

10, Black Gods of the Metropolis (in toto).
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scandal was kept within the confines of the group, =nd its
own sanction was enforced. | |
Another regulation which has a significant influence
not only on the néture of the sect, bubt also in the outer
world is the rule stating that "no men or woman who is
& member, or desires to become a member of the Israel of
God!'s Church may be indebted." Since this regulation is
adhered to very cloéely it has a mrked effect on the
communities! attitude toward the sect. Through éuch a
regulation the sect hés acquired a very substantial credit
for ifSelf. A high credit rating among lower income
Negroes, of course is a rarity, and since belonging to the
sect does insure such a personal reputatiqn its members
are subject to considerable envy on the part of nonfmember
Negroes. | »
Various business and professional men interviewed in
\%\J§ycamore testify to %he thoroughness and emphasis with
! Wﬁzgﬁ'this regulation is enforceds They feel sure that
they can depend on the sectts leaders to see to it thét
Vany Qbiigé£i§£s to them are met‘promptly and they have
demonstrated from past experience that such be,the.fact,
A young dec tor in the community mentioned how the
Bishop drovelup in his big black ear to the doctor!s offices

Dressed in a black suit and hat, the Bishop, with
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considerable farmality, requested that the doctor "see to

it that all his members were taken care of and in return

he would see to it that the doctor would be paid promptly,."

The doctor declaréd, "The White Horse Army's as good as
gbld".

Bishop Jones, as minister of the local church, checks
frequently at all the stores in town to see that none of
his members are:shirking their duty. The business men are
therefore always confident of any member of the éect and
frequently remark that they wished more of their white
customers were as relisble,

The Apostle evidently held this rule as a matter of.
very sfrong principle. Louella Sparrow, interviewed in
Wheaton, Illinois, said that when her steﬁfather, the
Apostle, died he instructed his wife and her to sell their
home to the sect immediately so that the $500 debt which
he owed the sect might be settled., The congregation and
gﬁggboard of the local group protested when the Apostlets
women attempted to fulfill his request and were Willihg
to égﬁéélwﬁﬁeﬂdéggﬁiﬁiéra%itude'for the Apostlet!s years
of service to the group., Nevertheless, the womén insisted
and sold their home to the secte It still owns the
property and rents it to members,

Another requirement which is enforced strictly is
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that no member may marry a sinner, "Sinners", 6f course,
are people ﬁho do not belong to the White Horse Army,
Thus, the sect makes itself an eclusive, endogamous, and
as has been mentioned, almost a closed corporate group.
Thus, although in principle the sect claims.that.it resents
discrimination it actually practices it, Discrimination
between the "sinner" and the "Saint" is constantly
practiced. In the earlier days of the organizatioﬁ the
regulation read: "No member of the W.H.A, is allowed to
marry a Gentile or a Babylonisn." But with the greater
emphasis throughout society against the use of a term
such as "Gentile" they have sbandoned it and replaced it
by the more socially accepbable label "sinner". One must
not suppose that this compromise on labels means an addling
of theology! Unless an individual belongs to the Israel of
God's Church, he is a "sinner", The "Saints of the Lord"
- do not associate with "sinners"--the sheep should not
/Hiﬁiﬁgle with the goats,
| This strong position regarding endogamous marriage
maintained by the sect's ieaderé not only makes the sect
highly exclusive but highly mixed-up geneologigally.
Families must intermarry because of the limited membership;
young girls must marry middle-aged widowers for there are .

so few eligible or near-eligible bachelors. For example,
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the young girls in the Sycamore church have approximately
four possibie courting mates. Two brothérs just graduating
from high school were granted diplomas because they had
been around school too long; the two other fellows are in
their twenties, have been through the War, are now attend-
ing céllege, and to all appearances do not intend to marry
for some time; they are career men. The only other possi-
bilities for these young girls are members of the sect in
other towns. However, the only way they may meé£ these
fellows is at one or another of the district or annual
conferences. In the annual report in 1937, this reference
was found relating to behavior. "The Bishop publicly
reprimanded mothers for bringing boys and girls to the
conference who were not under the subjecﬁion of their
parents as they should be, and ‘he spoke very harsh against
boys who had the spirit of, and tried to act as men."t+
The militant discipline of parents makes courtship

[
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very -difficult for young people, and as a result it be-

comes highly emotionalized and mecbdramatic,

The strict endéééﬁoué code creates constant conflict.
The young women must either enter the_competit;éﬁufor one

of the few eligibles in their group or resort to proselyzing

11. Annual Conference Report, 1937, pe 7.
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among eligible non-members, If a girl is unable to convert
a man who ié interested in.marrying her she must either
give up the man or the sect.

For men the marriage problem is more simple since
there is an abundance of young eligible girls,

“ Having mét the above requirements regarding debts,
subseribing to the principle and practice of tithing and
the Saint's Pund, and having cénfdrmed to the endogamous
marriage regulations, an individual may be baptiied and
‘a&mitted to membership in the Israel of God's Church, the
White Horse Army., As in a majority of the small sects,
one must undergo a particular conversion experience before
becoming officially accepted by the group. Along with the
majority of other seets which have existed for any length
of time this conversion'expefience has been eonsidérably
modified and "watered down" to the extent that it is

meaningless and almost impossible to verbalize. No

pé%@onal‘revelations or visions, no speaking in tongues,
or orgiastic trances are demanded-or encouraged, This
reluctance to "let go" is again a reflection of the adoption
of this middle-class respectability and an ave?sion to
rowdy demonstrations, |

The members do testify to a personal conv1ctlon in

the doctrlne of the'Whlte Horse Rider but their testimonles
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are generally vague such as, "I thank the Apostle George
for revealihg to me the doctrine of the White Horse Rider.
It is a comfort to me for I know that the doctrine of the
White Horse Rider is the only brue faith and that the |
Israel God!'s Church, White Horse Army is the only true
church. I want to thank God for opening my heart so that

I could hear the doctrine of the White Horse Rider that I
might have the opportunity of believing and being saved."
The testimony is given in a very slow, recitati#é manner

such as a child would present a Christmas verse, Never-

‘theless one can detect a feeling of deep sincerity and

meaning which is often undiscernible in more sophisticated
declarations such as Clare Booth Tuce published in a woman's

magazine entitled, "Why I Joined the Catholic Church!.



"Now these afore-mentioned signs, point to our world and
its end
It is all because of unrighteousness, which God calls sinj;
This evil, back in the days of Adam did begin
And God keeps telling man, by this method you cannot win,

Christ said pray for your friend, and pray for your foe

This includes those whom you love, and also Bilbo:

It may seem to you, that you are pushed to and fro

But one thing is certain, you don't have to reap 1f you
do not sow,

Let us remember Christ, while én the cross

Looked back and said, all is finished, there is nothing
lost;

But to his component on the cross he sald, this does not
seem so nice,

But I will meet you teday in paraﬁise.

-From a Sermom : ,
"The Signs of Our Times"
By Bishop W, M, Jones
Delivered at Annual
Conference, . 19,7



111
"MASSES" tN "MEETIN'S"

Rellglous Meetings.

| The religlous meetings of the sect are hela fregquently
and follow a consistent pattern. As in the Eplscopal
churches specific meeting‘places and times for these meet -
ings are prescribed and followed throughout the areas where
the sect has congregations. It is prescribed that there
shéll be three services on Sundays, "Morning Mass"; after-
noon dhristian En&eavor and Sunday School meetings; and
evening prayer services, The first service is st 10#30;
the second meeting is at 2:30 or 33005 and the evening
service is at 7:00, During the week between Christmas
and New Years Morhing Mass is conducted daily from 6 a.m.
through 7 a.m. Special services are also held on the
"Feast Day of January 16" commeﬁoraﬁing the principal
¢ vision of the Apostle when he was commissioned to establish
thhe Israel of God'!s sect,

All of the services follow the same general pattern
except that aurlng the “Mornlng Mass on Sunday more formal
attlre is worn by the Bishop and he, or any other minister
conductlng the serv1ce, remains up on the nlatform, uses
the speakerst stand, and sits 1n the large leather chair
rather than leading the serv1ce from the floor‘of the

meeting hall,
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At least fifteen or tWenty minutes prior to any meet- -
ing held atAthe churéh, a majority of the members begin to
gather, The men remain outside in good weather visiting
with one another and exchanging pleasantries with the
Bishop or minister, The women, on the other hand, always
go difectly into the church finding their regular places
in the plain, unpadded, theater seats., The entire interior
of" the sectt's meeting.halis ds: very unpretentious. A
stranger first entering these buildings probablylwouldn't
identify it as a "church". There are none of the symbols,
paintings, inscriptions, or architectural devices which
characterize most religious interiors. A single, black.
banner with gold embroidered letters proclaiming that the
Apostle Géorge Flowers is the Visible Foﬁnder'of the Isreael
of God?'s Church, the White Horse Army is displayed to
identify the group. Even the omnipresent Christian Cross

is usually absent in this sect's meeting halls.

[
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" -Promptly at the appointed hour the men file into the
ﬁchmrch" taking seats in the very front rows at one Side
of the amditorium. Only the young men join their wives;
the older men sit together in the front where phey'can whip
up;enthusiasm among themselves and the reéﬁ of the econgre-
gation,~

The Sunday morning Masspbegins with a song appropriate
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for the day, The "choir",.é group of the younger members
of the congfegation seated together in the front and at
the,gide opposite the men, lead out with the song as di-
rected by the minister, Since the sect has borrowed only
a few of the most familiar Protestant hymns in addition to
the dozen or so songs composed by the sect!s official hymn
writer, the hymns are always familiar to everyone in the
audiences They join the choir in the singing, harmonizing
enthusiastically and swaying back and forth to the synco-
pated rhythm of the song.

Following the vigorous rendition of the opening hymn,
the Bishop or minister announces the Scripture reading for
the morninge. Having brought Bibles with them, all turn'
to the-appointed‘text and follow the minister in the read-
ing. After a few verses have been . read the ministér offers
& prayer in which he thanks the Apostle for showing him and
his followers the way to salvation. This prayer ended the
' “Ghoir almost simult.aneously bursts into another hymn,
Again the congregation joins in while one verse and’two
refrains are sung, The reading is continued and after the
first chapter is completed ano?her verse and refrain are
sung., This pattérn of reading from the Bible;rprayers
offered flrst by the minister and then by each of the men

seated in the front row, with excerpts of the familiar hymn
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interspersed continues until three or four successive
chapters from the Scriptures have been read. The prayers
offered by the lay men are often in the forms of personal
or group testimonials, sometimes related to the morningfs
Bible reading and sometimes nét. These testimonials are
usually prayers of thanksgiving. God and the Apostle
George are thanked for the salvation, comfort, health,
prosperity, and understanding which they have provided
for the sect!s believers to enjoy. These prayefs, although
always extemporaneous, are filled with familiar cliches snd
phrases. The individual offering the prayer kneels by his
seat and intones in a loud, 'audible voice, "We thank Thee,
heavenly Father that Thou hast sent us the Apostle Gsorge,
the White Horse Rider, that we might be saved,----- i

Although apparently there is no established order in which

the minister chooses tordiréct the individual men to offer

the prayer, each of them is ready and unhesitantly fulfills

“His. duty.

At the conclusion of the reading-prayer-song period
the minister launches into a rapid;fire sermon~seld6m,'if
ever, related to the reading of the day. The sermon is
delivered completely withqut-notes and takes éﬁ an appear-
ance of unpremeditated content and orgenization, What

and how the sermon is delivered apparently depends on the
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minister!s own verbosity at the time, as well as the atti-
tude or mood of the minister and the congregation. The
theme grows "like Topsy", becoming more fervent, arduous,
and lusty, full of climax a%d anti~climax-first authorita-
tive, then pleading; coneiliatory, then denunciatory. The -
‘preacher sings his sermon like a Vacheal Lindsay poem,

full of emphatic, repetitive, rhythm; harsh enunciation

and foreboding, sonorous prophecy. There is constant
interplay between the preacher and audience. One is re=
minded of a boxing match or a burlesque act where the
performer is urged on by the reverberating cries of agree~
ment, enthusliasm, and satisfaction of the emotionally
drunken spectator, Certainly these rhythmic, primitive;
high-pitched exhibitions provide the emoticnally and
soclally repressed sect members with an efféctive éatharsis;
a reward breeding a drive to return again and again for

renewed satisfaction.

N
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- Qccasionally the minister is insﬁired to "open rebuke"
of_individual members of the group, thus clenching his
sermon theme more dramatical 1y than é.ny sbstract c'oﬁp arison
or reference to “outsidérs’“ behavior. In the Sycsamore
congregatiocn the Bishop has rebuked upon occaéion; a high
school-girl’for putting homework before Wednesday nighf

meeting; a women member for smoking; school youngsters who
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were seen actlng boisterously on the street or nct dressing
in the conservative fashion demanded by the sect, adult
members for propagating friendships or seemingly to assoei-
ate with "outsiders"; and members who have been seen
attending other churches when services are being conducted
in thé Israel of God's.

In addition to this individual disciplining before
the group, the ministers also spend considerable time
relating current community problems, such as vofing,“
carnivals or money-making public affairs, or public scan-
dals; to the doctrine of the Apostle George. Adthough an
actual count was not made, a}considerable proportion bf
the sermons observed was devoted to the racial discrimi-
nation issue, - References were made to iﬁtermarriage; to
Negro statesmen such as Ralph Bunche refusing to live in
Washington because of the Jim Crow folkways; to the
finanecial or social\prestige which variocus members.of the

Vujﬁéée\have»achieved. The observor cannot help but feel the
crescendo of enthusiasm and unanimous unity when these
latter references are made by the minister or the Bishop.
(The "Amens", and the "Yes, Indeedsi” significantly ave
intoned with greater enthusiasm andnconvicticn when the
Negro vs. the White is openly condemned than to most other

controversial sub jects referred to by the sect's leaders.).
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Immediately following the sermon and the chanting of
the Lord's frayer, the Saint's Fund and Tithes collection
is made. This task is executed with considersable alacrity
and informality., The ushers are~prepafed to make change
eand they often go about talking and Jjoking with members to
"throw in another dime", etc., Time is taken out for the
local secretary and treasurer to count the total offering
and the sum is announced with due pride and regard,

The Doxology, an almost unrecognizable‘adaﬁtion to
a slow, drawling,_dhanting melody similar to the previous
prayer, marks the close of the service. Just before
leaving the meeting place the elder of the loeal congrega-
tion steps before the group; and with the céngrégation
raises his>right hand, and the benedictidn i1s said in
unison. The members retire immediately to their hémes
to eat and prepare for their return in the afternoon or

evening.

~

*\‘~The’repeated services, of course, tend to exclusivize
the sect all the more since attending services'is compulsory.
" The ﬁéﬁﬁefémaré-ﬁggﬁiﬁi%édrffam’ﬁértiéipating in any other
social activitiese. Wednesdays,.Fridays and Supdays are
occupied in attending services; few of the members have
much remaining free time to meet others and engage in

outside sociability. Consequéntiy, they become even further
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set apart and looked upon as "different and morally strict®.
Since they ére prohibited from entering taverns and attend-
ing dances they assume an exaggerated position apart from
the stereotyped low-class Negro in the eyes of both other

Negros and Whites as weil.
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ONE PILGRIM!S PROGRESS

A Social-Psychological Study.

An individual case serves to illustrate the impact of
the White Horse Army and its doctrine upon its members. A
high school girl, a junior, known to the author, may serve
to bring out more intimate aspects of this sectarian way
of life. |

Loulse may not be.regarded as "typical" since first,
éhe is the daughfer of one of the leading lay members of
the sect and thus subject tonﬁﬁ%astress and pressure of the
sect's way of life than a majority of the séct members ;
and secondly, her family might be termed g marginai group
in that they maintain much wider associations with thé
white people in the community, both soecially and oceupa-
tidﬁally. Louisetl's father is a leader in‘the Negro com-

munity and is looked upon by the whites in town as is

‘7”\Bi§ypp‘Jones. He has a reputation for being one of the

!
i

leaders among his own group and is frequently called upon

77byrwhitesfto—servemasﬂspokesmanror influencer'of pubiic

opinion among the Negroes. He is not, however, what Myrdal
calls a "white-man's nigger“,l one who submits to excessive

subservience and takes orders and carries them out even

1. Myrdal, Gunnar, An American Dilemma, Vol, I, Harper
and Bros., New York, p., 0C2. .
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against the interests of his own caste., On the contrary
both he andlthe bishop serve as contact men in a very
restrictive sensé, holding themselves aloof from both
white and Negro,.continually conscious of their exemplary
(rather than prophetic) role. They represent a personifi-
catioh of the sect's ideal intent on not only being
recognized buf respected by both groups.

Louise is the sixth child of a family of eleven. Her
father is a national officer of the Israel of Gdd’s Church,
White Eorse Army, and holds several odd jobs in the white
community. He might be considered a "jack of all trades”
and seems to be guite sucecessful in earning a livelihood
for his family. He owns his own home, a large frame house
on North Street in Sycamore, the main théroughfare in the
small Negro district across the track from the resﬁ of the
town., He is enlarging his home, installing a bathroom,
drives a Packard car, and has helped to send all but one
of “his children through high school and college. One of

his daughters is a laboratory technician, another is;a

linotype operator, a son is an accomplished musiclan,

another an architectural engineer, and a third son is
studying law at Lincoln University in Philadelphia,
Louise is planning to enter nurse's training at Rockford

hospital upon graduation from high school.
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Tall, graceful, and extfemely handsome, Louise is
on the "B" honor roll, an officer of the Junior class,
and well-liked by students and teachers., One teacher did
remark that Louise was one of the less briiliant and
truétworthy in comparison to her elder siblinés, and that
she héd upon occasion resorted to very involved taleé in

an effort to get herself out of scrapes with the teacher.

The author found her of great assistance in extra-curricu-

lar activities, and a fairly consclentious pupil, Her
prineiple_fault was the inability to organize her work;
she was often too iﬁtent on hélping her classmates and
in visiting with them to be an outstanding student.
Loulse's fine spirit and cooperation was brilliantly
demonstrated in her work in the scﬁool library. She was
the librarian's main helper; going about collecting books
and fines from non-resenting studénts and staying after

school to straighten the magazines snd book shelves.

o

U -Students had great respect for her and would have been

less inclined to subject her to their sterreotype or;
prejudice than éﬁ;ﬂéf the Negroes in schools. She was

chosen to'present the choir director with the custbmary

roses at the annual spring concert, and she did so gracl-

ously and composedly.

A erisis arcée during the first part of the school
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term which threatened to destroy considersble respect and
prestige fof her had the studenﬁ body held less sincere
faith in her. ILouise'!s younger sister, a sophomore, and
retarded pupil, bégan to create disturbance about school,
in the study hall, on the recreation field. The girl was
féund.guilty on several occasions of stealing money and
other articles from Shower room and hall lockers. She
would deliberatély fabricate elaborate subtérfuges, but
never seemed clever enough to be able to clear hérself of
the charges. The principal was finally forced to call the
girl's father to school, and after several of such iﬁci-
dents the girl was removed from school and taken to the
Girlls Reformatory. It was rumoved that this drastic
actlon was taken at the insistence of thé Bishop who is
always alert to any scandal which might involve thé sect
in any derrogatory situation, Such an incident of coursé
was highly publicized throughout the school, and ﬁust have
caused Louise great mental torture and humiliation, Never-
theless, Louise seémed to mainfain,her remarkable compos~
ure,‘aﬁdiﬁfégaﬁljrthié’vefy“matﬁre reaction had a marked
influence‘on the action of the student body toward'her.

| Overtly, Louise alwéys remained'alcof>fr0m.sﬁch
emotionally charged events;_ It was very seldom that she

would verbalize any'dissatiSfaction or anxieties to the
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author while he was in the community. Even during inter-
views Louisé would insist quite emphatically that no sense
of "difference" bothered her. It was not until later, when
the author left tbwn, that she began to open herself to
him in her correspﬁndence, and he began to realize that her
ouﬁwaﬁd composure was a consciously developed pfotective
mechenism, She would write to him frequently and her
letters evidently served as a mild catharsis, and they
were filled with comments about the insidious gdésips on
North Avenue, boredom and lassitude toward the whole

summer vacation, and an unexpressed but implied desire to
be either somewhere or someone else,

Louise.had evidently been trained not to loock for race
pre judice as a way of explaining away peréonal problems.
Hence when she was questioned regarding her own exﬁerience
with race prejudice, she naively expressed the opinion that
she didn't think there was any in Sycamore, At the same
\Eiﬁé«she7adm1tted that only one of the girls at school had
invited her to join her socially: Sandra had taken her on
a trip to'Champagﬁé, and she had felt a‘little strange when
they went to a restaurant, The.restaurant‘experience was
unique since the family didn't go to restaufanté either
at home or on trips; the disérimination at the theater

didn!'t bother her/bécause she was never permitted %o attend;
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she just didn't go to the swimming pool, so how was she

to know whether Negroes were welcome? |

| " To everyone it was noticeable that Louise preferred
white company to the'Negro school population. It was true
that the number of‘Negro boys in her school was very
limitéd-~therevwere only three in the high school besides
her brother, but there were several Negro girls of her

OWn age group, énd one. of these was as oubstanding
scholastically as she. Louise would never identify herself
| with any of these people despite the fact that most of them
were her proximate neighbors. On the other hand, while |
school was in session during the day, Louise would .always
be with one or another white female companidn. When the
school day was over Louise would remsin léter to work in
the library, loitering &as loﬁg'as possible, obviouély not
anxious to reenter her family role., No doubt that is why

she Was-very sad at the c¢losing of school and expressed

~—

a\aESire’for school to continue all year. Her assoelation
with whites closed with school and at best was on a
temporary basis. | | :
Louise Wés not shy sgbout hér crush,on‘theﬁonlj single
male teacher, -All the school students knew of it and
teased her,‘but she seemed even to enjoy it. Mention was

made of it in the school newspaper and annual, Fbr the
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teacher the situation became embarrassing. Louise would
each afternoon walt to walk home with him; she called him
Afrequently at his home, muéhbto the annbyance of his
family; when he was forced by illness to miss school he
was deluged with expensive get-well cards and notes, and
the fémily was frequently called with inguiries sbout

his recuperation.

It was this unusual and very conscious behavior on
the part of Louise which first attracted the suthor's
curiositye. Although.teen-agé crushes on young high school
teachers are common, Loulse's open interest in the gentle-
man was considered by white soéiety as exceedingly brazen,
or naive and she pursued her aim with obvious ihtent and.}
deliberateness. ILouise longed for social relations with
Whites, especlally white men, and was denied such an
opportunity by the prejudice and mores of the very group

she was striving to be identified with. Contrary to a

J\?iajanity»of the other Negroes in the community who were

satisfied with their social situation if not their écbnomic,
and political, Louise wanted White.friends. The Negfoes

in the neighborhood disgusted her; she considered them
vulgar, insidious, and except for the.members.of her own
sect she felt that a majority of the Negroes were immoral,

It was the value system, as she interpreted it, of the
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Negroes Who_resided in her towm which she resented the
moste Whités held prestige for.her; their values she
appreciated, except for her skin she was a white girl.

During interviews with her, an attempt was made to
‘learn or at least receive‘some verbalization regarding
her sécial situation, She was asked what her opinion and
feelings were regarding her not attending the Junior prom
when everyone of her school friends were talking of nothing
else, She replied, "I don't get too upset about it. I
know it's an impossibility.,"

Hef replies to other questions directed toward her
social nonehtity illicited the same sort of response., To
hei interviewer at least, in whom she had considersble
confidence, she refused to explicitly admit‘her’dissatis—
faction and frustration. “ |

| Louise insisted that she found comfott, and a definite
Place for herself in the sect to which she belonged. In
;u\;fﬁritten statement to the aubhor she stated, "I haven't
..‘found a better solution for the difficulties and,problems '
of tbday thaﬁrthe'éert of teaéhing I get at the church.
‘The other alternati#es which I have heard have looked good
to me, but I have found that they weren't based on & strong
enough foundation. The ministers of today don't seem to

practice what they preach. For instance, the observation
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I have with.the Catholic priest of our town. I have seen
‘him a number of times coming from the tap room of fhe’
local hotel, being elevated too highly for being a Catholic
priest, In the iarge cities is where you will find leaders
in the religious fiéld not living up to their standards.,
They will do everything on Saturday night that the devil
will give license to, and then on Sunday their shoe just
about fits the foot of Jesus Christ, I can honestly say
that that sort of participation is not carried én in the
church to which I beiong. Anyone else will tell you the
Same thing.

"Ever since I was a child I was taught that the Israel
of God's Church was the only church thatvwaé right, It
didnt't seem Queer to me because I wasn't acquainted with
any other religion but my oﬁn.' I wasn't ashamed of it
either, When i became about the age of ten years I began
to realize that the name and doctrine of the church seemed
q{lzz':{:é odd, Many children my age had never even heard of
it, therefore ihey were tempted to make fun of it. 'Cf
_coﬁrée’mﬁiﬁsggéf»;iﬁéjértol& me to ignore the fun-making,
but for me that was pfetty hard to do, . |

"Right at the present time I don't care too muéh-fer
the spiritual side of it. ;'réally haven’t stopped long

enough to form any opinion about it., A.lot of it T don't
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understand, and therefore it'doesnlt appeal to me, I |
wasn't bornAvery spiritual minded ényway. As for the rest
of the members of my family, there have been three of my
oldest brothers break off from the church..\From all indi-
cations, the rest of my sisters would if they were boys.
Howevér, my brother that goes to Lincoln University likes
the church, and he seems to be getting along better than
any of them, I'm not saying that that is true in all
cases." |

-Her closing observations are even more illuminating,
"The attitude of the people on the outside is very critical,
They say that the members of our church think they are
better than anyone else, Our next door neighbor doesn'f
even épeak to us unless we speak first, 'Every time we'do
something to better our living conditions they goséip gbout
it and wonder where we get the money because dad doesn't

work as hard or as often as they do. I have even had a

RN
[

| woman come to me and say that she heard that my father

fell heir to some lots in Michigan and we were going;to
move this summer, My father does own some lots in Michigan
but how they ever found out, I don't know. My dad works in
the bank and we were accused of stealing money from it to
bﬁy our car. Now that is the conditions we have to live

under on North Avenue, Thank God we' are used to it."
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In a letter Louise wrote during the summer she said,
“"Before we ieft to go to Philadelphia, it was rumored that
we were going to move, The day before we left a couple
came’to our house and asked to buy it. Where they ever
got the idea, I don't know, When we returned home, we
were énubbed and quizzed as usual, If I weren't used to
it, I wouldn!t pay 10¢ to live on North Avenue; We have
quite a time-trYing to live peaceably and quiet, When
my sister was home during our high school days,.éhe and'I,
to the neighborhood's estimation were expecting for two
years., Since my siéter is gone I'm carrying all of the
load," |

It is'apparent from the above comments that although
Louise has acfepted the tenets of the White.Horse Army,
she is nevertheless consciouély aware of the ihhibitory
aspects qf the faith and the uncomfortable position in which

she is placed by belonging to it. It is evident that her

e

;iabfness, which 1s quite characteristic of the entire
family is resented not only by non-members but also by
'nwnbérswauéﬁéﬁéégg;i”beebcon¢érning this latter aspect
will be presented later. |

When Louise was questioned concerning‘her attitude

toward the.church she expressed strong approval of its

fight against racial pre judice. This tenet seemed to her
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the most conspicugus and important phase of her faith.
Such an attitude is undérstandable to the author upbn
successive visits to the sect's services., He observed
that at every serﬁice conslderable time was spent in the
sermon and in the individual testimonies to the subject
of racial inequality. In every case the doctrine of the
White Horse Army was lauded as the only solution for the
faéial dilemma.v Repeated references were made tg the
"oneness of menkind", to the undesirability of racial
persecution, and to the aim and goal of the Apostle Georgels
progrém.where a8 heaven on earth might be realized where —
"paces™ did not exist, but man mingles with man in-
"unconscious” rather than "self-conscious" bfotherhood.
Parallels to the inequalityvshown thé colored people
were portrayed by'feferehce %olthe censorship of:Moses by

the Israelites when he married a “"foreign" woman and to,

,. the story of Christ at the well receiving water from a

i
!

woigﬁ‘noﬁ of the Hebrew féith and thus being criticized by
the disciples. Is it surprising that Louise, long-nuftured
in this Biéréciai doctrine should attach prestige to inter-
racial association and express a desire to inter«nérry?

It is conceivable that she would have very Wllllngly

risked considerable censorshlp in order to have more

personal relations with the teacher on whom she had a
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Uerush", if at any time he had indicated anything more
than mild positive concern toward her, It is'also'con-
ceivable why Louise never appeared to realize or be
embarrassed abouﬁ the alarm she was creating in the mind
of the shy, and very conventional, and wawilling suitor.
Only on one or two occasions did she seem to be aware of
any negative attitude in regard to the relationship which
she was trying fo'foster. Manifestations of such an
awarénesé were indicated when she felt rebuffed.by some
very insignificant ahd wnintentional act by the young man
towafd her. On these occasions Loulse was obviously hurt
and would continue in a state of visible depression for
several days. | |

This case study has been drawn out and elaborated
upon with deliberate intent”to'demonstrate through the
wishful fantasies of this Tteen-age girl, the dilemma

which is created in the attitudes and values of an indi-

——

vidual indoctrinated with the aggressive, ideslistic,

equalitarian, religious discipline of the sect juxtaposed

as it is against an equally strict, inhibitory caste
structure,
In summary we can arrive at the followingfgeneraliZa—

tions regarding this individual member:



e

!

132

Louise is a member of a high status family in the
small Negro community. This status is based upon (l)
family property and father's income; (2) the family's
high educational training record; (3) prestige from "out
of state" contacts and operatiohs (lots in Michigén_“role
of absentee owner"),

It is evident that this status position is somewhat
ambivalent sincé: (a) "they would talk to us only when
addreésed"; hence it appears that a fairly rigid social
distance 1s established between the high and low status
Negroes, This social distance representf a maximizing
and an exaggerating of.the cultural elements of the white
culture (snobbism), This snobbery in turn is countered
by gossip and rumor which bespeaks resentment on the part
of the low status Negroes toward Louis and her family.,
This resentment in turn is likely to cause increased

tension resulting in more snobbish behavior on the part

S

of the fémily thus over compensating for this anxiety and
breeding a sﬁrivigg»fqr "perfectionism",--In this way
Louise and those of her status attempt to never lay them-
selves open for criticism from those who resent her,

For the school girl there is additional liability:
(1) the‘high'school societjﬁwiﬁh its segmentai environment

aliows for equality of pupiié in their roles as pupils and
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‘Hence offers great premium to soecially ambitious Negro
girls such #s Louise. She is provided with a vehicle for
ldentifying herself with whites, She feels that she i$'
Jjustified by the democratic ideology and Christian legacy
which prociaims hef right and share in the.promise of
equaliﬁy of human creatures in the eye of God, as well
as the‘inherent equal worth of citizenship, regardless of
creed, race or cblor. .

(2) In addition the purely‘personal‘factor:”"beauty“
and "glamour personality" in white school society as
indicated by the honorific functions at school ceremonies
funetions as a further frustrating factor for the young
Negro girl and others like her, These honorific roles
accorded Louise are purely “representativé" and inconse=
quential for enduring and organized relations between
white and Negro groups. Nevertheless, for an individual
imbued with the unrealistic 'idealism of her sect, such
sitaations must serve to reinforce her status ambitions
and provide her with illusory notions about "openness" of
WEifé §65iéf§w%6”é§éénding Negroes. In the case of Louise,
her honorific distinctions are not based on the avenues
open to glamour personaliﬁiés, nor on the bésis of glamoﬁr
achievement: dance, song,*%fn fhe“case‘ovaegro»men: boxing,

track, or football); Instead these distinctions apparently
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are made on the basis of Ysocial accomplishments": like
helpfulnessAand concommitént popularity among fellow
students who may exploit her help; or upon personal charm,
As these assets proved successful,\it is natural that
Louise felt encouraged to believe that "femininity" and
generél personal attractiveness were enough tc continue
her status advance. The next step is obvious: by striving
for the next role which her maturation and our culture
generally suggests, she wéuld become intent on ﬁinhing_a
husband; in her case, a white husbahd. It is evident that
this religiously underpimned goal of status aspiration
menifested in the actions of this glameurous high school
girl is aggravating and might well be the basis for |
subsequent anxietles, active manifestatidns of insecurity,
and emotional and social conflict and breskdown.

The White Horse Army doctrine with its emphatic program

for racial equality, alongside its aloof, withdrawal policy

the opportunity for gradual constructive experience in
egalitarian mature, white-Negro relationships. The sect
is verbalizing an idealistic social program in which it
is not overtly and realistically training its members.,.
Thus its program ceases to be revolutionary and becomes

"Utopien" and contradictory. Overtures to the whites for
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racial cooperation and inter-group activity have not been
forthcoming.A Racial equality iS-beiﬁg preached ‘but not
experimented, The sect'!s members, like Louise, are
prompted and aggrévated into social situations for which

they are totally inadequate. They are unable to conceive
or congtruét a relatistic "expectant response"; The pre=~
conceiv;d covert situation evaporates in the face of the
actual overt sociel situation., The expectant social role
and the actual social role of the other party and the
sect member when brought face td face are out of tune.
ILike the German Youth in the late 1800's, these Riders of
the White Horse have been trained and indoctrinabted in a
value structure which does not exist; maladjustment, |
frustration, flight, or revolution can be“thg only conse-

1
quences

1, Becker, Howard, German Youth Bond or Free, New Yo‘-'_nk,
Ooxford, 1oh6, o



- PART II



s]

/

136
CONCLUSIONS
The desecriptive historical study of the Negro religi-
ous sect has been presented as a means of assisting the

reader in reaching an empathetic understanding of the group.

An attempt has been made to fulfill the first requirement

~in Weber's theory of understanding; namely, a "feeling

into“ the total context of the structure being studied.
| In Part II it wili be my purpose to complete my task
by examining the éect.in terms of methoddlogical ends, or
means-end relationships. The generél hypothésis which
will be presented is as folicws: th¢ Israel of God's
Church, the White Horse Army serves as a status coﬁferring
agency to its membéfs, existing as fhey do, in, but nét of,
& predominantly white competitive society.,

In reviewing the social position of the sect!s members

it has been observed that these members are drawn largely

from the lower economic class. Very few of the members

are indépendant'workers, instead they are largely unskilled
and semiﬁskilled_factory leborers.

Housing for the group is confined to marginal and sub-
marginal areas and socially the members are almost non=

entities to the whites in their own community.l In school,

l. See Povdermaker, Hortense, After ¥reedom, Viking. Press,
: 1939, p. 13, for description of typical Northern Negro
settlement, :
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the community sérvice and social clubs, in the commercial
clubs, the churches, and‘the veterans groups,'the Negroes
of this lower economic class are excluded. None of the
sect members in the specific local community of Sycamore

., had even attempted to join any such éommunity organization
although a majority of them were known personally through-
out town.

No Negroes Whether sect members or not were holding
any public office in the communities which the ﬁfiter
visited. No qualifiéd.Negro\teacher applied for a position
in the community schodis even though vacancies did exist
and quaiified Negro teachers resided in the town.

Pre judice and discrimination was practiced in the
small as well as the large Northern citiés,.areas of ten
considered "good places for thé Negroes", Toleranée does
exist; the kind of tolerance which is expressed in the

) spirit of "we agree that they!'re human and should have a
 place in America---EUT---who'd ever want to live next door
to one.”
Tt is important to reiﬁerate that throughout the paper
e emphasis has been plesced on the classvdistinctions'as well
as the larger caste stratification ér color line barriers
of the Negroes being studied. 'The distincﬁion between eclass

and caste, or status group, is important.
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(1) Class stratification refers to the non=-rigid
status‘group.from which an individual member can rise or
fa11.2 Class stratification includes a "sense of interest
solidarity” (Marx); and "the largest group of people whose
. members have "intimate social access" to one another
classification of Warner in addition to the differentials
of income, occupation, home ownérship, education and wealth,
Clagses and class differences in America are thus conceivé&
of as ‘the result of restriction of free Qompetition, thus
lack of full social integration,

(2) caste as distinguished from class, consists of
such drastic restrictions of free competition in the
various spheres of life that the individual in a lower
caste cannot, by any means, change his status, except by
secret and illegitimate "passing". . This is largely'im—
possible for only a few have the physical appearance of
members of the upper caste. Within each caste, people
,\;iébﬁfeel‘social distance and restricted free competition,
se that each-easteAhas its own class system., The diﬁiding
line between two castes is by definition clear-cut, consci-
ously felt by every member of each caste, and easily ob-

Sérvablg.' No arbitrariness is involved in drawing it,E

2, Weber defines a class as any group of persons hav1ng
the same class statuse. ~Classes may be grouped accord=-
ing to the various ~of class status,: CREY prop-
erty, acquisition of market, or social dlff_ entiation
and deference, NERSAE : ;
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The class lines, on the other hand, are blurred and
flexible. The very fact that individuals move and marry
between the classes, that they have legitimate relatives
in other clasées and that competition is not nearly so
restricted in any sphere, blurs any division lines that
are set, Lines dividing the classes are not defined in
law .or even in custom, as caste lines are.

Class 1ines are usually drawn in a thrée-fold manner:
"upper class", "middle class", and "lower class". of
course, sub-divisions can be made such as Yupper-middle
class", etc. The Negro regardless of education, home
ownership, occupation, wealth, or familyvbackground is
subject to status or caste discrimination, while the

criteria of class is utilized by the Negroes within their

own status group to differentiate between one another
within their total group.

Very,little.class'distinction is extended by the

[
{ ~.

f .%Eites in reference to the Negro. Such locse labels as

| "high eclass nigger", "high yaller", etc., but, the ﬁére
éccustomed7diffeféntials'are'maintaine&*bYMthe”Whites’for
their own groups and little respect isyextended'to'the

Negro regardless his real class status., This practice is
just amother technique utilized by the whites as a prestige-

holding group to demonstrate their refugal to distinguish |
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between.a Negro as an individual and Negroes as a "racial
group" . The.caste line--or as it ié more popularly'knqwn,
the color line is not only an expression of caste differ-
ences and caste conflicts, but 1t has come to be a
catalyst to widen diffefences. To maintain the color line
has, to the ordinary white man the function of upholding
the caste system itself, or keeping the Negro in his place.3

| The Negro, from his side is even more aware of the
color line than is the white man., The Negro usuélly"has
moye cOntact‘with whites than the whites have with Negroes;
the contact usually means more to the Negro; further: +the
Negro talks and thinks more abou£ his caste position than
the white man, especially in the North, and thus.has many
more caste experiences in his imaginafion; For example,
as has been mentioned previodsly, in every sermon listened
to by the writer the iséué of racial'inequality was referred

te in a derrogatory fashion at least three or four times,

gﬁa}~in fact, several times it served as the core of the

.message‘preached by either the Bishpp, or some other :

preacher, Since the color line restricts the Negro with-

out providing him with any compensating‘advantgges; he

feels it not>only surrounding him but holding him back.h

3« Wirth, Louis,-“Segregation“;.Encyclopedia of the Soecial
Sciences, Vol. XIII, pp. 6l3-ff, . :

h."Frazier,'E.‘F;,.The Negro In the United States, Macmillan
Coey NoYaoy 1949, ppe 673-8B7lis See also the discussion
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It must of course be added, however, that the Negro "caste"
system is losing many of the features of an orthodox caste
structuré. As Frazier points out "the variations and
contradictions in the patterns of segregation are so great
‘as to preclude the logiec underlying a caste system. The
taboos and restrictions placed upén the relations of the
races and etiquette observed vary not only according to
areas and classes but according to the education and
econonic power of Negroes. Moreover, the so-calied caste
{festrictions are more’effective in the rural areas and small
ztownsvthan in the cities where there;i$ greater enlighten-
‘ment and mobility." What is more indicabive of the break-
hdown of the caste system, however, is the reslization on
&the part of the Negroes themselves that a‘discrepancy does
exist between the American Creed and their treatmenﬁ by
the Whites, with the ambition to abolish these caste or

color restrictions in the not too dim future.

‘./ e
|

'Since the Israel of God's Sect is preaching a doctrine
of "race fresdom" we can generalize that this institution
is serﬁihg an evélﬁﬁionaronr revclutianary‘functiOn,
attempting as 1t is, to hurry up tﬁe prdcess of this caste
disintegration,

Lhe (Cont'd) of Warners discussion of caste as criticized
' by Frazier as footnoted p. 273,
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In addition it must be seen that in response to the
white solidarity and caste barrier with its accompanying

insults and disparities, the Negro frequently creates

the "protective cdmmunity”; the Israel of God!s Church

also serves to provide its members with such a sense of
security;

Protection, however, is not the only goal of the sect
for the sect not'only makes itself exclusive and apart
from the world as a monastic asceticism, but, alsc as
just noted, it entertains highly complex and aggressive
dreams regarding a future "heaven on earth" where oy,
health, prosperity, ahd equality will be guaranteed, It

is important for the reader to realize the distinection

of function: seeking of security and the‘status striving.
One is introvert, the other extrovert; one is projeéted
outward, from the group, the other inward, toward the group.
t is intérestiﬁg to notice that this two~fold purpose
similates the‘two~fold histéfical development of Negro
religions throughout Americza. Large groups of Negroes

after having accepted the basic tenets of European
Christianity (élmost exclusively the Protestant fofm)‘broke
away from the established white churches to'form churches |
of their own. The initial reason for the split was the

reluctance of the whites to accept Negroes in the estsablished
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churches on a plane of eéuality. The Negrces desired
to worship in churches where they could feel free to
express themselves in the manner and with spontaneous
 abandonment and need for release which they desired, By
the time of the Emancipation numerous denominations had
been éreated, among them and they continued to grow after
the Civil War,

The second phase was co-existent with the doctrinal
splitting up of these denominations where there was a’
tendency to form groups which showed pronéunced "national-
istie" characteristics. These tended to emphasize the
raclal qualities of the communicants, sometimes with the
almost complete exclusion of any preoccupation with the |
Deity, Christ, or the Trinity.s |

The sect being studied has demonstrated preciéely
such characteristics. Riders of the WhitelHorse segregate
themselves for protection and in the meantime wage an
aégreSSiVe‘nationalistic.campaign to improve themselves
by themselves (and the help of God) that they may rise to
a position of pre-eminence, fBeybnd”this'striving"for
status their ethnocehtric illusiéns become almost meglo=-
manic-~they share visions of being the "top gods" and

5. See Fauset, Black Gods of the Metropolis, re: "Black
Jews". Also, Frazier, E. F., op. cit. pp. 334-366.
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frequent reference is made to the day when the white man vs,
Negro roles'will be reversed.

In an effort to make their doetrine more tolerable to
the Christian principle of "brotherliness"™ it has been
pointed out that the leaders claim a Univérsalism of Tnity~.
where all-regardless of race or eolor=- shall share in the
New Heaven, Their only pre-requisite would be a belief in
the True Doctrine of the Apostle George, Of course, it is
understandingly obvious that thé leaders are intérested in
their own kind first. Negroes cannot help but have Negro
loyalties enymore than Americans can help but have American
loyalties if socialized in such environment.

As has been stated,;then, the sect under iﬁvestigation
serves primarily a two-fold purpose: as.é protective
community and as a means for status=striving. |

6. As Ira Reid points out: "There are indications that a
new church is arising among the Negroes, a militant

["~~.__church, one that is concerning itself with the problems

“of the masses. Its leaders organize and take part in
aggressive socilal movements for the public and the
race's welfare, Led in a few urban and rural centers,
by outstanding men who are trained and practiced in
religious thought as well as in economies, this church
is vital, Yet it cannot be said that today even this
church is an influential factor in the lives of the
whole TWegro working population,”

Fauset in his Black Gods of A Metropolis discusses the
aggressive nationalistie spirit of the "Church of God"
and the "Hoorish Science Temple"; both which make

expliclt aggressive appeals of a nationalistic nature,
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The methods exploited toward the first end are similar

to those being utilized by the Kingdom of Father Diﬁine.

As Cantril points out in his analysis of the Father Divine

cult, "The world that Reverend Divine has created, the
world in which he is God, the world in which his commands
are obeyed, 1s essentially a microcosm within a larger
world organization. It has its own standards and norms."!
This creating of a microcosm within a larger world

organization, as discussed by Cantril, is quite the same

device used by the leaders of the sect under discussion,

The sect espouses withdrawal of the members from the world,

in a social sense, demanding that the members hold them=
selves aloof from all "sinners"., Since "sinners" is a

label which can be attached to any individual or group

 outside their own sect, this withdrawal practice in reality

makes social shobs out of all the sectts members, Out-group

individuals referred to this exclusiveness and "un-neighborpe

.

liness" most frequently when interviewed by the author,

Several Negro women in Sycamore pointed disdainfully to
the's&bf'sﬂmemberéfas “folks who go eround thinking they're
beﬁter than everybody else"™., As is true of any‘seét which
supports this type of "superiority" éttitude regarding

7. Cantril, Hadley, The Psychology of Social Movements,
~ Wiley & Sons, 19471, pp. 129, Tf.
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outsiders~-a reciprocal attitude of dislike and resentment

is often entertained by the outsiders toward thé sect and

~often serves as a hindering factor to the extension of the

sect,

This illusion of microcesﬁ is further stimulated by
the frequeﬁt meetings (atbtendance at which is obligatory)
and where the members are‘kept overtly together by the
simple words of the songs, the simple melodies of.their
particular variety of spirituals, and ébove all,.by the
simple rhythms which instill the behavioral accompaniments
of clépping and swaying. Following such "singspirations"'
the Bishop, or other "preacher" will frequentiy exhort the
congregation to remain apart from the World-;“live in the

world but be not a part of it"-=warning them that eyes are

always upon them eager for criticism,

The attitude of the sect toward self -segregation is

\! typified by testimonial made by one of the members, a Mattie

| WinfPey. She declared: "We as White Horse Riders cannot

associate with the people of the world and continue to be

.tfu¢7Whité ﬁo§ée Riders. Segregation is very essential in

our lives. If we run hand and hand with the world we are
not any better than they are, We should be a sample and
example for the boys and girls in the world. If we are

always with the people of the world we are either doing the
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things that they.are doing or they are coming our way. It
.depends upoﬁ who has the greatest influence.

- "We are'known.by“the associates we choose, If we are
always seen with those on the outside, if we are weak we
will be going the way they are., As the saying is "Two
oannoﬁ walk together except they agree". The world thinks
they have drawing cards for us, such as dancing, playing
cards, and numerous other things, but we should not think
of such thiﬁgs. We cannot do the things that the other
men and women in the world do and get away with it; because
they do not know the truth and we do., If we do everybthing
that they, the people in the world do, they will say, !'they
belong to the White Horse Army. church and they do everything
that we do. They are no better than we are!--which is all
very true., It seems hard to separate yoursélf froﬁ the
world, but it will be to your own benefit,"

-The White Horse Riders, again like the Father Divine

j.;zh'tﬁ".’c\au:lél'‘she, lesser-known Daddy Grace United House of
Prayer, concentréte implicit faithAand‘thoughﬁ'around the
"pérsbnaiiﬁj:éf th;ifrleader. ‘This polarization around the
concerete symbol of the Apostle George is demonstrated most
concretely in the weekly testimondials where repeatedly
thanks is extended to the Apostlé; Bishop Jones receives
repeated pfaise eand thanks also, but the original leader

definitely would be termed the "polarization symbol",



8

The particular services which the sect provides for
its members'through the Saint's Fund and relief, of course
~also serves as a protectionist function of the sect.
Members, who might have to depend on public relief, or
would have to subject themselves to the racketeers in the
embalming profession,.are protected from such humiliation
or financial loss by their own sect'!s services.

The help which the sect provides its'members in
housing for themselves and their fémilies of course too
is an effort to save'the_exploited caste from the exhorbi-
tant rents as well as the‘restrictive covenants which
prevent Negroes from buying homes in desirable ‘locations,

We can see that the Israel of God's Church, the White

Horse Army serves the funcetion of s proteétionist “"way of

life" through: (1) Social withdrawal from the world of

sinners operating as a protective mechanism to minimize

the socio~psychological chasm which exists between the
‘r\ﬁégra;and normal white social activity. In a sense the
practice follows the reasoning: "if‘you don't know abput it
you won't miss it", This withdrawal from social relations
with other Negroes not belonging to thelsect as well as
from whites alleviates the burden of sense bf.inferiority
as well as the potential threat of insult. (2) Protection

from material hardship-=-in a sense a search for economie
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security. The Saint'!'s Fund which pProvides burial for the
members of the sect,.as well as the various relief services
which the local congregations provide its members with a
sense‘of.securityAas well as a protection from either
White or Negro exploitation. The plan for home ownership
also takes another problem out of the hands of the install-
ment-buying rackets where as much as 36% annual interest
can be demanded., The sect, as noted, does not charge
interest, and when it rents houses to its members very
nominal fees are demanded. (3) The Bishdp and other
leaders serve as Father images, both psychological and
materially helping and advising, reprimanding Where'neces-
sary, and acting as intermediaries and cushioners againsﬁ

the "white man boss", (4) And finally the sect provides
. & sense of solidarity against aggressive and.diserihinat-
ing out-groups.

As was indicated earlier in the baper, the religious

| “meel also serves the function of providing the Negro

members with gtatus-striving media in their hichly cémpeti-

" tive clags-situation as an attempt to break down the almost

insurmountable caste lines. The sect, made up of members
who feel a strong urge to raise themselves out of their

static position of subservience, is embarked
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' would not only be "bad" but expensivel
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on a vigorous program of selfebettermenﬁ. By raising
their standards economicall&, morally, and educationally,
it is believed that they may win back the favor qf a
revengeful God who has banished his Children of Israel to
these years of slavery and subservience because of their

own despicable behaviour. Hence: a strict, regulative

life embracing rules of health (abstinence from pork and

other unclean meat) as well as emphasis on cleanliness of

home and person; thrift; striving for high scholarship as
well as extensive education especially iﬁ professional
fields such as teaching, nursing, engineering, and other
white-collar jobs where training is available, Morally,
the membefs are restricted. They have strict regulationé
on marriage, divorece, dancing, drinking, gambling, or ex-
cessive behavior of any sort., .The economic éspect'of such
behavior is also taken into consideration regarding the

over-indulgence in any of these forms of participation

And what is the end of all of this? Mere fondnéSs
for regimenfétionménd”authoritariaﬁ-discipling? Gunnar
Myrdal in his diécussion‘of the Negro class strﬁcture hag
attempted to define the class ideals ér aspirations of
the three-fold classification., It is significant that he

mentions "In the upper levels of the lower class, there
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are many persons who have definite ambitions to better
their own, §r at least their childrens' status, These
peopie will take care not to let their insurance lapse;
they will have more pefmanent affiliation with churches
and lodges; they will try to keep their children in |
schooi."

To what value structure does this sect aspire? If
it desires to better the status of its members, or Qt
least its members' children, from what group doés it borrow
means to achieve its’ends? Here again parallels can be
drawn from Myrdal's constfuct.

In describing the upper elass Negroes, he says, "Oﬁten
family background is stressed in this class. The family
is organized upon the paternalistic prinéiple; legal
marriage is an accepted'fonm; and illegitimacy and‘de-
sertion are not condoned, Children are shielded as far
as possible both frbmbinflﬁences of thg lower class Negroes

J\\Eﬁ&“fromlhumiliating experiehces of the caste sys tem,

They are ordinarily given a_highér‘education énd assisted

to»acéuiré‘prOfeséional training., As Negroes are commonly

8. Myrdal, Gunnar; An American Dilemma, Vol. II, Harper
and Brothers, New York, 190lI, p. 702. - ‘
Also: Drake, St, Clair, and Ca ton, Horace; Black
Metropolis, Harcourt Bruce, 1945, pp. 526-563, for another
discussion of the upper-middle and lower class value
system among Northern urban Negroes,
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believed to Be loud, ignorant, dirty, boisterous, and lax
in sexual and all other morals, good manners and respect-
,.abilitykbecome nearly an obsession in the Negro upper
class,---Negro upper class will often adhere more closely
to strict puritanical standards of conduct than the white
upper or middle class."” And further he emphasizes, "The
Negro upper class is characterized by many of the traits
which are in complete contrast to those of the masses of
Negroes in the ldwer class., Their social ambition is to
kéep up this distinction. In private they are often the
severest critics of the Negro masses. Their reSentment
against the "lazy, promiscuous, uneducated, good-for-
nothing" lower class Negro is apparent to every ébserver;“
Contrast the restrictions on marriage and courtship within
the Israel of God's Church with the .lower class couftship
f and marriage cycle as described by Burgess and Locke: (1)
: attraction to each other; (2) engaging in sexual relétions;
J“?g)\drifting into common-law marriage; and (i}) témporary

or permanent separation for the purpose of living with

"~ another." 9

These authors go on to describe the lower class Negro

marriage pattern as an agreement which is broken as casually

Qe Burgéss, Ees Wey, and Locke,"H. Jes The Family, American
Book Co., 1945, p. 168, -
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and as unceremoniously’as it is entered into, Getting a
license and'béing married by a minister, however, is more
common today than a few yéars ago. "Economic independence
and the possibility of mistreatment by a man to whom one
i1s’' married restrain some lower class and middle-class Negro
women from forming.legal unions. The attitude is frequent-
1y expressed as follows; 'Hets nice all right, but I aint!
thinking tbott marrying. Soon as you marry s man he starts
mistreating you, and I'm not going to be mistreated no
more,t | |

“One can see close parallel rather than strong con=-
trast however, in BurgessAand“ﬁécke‘s description pf the
middle~class family institution,

"Ceremonial marriage is a mark of social status and
serves the purpose of enhancing the prestigé of the middle~
class family, In_fact the middle-class is often differ-
entiated from the lower class on the basis of legal
\]u\ﬁnanriage. Virginity is highly prized by upper-class
mothers who.soﬁetimes send their daughters to a church
school to safeguard their virtue."10 |

Yet, cne must keep in mihd that despite the adherence
to middle and upper class eoqrtship, ééx, and.marriage

mores by the members of the W.H.A., still these people

10. Ibid.s pe 169.
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belong to the lower-class in almost every other‘respect.
One sees thén, most vividly, the status-striving function
of the sect, enforcing as it does, in every area possible,
middle -class moréé and values, One sees identical paral-
lels with the ideals of the upper classes as sketched by
Myrdal and these other writers, Because of the simplicity
of description employed in Part I of this paper it should
not be necesssry to resort to repetition to make these
parallels between the doctrine and regulations of the sect
and the "social doctrine" embodied in the upper class value
system, The frame of reference is almost synonomous within
the group and the abstract collectiﬁity, using Von Weise's
terms, A very brief, and simplified table should suffiée
to erystaliize this comparisocn, .and is ihcluded in the Appendixfs

It is evident that the sect leaders in their desire
to realize an elevation of status haw taken over the values

of their superiors, the Whites., The "caste system" forces

\£Hé~Negro to become an exaggerated "American", and when

the lower class borrows from the upper class this exaggera-
tion becomes even more intense,

One might ask 2 further question: Why has this status
striving polarized around or within the social structure
of a religious group?  Why-haven‘t these desires, this

unrest been expressed in a radical political movement

See Appendix ppe xxxiii-xXXxVe.
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instead? Mays and Nicholson, in their analysis of the
Negro Chﬁrch.make the following observations which appear
to point in the direction of such a question. In describ—
ing the Negro church as a social structure they say: "The
Church is owned and controlled by Negroes, It is one of
the few institutions outside the family which is controlled
by the Negro himself. This ownership and control provides
an opportunity for the "Common Man", The opportunity
found in the Negro Church to be recognized, and to "be
somebody™ has stimulated the pride and pfeserved the self-
respect of many Negroes who would have been entirely beaten
by life and completely submerged. A place where one has
freedom to relax from strains of racial pérsecution:”And
later they add, "Part of the genius of the Church is that
it is owned by a poor réce, supported by its.members, and
further, that this fact alone gives the Negro minister an
opportunity and freedom in his Church life tha? ministers

[ .
| of-some racial groups might covet, Because of this high

prestige position and degree of freedom the success and
potentialitieé of the Negro Church depends upon its
,ministry.“ll

The fact that the Church as an institution has long

11. Mays and Nicholson; The Negro Church, Institute of
Social and Religious Research, 1933, p. 238,
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bean freed of white man dominance and was one of the few
social structures permitting almost unrestricted freedom
for the Negro within the caste made it almost necessary for
the sécial malfunctionings, the disorganization, the rest-
lessness, the social striving, to be manifested in this
religious group rather than in a political or fraternal
organization,

Another writer expresses it this way: "The Negro
Church, was from the beginning the logical center for
community life. Going to church is an oﬁtlet for the
Negroes religious emotiqns; but not the least reason why
he is willing to support so many chufches is that they
furnish so many agreeable activities and so much'reél
enjoyment, He 1s willing to support them;beéause he has
- not yet, and will‘not have until there is gréater econonic
and intellectual development and social organization, any

other agencies that £ill this place."l?

e

~

-~.. Fauset, too, comes to somewhat the ssme generalization,
In a summary_of‘his findings he sayé this: (1) "The apparent
over~emphasis by the American Negro‘in the religious éphere
is relatedvto the comparatively meager participation of
Negroes in other institutional forms of‘Amerioan culture

such as business, polities, and industry, a condition which

12, Johnson, James W., Black Manhattan, 1930, pp. 165=166,
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is bound up intimately with the prevailing custom of racial
dichotomy Which restricts the normal participation of
Negroes in many avenues of American life.
(2) The church thus serves as a mechanism for leadership=-
not only along spiritual but many other lines, These men
might have worked outside the religious circle had the
Negrb an opportunity for 1eadefship in other institutions,.
(3) Negroes sre attracted to the cults for the obvious
reason that with few normal outlets of expressioﬁ.for
Negroes in America due to the prevailing custom of racial
dichotomy the cults offer on one hand the boon of religious
with all its attendant promise of heaven either here or
above, or both; and on the other hand they provide for.
certain NegroeS'with imagination and other}dynamic qual-
ities in an atmosphere free from embarrassment or a?ology,
1 a place where they may experiment in activities such as
‘business, polities, éocial'reform, and social expregsion}
/ ;iéEéby these American Negroes satisfy the normal urge of
any member of our culture ﬁho wishes to contribute posi-
tively to the advancement of the gfoup;“13’ |

The sect, intent on acquiring reccgnition from the
other Negro classes as well as from the Whiﬁes, has also

13. Fauset, Black Gods of The Metropolis, University of
' Pennsylvania Press, 194, p. 102,
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made prestige borrowings from the older Christian white
denominatioﬁs. These borrowings are extremely hetero-
geneous in origin, but in every case they represent an
attempt to attach an air of prestige, importance, white
middle-class religious life, and authenticity to what in
realiﬁy is a rather crude, and thoroughly lower class
Tunction or organization. For example: archbishop, bishop,
deacon, elder, Christian Endeavor, Sister and Brother=—--- s
saints, mass, chant, doxology, etc., represent bbrrowings
from many different and in many cases entirely polemic
religious structures, In addition the practice of foof-
washing, tithihg, burial of members, episcopacy, assigning
military rank, offering testlmonlal, endogamous marriage
pattern, temperance regulations, bantlsm.by 1mmer31on,
eating the Lord's Supper but employing unleavened bread
and wine as elements, paternalistic family structure and

male organizational authority; all these rules, mores,

N
i

cé?émonies‘and.rituals represent such a polyglot bagk-
ground that it is inconceivable that the sect!s leader was
a Southern Baptlsf M1551onary’all his life, Flowérs'
experience in the army offers almost the only possible
channel as source for material for the sect as it operates

today, " In addition to Baptist'vocabulary and paraphanalis

one can discern obvious take-offs from Catholicism,
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Methodism, Congfegationalism, Presbyterianism, Holiness
cults,‘Salvetion Army organization, plus some conservative
American sects such as the Mennonites, and Perfectionist
and Pessimistic groups,

This heterogeniety of value, attitude and ritual
embraced by the Sect is some indication of the frustration
and confusion which must have existed, especially during
the embryonic phases of the sect!s development. This
complexity of assimilation, and randomizetion of focus
would appear to be a manifestation of the blurred objec~
tive existing in the minds of these early leaders and
followers, unable to verbalize or define their unrest and
dissatisfaction or to locate an all-inclusive seapegqat;
It is rather surprising that such variety of focus and
practice should be embraced into by the secﬁ in its later
stage of routinization. One thing is obvious, however,

Prestige and an elevated status was the ultimate goal,

IN s&ﬁmmay WE CAN CONCLUDE:

tlon for respectability and dlgnlty represents psycho-
logically an over=-compensation in terms of royal symbolism
and vicarious imagry of colorful granduer, for example.
White Horse Army, Archblshep, Deacon, Presiding Elder, etc,

This is partly suggestlve of the general culture complex of
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elaboration among fraternal societies,

| (2) Thé colorful vocabulary of military symbolism
may be interpreted as over-compensating for "powerlessness”,
This technique of borrowing status images from diverse
prestige sources corresponds with this broad tendency among
fraternal secular associations, since the turn of the
century. This sect, however, shows in an exaggerated
manner what is a general tendenecy of voluntary associations,
éspeclally among the middle-class. _ |
| (3) The attempt to draw attention through brilliant
symbolism, uniQue ceremonies and rituals, and deviant and

hyperconscious moral regulations is = prerequisite for

'propagahda appeal, This propaganda appeal is directed

toward outsiders in general, and Whites in specific, in an
attempt to demonstrate that ﬁegroes~can be as "good and

better" than the dominant group: hence, should be respected,

' admired and sought by the dominant group for assimilation,

e

aéEBeiatiQn, and amalgamation into the general society.

() Thus, the Israel of God's Church, the White Horse

‘ AfﬁyVSQE#gé as s stafﬁérggriQinérﬁehicle to these aspiring

Negro southern migrants, Through their religious Way of
life and their ritual and doctrine these people struggle

to acquire middle-class respectability and acceptance by

the dominant group.
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the dominant group.

(5) Through the Saints Fund, the real estate and
housing projects and the mutual aid policies the sect
provides its members with a feeling of security and
confidence wherein they may face the oubside world with
an independence which is not usually characteristic of
underprivileged minorities, The aged, the orphans, the
widowed, the unempioyed, are all confident that they will
be cared for, or assisted in caring for ﬁhémsel#es. Such
assurance makes it pdssible for them to remain aloof from
the superordinates for they are not dependent upon them,
Such is not the case of most Northern and Southern Negroes
living in small towns, Such individuals aré.usually sube=-
Jected to a daily measure of White paternalism, oristern
despotism, “

(6) There is the psychological security of "belonging-

ness" provided these\Negroes through the nature of their

~

sect, As has been pointed out the members of a local

congregation are like an extended family, psychologically,

socially, and in maﬁ&ﬂihéééﬁéésibiologically; ‘There is a
great deal of wvalue plaeed upon.the individual Worﬁh of
these members--each member is recognized as a person. Such
circumstances of course offer welcome relief to the repeti=-
tious White condemmation, or[apology'“You're juStllike all

the Niggers"=or "Itm surprised, most Negrées are'lazy you
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know", With this belongingness a race consciousness is‘ereated.
(7) Thére is the climate and the opﬁortunity for leader-

ship and participation in the organization of the sect.
These opportunities lie largely among areas reserved for
the male members, but of course, the women,exert.consider-
able. influence even though they may not be provided with
official titles and roles. Such opportunities are seldom
offered the Negro in the Southern mill town, or the White
dominated city-with its administration, institutions and
social activities monopolized by Whites,

(8) We can conclude from the factors listed above
that the sect, The Israel of Godls Church,; The White Horse
Army, through a group awareness and protesting cbnflict |
techniques, offers the lower-class Negro migrant living
in the Northern cities aﬁd small towns, the opportuhity
for achieving a degree of acéommodation with the White
beyond the normal superordinate~-subordinate status struc-
‘f\Eﬁfemwhich exlsts at present, Members of this éect demand

fecognition by the ﬁature of their own exclusiveness and

withdrewal., And the sect at the same time pushes the rest
of the Negroes who do not belong to the‘sect and a great
number of Whites into a psychological position-of inferi-
ority.

The combination of reaction on the part of members
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is to resent the sect!s members superiority complex-
their "putting on of airs" and simultaneously to covertly
place these members in a higher status position than
themselves., The members frugality, industry, and morality
leaves a deep impression on the hostile "White" world,
The sect members are always pointed to by both Whites and
Negroes as the "better" the more "respectable" Negroes
in town.

As was demonstrated by our paradigm and latér study,
a dilemma is created by the contradiction between the
sect!s philosophy of "all men are equal to God" and the
sect!s policy of withdrawal and superiority complex, 4
Adults and school youngsters alike who are members of. the
sect have a consistent distaste for other‘Negroes in the
community who do not follow their particular path tb salva-
tion. These Negroes withdraw, or remain so aloof from the

majority of Whites in these communities that very little

. .
| .

pe5§onal'relatiohship end in meny cases not even a nodding
acquaint;nceship exists between these Negroes and the‘
Whites, As a'conégﬁﬁ;hce,‘of course, the preachings of
the sect!'s leaders about equality, intermarrisge and
leadership are invalidated. Equality, intermarriage, and

assumption of leadership can hardly result from a consistent

practlce of remalnlng apart from the World, abstaining
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from political participation, and emphasizing religious
and moral differences between themselves and the rest
of the community.

‘The sect's attempbs to break up the old structure of
éccommodation.by outright conflict techniques and protesta-
tions have had little practical effect since the abandon-
mént of proselyting campaigns in the past two decades.

Thelr policy of withdrawal and aloofness has resulted
in the creation of a new structure of self-imposéd segre-
gation. In éhis self-imposed segregation system the
members of the Israel of God's Church through strict
endogamy, abandonment of conversion campaigns, and the
erection of economic, social, and foikway barriers have
separated themselves not only from the'Whites (as existed
‘vprior to the sect's creation) but have withdrawn ffbm.tbe
other Negroes in their communities. This self -imposed
segregation system is reinforced further by the practice
“\Sf‘éhunning of the sect members by non-members as a re-
action to the formerts "superiority" or “snobbishnesé?._
The segregation process thenm is an established two-way
process with the sect members ignoring the non-members,
and the non-members resenting this practice and returning
the "discourtesy" by ignoring the sect members, 4And so

we see the result, the dilemma created by the inconsistency
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between doctrine or creed and actual behavior as diagrammed
by Type II of our paradigm, Instead of Unity we see an
atomization of the Negro community and any Negro-White
relationships and contacts which might have existed.

We can see that this Negro lower-class group in its
effort Yo wipe out class ané caste barriers has employed
the very techniques of the superordinate which they have
been condemming. The ieaderé'of the Israei;of God1's
Church, The White Horse Army have built up strong attitudes
and prejudices regarding their own superiority and the
out=-groups inferiority. They have based a great deal of
their rationalization system on a doectrine of raciai
identificabtion with the "Chosen feople" discussed in the
01d Testament., They have created and imposed on themselves
and all around them a clear-cut. system of segregatibn.

E The sect members have become almost totally isolated,

. dealing only with the commmmity on the compulsorary levels

' Such as payiﬁg taxes and sending their children to public

schools.e | -
"Thusfthe“§éét”fémains as a~protesting associatioﬁ of

self-improved Negroes who are protesting racial inequality,

segregation, discrimination and ?rejudice, At the same
time the sect exists on a body of self-constructed

prejudices,1discriminatory practices, and a self-imposed



166

system of segregation, While the sect aspires to assimi-
lation and aﬁalgamation it pursues a daily policy of
social isolation which is in direct contradiction to the
realization of such a Utopian dream, ILike the American
White soclety its "American Dream" of equality, of oppor-
tunity and freedom for all--~-the ideals and the dreams
of this Negro sect have been crumpled and misdirected,
What was once & movement to dissolve differences and
inequalities based on dif ferences, has been turned into
a movement which emphésizes dif ferences and builds on
these differences.,

Like the American Creed--so the message of The White
Horse.‘ The plow shares have been melted and fashioned |

into swords for sﬁicide.
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APPENDIX

The following essays included in this appendix
were written by leaders and members of the Israel of
God's Church, the White Horse Army and were presented
by their authors before various meetings and con-
ferences of the sect in an effort to apply the
Apostle George's religious and moral discipline to
concrete phases of their reality. All of the essays
are reproduced just as they were written. I have
done %this deliberately for I feel obligated to pro-
vide you as a reader with the opportunity of experienc-
ing some of the lusty style and the psuedo-oratorical
eloquence which characterizes the wrltxngs, the
preachings, and to perceive from primary sources an
awareness of the M"official" or group front which this
sect assumes. From these essays it is hoped that
you will be able to grasp a little of the character
of the sect; their struggle for respectability which
displays itself in every phase of their social be-
havior and is so vividly reflected in their writing
and their sermons. These testimonies, and essays, as
well as the three addresses presented by Bishop Jones
before the sect!s annual conference, will portray
the real character and local color of the group better
than any of. the stilted cliches and stumbllng over-
worked adjectives which I might use.:
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OPENING ADDRESS BY BISHOP W, M. JONES

Subject, "The Signs of OQur Times."

Unto you, this great congregation; and I do no%

call you great, because of your number, but I call
you great because of the great and noble spirit which
you possess; I call you great because of the goal sef
before you, and because of the highway of righteousness
over which you are traveling to attain that aoal, yes,

- I call you great, as said the prophet, "Great is the
Holy One of Israel in the midst of you."

It being the pleasure of Almighty God and the
decree of the mighty One of Jacob, our father, that
I should come before you, this great body, on this
great day, the 26th of August in the year of Our Lord
one thousand nine hundred and forty-seven, to bring
to you my annual message; yes, I call this day a great
day because it is a day in which the Saints of God
assemble, a day in which much people in heaven, are
saying, “Allelula, Salvation, and glory, and honor,
and powsr, unto the Lord our God. For he has founded
Zion, and the poor of his people must trust in it
yes, I call it a great day because Raphael, one of
the seven holy angels which go in and out before the
Holy One, (although invisible) standeth by once more,
ready to present the prayers of the Saints.

- And on thls date I wish to address you on the

~~%timely subject, "The Signs of Our Times." In turning

back the pages of hlstory even to the days of ,
Herodotus who is called the father of history; or.

you may revert to Ancient, Medieval or Modern history,
you may'study*the phlloscphy, rellglon and culture

-of the peoples of the world, and in all ages you will
find that there were some who believed in, and were
watching for the signs of the times.

- And since you, the Israel of God's church are
built upon ths foundation of the prophets and apostles
and Jesus Christ being the chief corner-stone, you will
note these men belng 1nsp1red of God, were not always
calling the attention of the people of their day to
tHe. past, but were interested in keeping them abreast



of the times, and also unfolding unto them what the
future held in store for them, and Who am I that I
should stray away from the path of these Godly men?
But instead, I shall follow their foot steps, and in
so doing, it has resulted in my being before you this
day with this subject, Signs of Our Times.

Long before our day and time, the ancient people
regarded certain signs as a fore-runner, or warning
of some remarkable event which was to take place, in-
dicating the will of the Deity.

_ An event considered by the Jews indicating the
divine will, interposition of the divine power for
some special end. :

Jesus when asked by the Pharisees for a sign from
heaven, said, "When it is evening, ye say, it will be
fair weather for the sky is red. And in the morning
it will be foul weather today: for the sky is red
and lowring. O ye hypocrites, ye can discern the
face of the sky but can ye not discern the signs of
the times. .

Jesus in fore-telling the destruction of the
Jewish kingdom, or the world that then was; said,
"They shall fall by the edge of the sword, and be
led away captives into. all nations and Jerusalem
shall be trodden down of the Gentiles, until the
times of the Gentiles be fulfilled. And there shall
be signs in the sun, and in the moon, and in the
. stars; and upon earth distress of nations with per-

| T--~.plexity; the sea and waves roaring; men's hearts
’ failing them for fear, and for looking for those
things which are coming on the earth; for the powers

of the heaven shall be shaken. . It is true these .

- signs spoken of by Christ have been fulfilled, but
the wheel of time has rolled these signs before us
again, the signs spoken of by Christ pre ceded the
fall of the former world, and the latter signs pre-
cede the fall of the latter world, but as said David,
fGod is good, and His mercy endureth forever." As
a proof of God's goodness, before the fall of the
former world, He sent salvation in the person of one
man, the man Jesus Christ, and before the fall of
this present world He has sent salvatlon in the
person of one man Apostle George; yes, in our day
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you know that there is distress among nations, as it
was in the former world, and men's hearts are failing,
kings and rulsrs have come down from their thrones,
lifted their crowns from thelr heads, cast them upon
the ground, ran to the rocks and mountainsg seeking a
place to hide, this has come to pass in the last
decade, :

Pharaoh!s daughter placed the crown of her
father, on the head of Moses, her foster son, where-
upon the child threw it down and trampled upon it
with his feet, and one of Pharaoh's wise counselors
told him that the action of the child was a sign that
. in time to come, that Moses would overthrow and trample
under foot the Egyptian kingdom; there-after Josephus
said, his development, his early education and his
personality caused the Egyptians to become suspicious
of him; wherein ¥he Hebrews saw in the same sign,
their salvation, that in time to come they would be
delivered from the oppression of the Egyptians.

Before the fall of the Greek and Roman powers,
there were signs of their fall, namely a general un-~
rest and debauchery; and one particular phase of the
Roman life was the loosing of the family +ties,
according to Roman history, divorces multiplied, and
. Augustus Ceasar strove to arrest this downward tendency
by edicts and laws; in encouragements of marriage,
and in restraint of divorces, but the trouble was too
deep-seated in the falling morals and religious life
of the times to be reached and remedied by any measure
of state, .

The decay of religious faith, had been going on
for a long time; Augustus did all in his power to
arrest this process, he restored the temples and shrires

that had fallen into decay, renewed the ancient
- sacrifice, and erected new temples, not only in Rome,
but in all parts of the empire, yes, decay in re-
ligious faith, lust of the flesh, lust for power,
revelling, banqueting, denial of full citizenship,
and the right of franchise to some of its subjects
wrought havoc to the Roman civilization. .

The Babylonian kingdom became top heavy with the -
afore-mentioned evils; Belshazzar the king, saw a
hand writing on the wall; and Daniel was called in to
read the writing. He looked at the wiiting and turned
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to the king and said, "Your father before you was
king, he had an exalted spirit, and his mind was
hardened in pride, and he was deposed from his kingly
throneyj and you his son have not humbled yourself
though you knew all of this, and that is why this
writing is on the wall." After this lecture, then
did Daniel proceed to read the writing. At the time
the hand began to write, the king with his wives,
concubines, lords and rulers were having a banquet
of wine. Low morals in high places, bad principles,
unjustice to his subjects of the lower brackets,
overthrew the Babylonian kingdom, you can trace the

- fall of all kingdoms or civilizations to the same
cause. : _

True enough, Christ came and planted truth and
Justice in the earth, but as soon as His voice had
drifted away on the ether waves, little by little,
bit by bit, the people began to drift away from His
docrine, people have been frightened into belief by
false prophets that theories were facts, and facts
have been twisted, and added, people have been de- .
ceived, which has resulted into a multiplicity of so
called churches, wherein there is but the one church,
namely the Israel of God'!s church. The multiplicity.
of churches as they are called, are signs of our
times. They show a spiritual unrest, and where there
is a spiritual unrest, there is a moral and social
unrest.

In the bloody trenches of chapter two, of the
world struggle through which the world has just

e ~come, or I may say from which the world is trying to

emerge, can be seen the magnitude of racial and
religious hatred of a people intoxicated with a
superior complex, which overthrew them; true enough,
“that people went down in defeat; but that spirit =
still lives, and that gospel is still being preached
here in America, ‘ : ‘ : ‘

Some time ago I called your atbtention to the
Apostles of democracy, of some who had taken %o the
air and had flown to various parts of the world,
preaching the gospel of democraecy, whereif it was
not practiced on the door steps in our own capital,
In the political arena, there are two great monsters,
namely Communism and Democracy, with propagandists



of great magnitude supporting each side; these two
monsters are on the dramatic stage sparring for a
knock~out blow, but neither shall become champion of
the world, or I may say champion of the human mind,
not even this thing called Christianity, it shall
not become champion, Chrlstlanlty all ows and
sanctions division, it is tained with many other evils
condemned by Christ. Democracy is discriminating,

in rich versus poor, and one of its greatest ev1ls is
in pigmentation. Two parties may commit the same
erime under the same circumstances, but the party
whose pigment of his skin is more dense will get the
worse deal at the hands of the law, or to be plain
~about the matter, the party whose skin is black will
get the worse deal; therefore even King Solomon
would not be able to agree with these agencies if

he were alive today, for he said, "I am black, but
look not upon me because I am black.!

Today we have with us Talmage, Smlth and others,
known and unknown. There was Bilbo, he is gone now,
but his spirit goes marching on. We also have the
K. K. K., the White Supremist; But God forbid that
we should allow any evil to enter our hearits because
of these evil agencies, we must not fight evil with
evil, but we must fight evil, with righteousness,
and Godly intelligence; these ev11 agencies are only
signs of our times,

. Before our forefathers departed from Egypt,
these same evil agencies began to works Our fore- .
fathers began to prosper in wealth and what-so-ever

. .. %they put forth their hand to, so their enemies de-

cided to do something to hinder them, but the hand
of their God was upon them for good, so the heathern
began to rage, and the Egyptians began to imagine
vain things, but to-no-avail, for thelr God brought
them out with a high hand, and with a stretched out
arm,

What is it that is troubllng the enemy of this
-people whom God has chosen? Once more the enemy sees
the prosperity of the people and has decided to do
something about it; only a short time ago he held the
pick in his hand, but today he has laid aside the
pick for the pen. Yesterday, he was in the field
obeying laws, today he is in the legislative halls,
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helping to make laws. Yesterday, not only his master
refuses to teach him, but would not allow him to be
taught, but today the Negro is in some of the greatest
institutions of learning in America, not being taught
only, but some are teaching., ~Yesterday, he lived in
a log hut behind his master's house, but today he
has moved out on Main St., and has become his mastert's
neighbor; he has achieved almost unbelievable victories,
over almost insurmountable odds; he is becoming a
competitor in most all fields of endeavor, he is be=-
coming one of the most advanced figures of his day;
and yet greater height should have, and could have

. been attained. Yes, the enemy seeing these achieve-
ments has decided to do something abeut it. He
desires to arrest this onward move, but House of
Israel we shall not be discouraged, it is only a sign
of our time, and as said Christ, to His disciples,
vhen you see certain signs, 1lift up your head for
your salvation draweth nigh.

I have rentioned some achievements attained by
this race and the results of the achievements, butb
after all the greatest achievements, are yet to be
attained, and there is but the one tool by which we
must labor to gain thls higher height, deeper depth,
or the expleoratiocn of a greater field, and this too'l
is righteousness, it i1s essential, it is imperative.

Now these afore-mentloned signs, point to our world
and its end

It is all because of unrlghteousness, wich God
calls $inj

T This evil, back in the days of Adam did begin

And God keeps telling man, by this method you
cannot win,

'“Chrlst 'said pray for your frlend and pray for
your fee '
This includes those whom you love,‘and also Bilbo:
It may seem to ycu, that you are pushed to
and fro
But one thing is certain, you don't have to reap
- if you do not sow. .



Let us remember Christ, while on the cress.

Looked back and said, all is finished, there is
nothing loss; ,

But to his component on the cross he said, this
does not seem so nice .

But I will meet you today in paradise.

W. M. JONES
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I See and I'm Satisfied

Orma Jean Joseph

‘ I see as I go through life daily, America
struggling for her supremacy. I see various peace
conferences convening in order to establish a world
peace,

I see great scientists laboring hard, trying to
perfect the great atomic energy for the defense of
America.

_ But when my mind goes back to 1619 when the first
Negro slave was brought to America, when he was held

- in bondage for a period of years, they too longed

for thelr supremacy, for their happiness and for their

peace. When I think on these conditions and the signs

of our times, I see and I'm satisfied.

I see the Negro pledge for faith unwavering,
when slavery crushed him with its heels.

"Sad days were those, oh! sad indeed!

I see the man caicher impelled by thirst of
gold, as he entraps his simple souled vietim in the
snares of bondags and death, by use of force or
guile. -

I see the ocean basin whitened with his bones
and the ocean current running red with his bloed’
amidst the hellish horrors of the middle passage.
i I see him laboring for two centuries and a

half in unrequited toil, making the hillsides of our
southland to glow with the snow white fleece of
~cotton and the—valley to glisten with the golden
sheaves of grain. :

I see him silently enduring cruslty and torture
indescribable, with flesh flinching beneath the
sizz of angry whip or quivering under the gnaw of
‘the sharp toothed blood hound.

I hear the groans, the sorrows,‘the'sighings,
the soul striving of these benighted creatures of
God, rising up from the low grounds of sorrow and



reaching the ear of God Almighty, who regardeth man
of the lowest estate., But when I think on the words
of this song, "Weeping May Endure for a Night but
Joy Cometh in the Morning."

I strain my ear to supernal sound and I hear in
the secret chambers of the Almighty the order to the
Captain of host to break his bonds and set him
free.

I watch the Congress as it adds to the Con-
stitution new words, which mske the document a
. charter of liberty.indeed.

But still in this great America of today, the
land of the free, '"the home of the brave," I see
the struggle for progress has never taken a straight
line, but has always been a zig-zag course amid the
conflicting forces of right and wrong, truth and
.error, justice and injustice, cruelty and mercy.

I see him who was once deemed stricken smitten
of God and afflicted, now enbering with universal
welcome into the patrimony of mankind and I look -
calmly upon the centuries of blood and tears and
travail of soil. I see this, but I am satisfied.

I remember how your fore-fathers and my fore-
fathers prayed and asked God to deliver them and seb
them free and if not, to enable their children and
thelr children's children to see brighter days
and be able to serve God in spirit and truth.

Yes, God heard their prayers and in the year
of 1887, God gave one of our brethern a great doctrine
to raise his fallen brother of African descent.

I see this great man as he started out in this
wicked age of race pre judice, denominaticnalism and
political devices, travel ten (1C) long years
alone. ‘ ' '

. I see him through the God of Israel touch the
hearts and minds of his chosen people and bring
Them into the knowledge of the truth.

I see.him'thrmagh much sorrow, trials, hardships,



stand firm on faith, knowing that the White Horse
Army would increase and the wicked devices of this
world would decrease.

Yes, Apostle George our Saviour, prayed a prayer-
also, It was a wonderful prayer to raise his fallen
brethern of African descent. I see after he had
fought a hard fight, affter he had kept the faith
and after he had finished his course, wherein a
crown of righteousness was laid up for him, he
called another man of God to his bed and told him
to take the work and carry it on.

1 see the man of God, our great leader of today,
say, "Well done, I!'ll lead all those who!ll be led."
I see him as he skipped out on the word of Geod, tell
his co-workers in the ministry, "We must toil hard
and bring the people back home to God,.™

I see him over a period of 24 years labor hard
with our individual calls, our troubles, our wars.
Nights were never too dark, roads were never too
rough for him to gulide us. ‘ :

I see him this fifth (5th) month, this £if teenth
(15th) day of this 49th year, at this moment still
laboring hard with the work Aposkle left in his
stead,

I see his co-workers in the ministry as they
take thelr various appointments year after year,
step out on the faith of God and say, "I'1ll go, yes,
- I11L golJt I see this and I'm satisfied.

I see natlons rising and.falling. I see kings,
dictators, presidents coming and going. I see
christendom crumbling away. I see the morals of this
wicked age of today at its lowest ebb. I see the
slgns of our times. I see the end of this generation
at hand. ‘ ' .

But greatest of all, I see the White Horse Army
as the only way for a man or woman to be saved. To
the unbeliever I see it hated, despised, condemned.
I see 1i% doubled, suspected, criticized.

But to the believer of this holy truth, I see it



as a lamp to our feet, a standard for childhbod, a
guide for youth, comfort for the aged, peace of mind
and a satisfied heari.

I see this and I'm satisfied.

To know this doctrine is to love i%.
To love it is to accept it.

To accept it meansg life eternal.

I see this and I'm sabtisfied.
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"The Horrors of a Stricken Church

and the berefit of the same to its members."_

Rev. Mbée Hicks

A few years ago I was sent o pastor a small
church that had been struggling for quite some time
to overcome the many obstacles that had here-to-fore
hindered their progress. After having gained the

. confidence of the few stalwart members and instilling
within them a spirit to labor lawfully and un-
ceasingly toward the goal we so desired, it wasntt
very long before our efforts were rewarded with-
success. However 1t wasn't very easy nor were there
flowers always strewn in our paths. There were many
difficulties such as financial insuffiencies,
physical impairments, etc.

, For instance the church was instrumental in ob-
taining a home for one of its families who couldntt
raise the down payment; by producing the required -
amount without hesitation, Thenrn the debts against
the church were all paid off and anew lot was
purchased for the purpose of a larger building being
built in the not ftoo far distance.

For awhile things moved along swell.. Our
physical, spiritual and financial standing were very
good and in reality had exceeded our expectations to

“~.say the least.

Ah! But there comes a time when some rain must

fall and in our case a storm in all its fury descended’

upon us. ~One of our young members, a mother of two
children already, was rushed to the hospital %o bare
a third child. Instead of things going well they
went the opposite direction. She lay in a coma for
two days and her blood pressure proceeded to the
point where medical strength was taxed to the utmost.
To make things even worse all this happened at the
time when our District Conference was convened in the
city of Detroit, Hichigan and the pastor and officers
as well as several members were in attendance at
same, When it was made known that a certain amount
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of meney had to be raised immediately for medical
expenses two of the sisters who weren't attending
the District Conference went to the bank and with-
drew the amount needed from the church's account
wvhich was very rapidly increasing. When this trans-
action was made known to the entire church everyone
agreed that the right thing had been done because we
all knew this girls llfe was in jeopardy.-

Finally when all hope had been given up, the
power of all powers stepped in and took the oars of
this human life and rode the crest of the waves to
-the port of recovery where her child was delivered
with jJjoy.

Then one of the Deacon's was critically burned
and hospitalized for nine months. We thought this
was a bterrible blew as he was one of our very reliable
members and he was the head of a large family.
Naturally things became very dark for his famlly and
again the church proved to be a friend indeed in the
time of need. Just as this Deacon began to show
signs of a little iImprovement another Deacon who acts
as the assistant pastor, and the Secretary who happen-
ed to be the wife of the Deacon who was so terribly
burned alsec became 11l and became patients in the
same hospital and on the same floor. This was very
heart rendering to me as I had never had anything
like this to happen to me before. In my position it
is expected of me to console the down hearisd and to
uplift the downcast spirit but I came very near the
breaking point myself and had to keep remembering
“~that "The Lord would make a way."

ﬁaturally with all these besetments confronﬁLng
us the spiritual standlng of the church reached its

- lowest ebb, Clouds of despondency descended upon

us and our faith was really tested to the uimost.

Now of one thing there is a certainty. Patience
always has its won reward. Pabtienily we waited for
the rain to stop falling. Patliently we awaited the
shining of the sun. In our patience possessed we
our.souls. - . .

The physical, spiritual and financial strength
of +the church has been restored. The laborers which



were few have been increased to such an extent that
the lot I mentioned earlier shall soon be graced
with an edlflce much longed for, and faithfully
‘deserved.

I smile the smile of appreciation o the God
who does all things well when I stand before my
peopls rightly dividing the truth from error; tri-
umphantly praising Him for enabling us to over
ride every opposing opposition and happily eche the
joyful tldlngs that this day we are steadllv going
forth conquerlng and to conquer.
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Manners and Behavior

Mary Frances Poole

I chose this compound subject because if we have
good manners we then know how to behave under
various situations,

One cannot get far in the social or business
world without knowing the laws of ebtiquette. TYou
.as well as I have often heard the statement "Good
mammers will take you places that money cannot."

, One of our personal characteristics is our

type of mammers and how we behave., There are in-
dividual differences in menners and bshavior as
well as anything else. We like and dislike people
because of the way they behave,

If you give two younsters a stick of candys;
one would say "thank you", the other would offer
you no thanks, what would your reactions be toward
the two?

When we see children or grown-ups who do not
reverence and respect elderly people, or their
parents, it is because they have not had the proper
fire-side training in good manners and behavior.

Good manners are very important in the business

| T---world, Some times a person could secure an excellent

‘position, if he enly had.proper manners. An em=-
pleyer is always interested in an employee that
is courteous and knOWS hew to behave in different
'“Sltuatlons.’” T

At socilal affairs a person with no culture is
isolated,. Not only are table manners important
but also the proper’ conversation.

If you attend public gatherings, you can easily
pick out the trained as well as the untrained. You
know how irritable it is to sit near a group who are
laughing and talking through a lecture or any kind
of service,



One does not need the so-call book education to
acquire good manners. Some college and university
students do not have as good marmers as some persons

- Wwho have never abtended school. Knowledge doesn!t
come from books only, but through ones culture. So
1f you have attended the great institutions of learn-
ing don't say, "Oh, I don't need manners": becauss
good manners and correct behavior can take you a
great distance.,

Personality

Mary Prances Poole

Personality is the effect we have on others. We
should all have an interest in this sub ject because
we all have one. Whether we are sympathetic, kind,
crude, or whatsoever pattern of traits we possess,
it is our personality. It is an accepted fact that
personality is largely a matter on early training,
but they can be cultivated and developed. We should
desire self-improvement, because most of us suffer
from a feeling of self-satisfaction., We are inclined
to set up higher standards of conduct for others
than we have for ourselves. The desire for self-
Improvement depends on self-sxamination, as there

. will be no desire for improvement until there is

| T -some consciousness of defect. At more or less

‘ regular intervals we should take ourselves away from
the noisy world and analyze ourselves to find out
what equipment we lack.

Self-examination and self criticism will discover
the direction for improvement, but real improvement
comes through fecusing our attention on the ideal
which is the goal, A favorable environment does
much for ones personality. The selection of the en-
vironment is always under our control to the extent
that we can always choose the right company.

Personality is so important in the business
world we are partly judged by the way we get along
with others. Ones education, schelarship, and



professional training doesn't bring him success unless
he has the appealing personality. Some people in
profesgion are successful and popular, waile others
equally well educated, brained, and experienced are
failures and wanted nowhere. The one word which
covers these differences is persomality.

A pleasing appearance is a part of a pleasing
personality. It matters whether & man wears a well
pressed suit or overalls to do janitor work in.

Imagine yourself being an employer. ' If you had
an ad in the paper for a bookkeeper and if two girls
applied for the position. One of them had a slouched
position with a sleepy expression and elaborately
clothed and wearing cosmetics; while the other is
dressed for the occasion, has an alert and busineéss
like attituds., Which of the two would you employ?

If you were looking for someone %o do satisfactory
work you would go by the lattert!s dress and choose
her.

In my summary let us all improve our personallties
by having a desire to 1mprove, the ability to improve,
and a knowledge of how to 1mprove.

I thank youe



Domestic Etiquette and Duties

.Esthﬁr Parker

The subject I have chosen for this afternoon is very
essential. That is Domestic Etiquette and Duties.

Home as well as a larger community'shpuld be
regulated by well~defined customs. The wife especially
devolves the privilege and pleasure of rendering
- home happiness. We shall, therefore, speak of such
duties and observances as pertain to her. When a
young wife first settles in her home, many excellent
persons with more- zeal, it may be, than discretion
immediately propose that she should develte some of
her leisure time to charitable purposes; But remember
that your Heavenly Father who has given you a home
to dwell in requires from you a right performance of
its dutiss.

Nothing can be more senseless than the COnduct
of a young woman who, seeks to be admired in general
society for her civility and engaging memners, or
skill in music, when at the same time she makes no
effort to render her home. = Many unhappy marriages
has beern occasioned by neglect in these pariticulars,
Meny a happy home has been rendered desolate by
exciting coolness or suspicion, or by endesavors to
gain importance in an artful and insidious manner .

T Regarding money matters be very careful that

you do not spend more than can be afforded in dress,
and be satisfied with such carpets and curtsins in
your drawing room as beflt a moderate fortune, or
‘professional incomeé, :

How to Keep a Home

No wife acts wisely who permits her sittihg-room to
look dull in the eyes of him whom 'she ought especially
to please, and with whom she has to pass her days.



Avoid Concealment

We have heard of articles paid for in this manner,
for above its value and have hesard a poor young
woman who has been duped, say to a lady friend "I
dare not tell my husband."

Be content with such as your husband can éfford
and does approve. You can then wear them with every
feeling of self-satisfaction, and have a contented
mind.

Becoming Conduct for a Wife

Lastly remember your standing as a lady, and never
approve a rean action, nmor speak and unrefined
word; let. all your conduct be such as an honorable
and right-minded man may look for in his wife, and
mother of his children. The slightest duplicity
destroys confidence. o

_ If we follow these few simple pre cepté-, it will
prove to us worth more than rubiles.

But if we neglect them we shall soon know sorrov.

I thank youe



‘Health

Mary Poole

Good health is the greatest of blessings mortals can
enjoy. A person is considered in a state of good
health when his bodily functions are performed with-
out pain. The subjects: habit formation and
cleanliness, have been discussed with you, you were
told that habit formation is the basis of a character
and it is also the basis of health.

. Professor Fisher, of Yale University found
~through investigation that there are over three
million people in the United States who are ill all
of the time, and one-half of this could be pre-
vented by cleanliness. Bacteria and germs thrive
in dirt and f£ilth; therefore to eliminate so many
diseases cleanliness is a good remedy.

The adequate diet is a proper factor iIn good
health. The food should be clean. It should be
purchased from clean groceries and stores and ,
sanitary dairies. The diet should be well balanced.
A person could live on such a diet as bread and -
butter or a diet of meat and potatoes but this
individual would not receive the best results because
these diets lack vitamins a, b, and ¢ which are so
important to good health. Vitamin A: 1is found in
green vegetables. The lack of this vitamin causes

| ~--a bone and eye disease, Vitamin B: is found in

milk products, without this vitamin in the diet
causes a stomach disease. Vitamin C: is found in
fruits, especially oranges and lemons,, this vitamin
‘builds the bones and muscles.

Perhaps some of us wonder why pork meat is not
recommnded for the diet. Pigs are scavengers on the
ranches, they are used to devour the rattlesnakes.
Within the body of the pigs lives two parasites. The
tapeworm and the trinchina. If the pork is not
cooked thoroughly the segments are transported to the
body of man where the development is finished and
finally causes a disease called trinchinas.



Alcohol, coffee, and tea are not oxidized in- the
body therefore they are direct poisons upon the
organisms; it is better for ones health if they are
used in small quantities.

I hope by these few remarks that I have shown to
you that to obtain good health the adequate diet is
important. It is not the amount one eats, but it is
what one eats.

Wordsworth says: '"Love, honor, mor power can
give the heart one cheerful hour when Health is lost."

I thank youl!l
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Obedience

Lucille Jackson

Obedience being defined as, obeying and being obedient
to a logical cause. As we all know obedience was
prominent from the beginning of the world when God
said, "Let there be light, and there was light. For
this cause we should know obedience was in the plan
from the creation of the world. Everything obeyed

. God's command from birds to beast, until woman was

made. This was the beginning of disobedience.
Throughout all ages of the world, to the present
time there are great historical events and the out-
come of the obedient and disobedient. Job is an
example to us today, because meny things were trang-
figured in his day, through all the trials and
hardships he came out more that conquer, why? Be-
cause he was .a servant of God and was obedlient.

- Not as his wife was discobedient and said, "Dost thou

still retain thine integrity, curse God and die'.
Lotts wife who was a very disobedient woman was.
turned into a pillar of salt. Bubt the wives of

today are not repayed as Lot's wife but are low and
thelir names sre a record-of shame. For as the saying
of old it is better to have a good'name than the
cholce of gold. This can enly be obtained by being
obedientk.

Now at this point it brings us down to the

~~.children of today. We, the young people, at this

age of the world especially in the W.H.A. should
take heed to the scripture that says: "“Children
obey your parents in the Lord for this is right.

"~ That it may be well with thee and thou mayest live

long on fthe earth. Another scrlpture says ,

"Obedience is betbter than sacrifice.” As it has been
said a disobedient child brings death, disgrace, a
low standard and failure in life. These things will
not come if we are obedient. As we know God is Just
in all his dealings. God wants all the wicked and
disobedient wiped off the face of the earth. It

will take the help of the young people in the W.E.A.
to do it and to improve the welfare of the unborn
generatien.  In closing I will say, "If we stay in the
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W.E.A. and obey the teaching we get from time to .
time, we will not regret it but will come out more
than conguers
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Cleanliness

Mattie Winfrey

I have chosen for my subject this afternoon: C(leanli-
ness, a subject that should be a benefit to us all.
Cleanliness means neatness, to be free from impurities.

I am going to'try to discuss this subject from
two points of view, natural and spiritual.

We should be a clean and pure people. Our
doctrine is clean. We as the people of God should be
free from filth and dirt. Our conversation should
be ones of purity. We should nct think of or take
part with anything that is unclean.

Our homes should be free from all impurities
for whatsoever our environment is determines our
character, good things do not come from impure
sources. The desires for cleanliness should be in-
stilled in the children. In a family where there -
are children each should learn how to be neat and to
keep things in order. Each should have a household
task. A child that i1s reared in an untidy and dis-
orderly home will be an untidy and disorderly man or
woman. An unclean and untidy girl when she marries,
her husband will have much trouble on his hands. The
house 1s never clean. When he leaves in the momings
to go to work she is still in bed teo lazy to get wup

' "--.and prepare him some breakfast. When he comes at noon

she has some food there for him that she has purchased
already prepared at the store. There are always dirty
dishes piled in the sink. All afternoon she is outb

" visiting and gossiping with her neighbors, where shs
would be much better off at home getting her washing
and ironing done. The house goes from one week to
another without being cleaned. There is always dust
an inch thick on the furniture. The family lives
.entirely out of a tin cean which only needs a can
opener. If he is the right kind of husband she will
have to. change or get out. The husband and father
should see that things are kept clean and in order.

Cleanliness should start at home. Cleanliness
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is essehtial to good health. We should all learn
and practice cleanliness. - :
; I will now conclude by saying Let us all practice
cleanliness which is next to Godliness, for it will

always be essential to our lives.

I thenk you.
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Tempbation

Mary Poole

I feel that this subject is more than appropriate at
this age, because there are so many temptations in
our environment. To be tempted is to be enticed or
persuaded into evil. Satan has been called the
enticer; but we have been taught that he is a
spirit and does net come in the various forms that

. we once imagined; but he is found in ourselves,
brother or friend.-

We younger people are often tempted; we care for
pleasure and so-called good times; but when these
thoughts visit us we should stop and ask ourselves
the question. What benefits will I derive from them?
The tempter paints beautiful pictures, and his power .
is so great that you cannot see the results. Butb
when the deed is performed than comes the reward
which is nothing but torment, misery and woe., There’

- has been examples in Israel that have caused me to
fear, but being in the house of Israel I now have a
chance to escape.

This subject covers such a vast scope. I have
only enumerated a few., In my conclusion allow me %o
quote from one of our poets:

"When you become a White Horse Rider

“~..Satan will torment you that much harder,

And if you don't stay in the field

First thing you know he has you to yield.

He always comes in such cute ways :

~And if he doesn't get you now, He!ll come another day,
White Horse Riders, we must all be alert

Dont't let Satan catch us on nething but our work

Satan torments White Horse Riders worse

His main delight is to get us off of the horse

So when he brings his 1ittle trials and temptations too
Just tell him to step aside and get right back of you.
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Segregation-

Mattie Winfrey

I have chosen for my subject this afternoon "Segre-
gation™., A subject that I think should be a benefit
to us all. Segregation means to be separated or a
division. We as White Horse Riders cannot associate
with the people of the world and continue to be true
White Horse Riders. Segregation is very essential
in our lives. If we run hand and hand with the world

. We are not any better than they are. We should be

a sample and example for the boys and girls in the
world. If we are always with the people of the world
we are either doing the ‘things that they are doing

or they are coming our way. It depends upon who has
the greatest influencial power.,

We are known by the associates we choose. If
we are always seen with those on the outside, if we
are weak we will be going the way they are. As
the saying is "two cannot walk together except they
agree™, The world thinks they have drawing cards. for
us, such as dancing playing cards, and numerous
others but we should net think of such things. We
can not do the things that the boys and girls in the
world do and get away with it; because they do not
know the truth and we do. If we do everything that
they, the people in the world do, they will say "they
belong to the White Horse Army church and they do
everything that we do. They are no better than we

-~.are™; which is all very true. It seems hard to

separate yourselves from the world, but it will be
to your own benefit.

~—Segregation is not only essentlal for the young
people, but the older also.\ "If we plar to ever have
success in the world that we are now living in .we
will have to se gregate ourselves from certaln classes
of people.

I have tried to show you what will happen to us
if we donth segregate from the outside world. I will
now conclude by saying, Let us all segregate ourselves
from the associates whose reputation and acts are not
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sultable for a White Horse Rider to associste with.

I thank you,.

e

e
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What the White Horse Army Means to Me

Ruth Williamson

I cannot say as a lot of others, (when I was in
the Baptist or Methodist church, I did this or that),
but I have been t0old by my parents that the first
time I was brought into a church it was the ISRAEL
OF GOD'S CHURCH. For this I should be thankful for
several reasons. o

First, because this is a perfect way, a perfect
church, where they preach and teach a perfect doctrine.
That enables me to be a perfect girl if I only obey
the instructions that are givens

Second, because I have been started in the right
way in early childheod, but I am afraid we who were
born of parents who were in the WHITE HORSE ARNY, and
those who came in at an early age, cannot appreciate
the good advice that is given to us as we should. As
it has been said, "A child that is born in wealth:
cannot be in sympathy with one in poverty."

But above all this,-I know the WHITE HORSE ARMY
is the only place for a person that wants to do
right. I have seen people both young and old leave
the church, go out and think they could have success.
But to my knowledge they go from better conditions
to worse. But by the help of God, I intend to remain

“~-.1ln the ISRAEL OF GOD'S CHURCH all the days of my

1life, doing whatever my hands find to do so that my
labor will not be in vain.



Physically Fit: Mentally Wake:

Spiritually Strong

Norval Stokes

Today in our church there are very few who have
the education necessary to promote them from a W. P.
A. job to a position behind a desk. In our lives
it is very evident that a broader education is mors
of a necessity now than it ever was. The steady
complications of business, machinery, farming and
living in general bring about fthe necessity for a
higher education.

This higher education involves mental, physical
and spiritual education. Mentally in gaining the
knowledge at our disposal at the public schools and
using it to the best of its advantage; to reach ocur
ideal. Ambition is highly essential because withoub
1% Tthere is no desire to get away from illiteracy.

With the proper mental training there will
eventually be more of us in better occupations.
Mental training however,-is of little value unless
the individual is physically able to carry out his
ideas. In order to be physically able an early
decision to refrain from tobacco, which contains
nicotine; pork, which God said not to ear; and
alcohol which is & narcotic that destroys both body

-~..and mind any many other harmful things. Eating,

sleeplng, working, and resting in the proper pro-
portions is vital to being physically fibt.

-A man however, who has,just mental and physical
training can never reach the top of the ladder of
success because a vital part of his education is
missing: the spiritual sids.

S0 you can see that all three of these traits
are vital., Without one the other tWwo are incomplete.
We of the WHITE HORSE ARMY have the advantage over our.
neighbers in that we receive the proper mental,
physical and spiritual educatlon.
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Allow me in conclusion to quote a simple little
epigram '

Good, better, best

Never let it rest,
Till your good is better
And your better best.
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The Direction to Heaven

Lula Mae Stokes

. As you all know, Heaven is mot that place above
the sun, moon, and stars about which we have been so
misinformed, but it is that blessed and happy state
of existence for which we are striving, The journey

. %o heaven can be long, or short, or hard or easy.
It all depends on the ind ividual concerned. T will
try to picture for you the short way to heaven and
the preparations which must be made for such a
journey. .

Choose a vehicle which has the engine of
initiative, the frame of love, the wheels of godliness,
and let obedience be your stesering wheel. Fill your
gas tank to the brim with the gasoline of faith, for
how can one reach heaven without faith? Use the oil
of godliness so that your bearings will not wear out,
since this can be quite exXpensive. . With the broom
of justice, brush all the crums of envy, malice, and
stPife from your upholstery. Next pack your baggage
containing meekness, truth and patience into the
luggage carrier of understanding., Put on your driving
glasses of intelligence, shift the gears of hope and
you are on your way. Obey all traffic laws. Don't
pick up that hitch-hiker called hatred for he makes
trouble for all he comes in conbact with., Avoid

§ that professional hobo named laziness. He never has
| T ~—.and will help anyone. :

You will meet up with bumps and ruts, but you
need not fear for peace and truth are your shock
“~abgorbers,  Pitch your own perfectly ridiculous .
ideas out the window and you will travel 100% White
Horse Power up the road of prosperity, through the
Junction of success and on to the station of heaven,
in the land of perfection. '
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