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Introduction
Western Europe would develop an increase of papal authority over secular rulers in the span of the eleventh century.  This evolution of the papacy would occur simultaneously with writings that argued for the growth of the papacy authored by Pope Urban II, Pope Gregory VII, and the early eleventh-century theologian Peter Damian.  I will contrast stances on papal authority using Peter Damian’s letters about clerical discipline, simony, and investiture and the correspondences of Pope Gregory VII and Pope Urban II concerning the authority of popes over secular rulers and Church officials.  By comparing these different stances, one will find that Peter Damian had similar beliefs about the expansion of papal power only in cases where reform movements did not challenge the equal, traditional partnership between secular and Church authority.  The revision of the traditional partnership between secular and Church authority by the papacy within attempts to promote clerical discipline, oppose simony, and oppose lay investiture separated Peter Damian from later reforming popes such as Pope Gregory VII and Pope Urban II.  Despite the differences found in Peter Damian’s letters regarding the limits of papal authority over secular authority, Peter Damian still argued for the growth of papal authority by arguing for an active and centralized papacy while simultaneously promoting the traditional partnership between secular and papal power.
For the purposes of this thesis, it is necessary to define three major terms found within Church reform edicts.  First, clerical discipline refers to the punishment of clerics who have engaged in some sort of sinful act against the Church.[footnoteRef:1]  Sinful acts include, but are not limited to, clerical marriage and sex acts between clerics or with laity of any kind.  Second, simony is a term that refers to the buying and selling of Church offices.  Simony was considered a heresy against the Church and involved bishops paying other Church officers or secular rulers in order to gain office.[footnoteRef:2]  Third, lay investiture is the appointment of Church officers, such as bishops, by the laity.  Usually, lay investiture refers to members of secular monarchies appointing bishops and archbishops that will support the monarchy.[footnoteRef:3]  Although lay investiture was not a large issue in the early and mid-eleventh century, it would become a significant issue once Pope Gregory VII took office. [1:  Blumenthal, The Investiture Controversy : Church and Monarchy from the Ninth to the Twelfth Century, 71.]  [2:  Ibid., 75.]  [3:  Ibid., 36.] 

Pope Urban II:  Papal Authority at the End of the Eleventh Century
	Pope Urban II would exemplify the limits of papal authority of the late eleventh century by following Pope Gregory VII’s model of papal responsibilities as the successor of one or more holy apostles in the cases of clerical discipline, simony, and lay investiture.  However, Pope Urban II would also provide his own unique views on the practice of lay investiture by allowing certain cases of lay investiture to end without the excommunication of the cleric involved as long as the practice provided some benefit to the Church.  The Pope’s ability to promote the papacy’s claim to authority over the secular world within various Church reform edicts conducted during Pope Urban II’s papacy demonstrate a system of authority with the Pope having more power than secular rulers.  This revised system of authority stands in contrast to the dual authority system argued in Peter Damian’s letters.
Pope Urban II:  Continuing Gregorian Papal Power
	Pope Urban II follows the reforms of Pope Gregory VII by expressing his views on Church Reform and by demonstrating Gregory VII’s set limits of papal power.  As a believer in the late Pope Gregory VII’s ideals regarding papal power, Pope Urban II states he is a supporter of Gregorian reform.  In his second letter declaring his political intentions written the day after his election to the papacy in March of 1088, Pope Urban II makes his early political leanings clear.  He states:
Trust and have confidence about me thus in all things, just as about my most blessed lord [Pope Gregory VII].  Desiring completely to follow in his footsteps…I believe and confirm altogether, in all respects, what he in the end believed about each side.[footnoteRef:4] [4:  Pope Urban II, “CB 2,” 45.] 

By stating that Pope Urban II wishes to follow in the footsteps of Pope Gregory VII, Pope Urban II betrays his willingness to continue down the path of Church Reform and to follow the limits of papal authority promoted by Pope Gregory VII a decade earlier.  This passage sets up the edicts that Pope Urban II made during his papacy regarding clerical discipline and simony.
Pope Urban II applies his version of Gregorian papal responsibilities concerning the investment of bishops and the apostolic claim for a pope’s status in a letter to Anselm of Milan written in 1093.  The Pope states his power to reinstate any bishop who has been deposed by reinstating Anselm of Milan.  Pope Urban II writes, “…by the authority of the holy apostles Peter and Paul…we restore to you the totality of the full episcopal office…”[footnoteRef:5]  The Pope writes that he has the power to reinstate the Bishop of Milan because of the authority of the apostles Peter and Paul.  This is slightly different from Pope Gregory VII, who states that the Pope’s authority is gained through the inheritance of St. Peter alone.[footnoteRef:6]  Despite this slight difference concerning where a pope acquires authority, Pope Urban II promotes his own status as one who can lay claim to be a Gregorian reforming Pope as discussed earlier.  This passage also shows the Pope’s ability to invest bishops by saying that “we restore to you the totality of the full episcopal office.”  The statement, in particular, refers to “we” as the Pope acting with the inherited power of the apostles Peter and Paul.  As a Gregorian reforming Pope, Pope Urban II declares that he is the successor of certain apostles and is in charge of investing power in clerics within the Church. [5:  Pope Urban II, “CB 12A and B:  To Anselm of Milan,” 61.]  [6:  Tellenbach, The Church in Western Europe From the Tenth to the Early Twelfth Century, 205.] 

	Pope Urban II strives to end simony and clerical marriage by motioning for the excommunication of all clerics guilty of such acts until they repent and atone for their actions.  In a letter written to Bishop Herman of Metz, a proponent of the Gregorian papacy, written sometime before the bishop’s death in 1090, Pope Urban II provides his stance on the punishment for simonists and married clerics.  The Pope states, “You should permit those selling and buying ecclesiastical offices, [and] married priests…to have no power of their order in the church, as long as they remain in their error.”[footnoteRef:7]  By stating that those certain clerics have “no power” unless they cease to “remain in their error,” Pope Urban II says that all clerics convicted of simony and clerical marriage are to be removed from their offices immediately.  The excommunication of sinful clerics for their transgressions in the case of simony and clerical marriage was a common practice by the end of the eleventh century and a staple of eleventh-century reform.[footnoteRef:8]  By also saying that excommunicated clerics will have no power within the Church “as long as they remain in their error,” it shows how the Pope has the ability to communicate one into the Church once more.  The seriousness of communication and excommunication in the Gregorian papacy and Church Reform is evident with this passage.  As will be seen within the correspondences of Pope Gregory VII, any person that is excommunicated will lose their title, land, and any subjects under them.[footnoteRef:9]  What is seen in this passage from Pope Urban II is a preview to the power of communication and excommunication in the Gregorian papacy, especially regarding the discipline of all who engage in simony and other sinful acts committed by clerics. [7:  Pope Gregory VII, “To Bishop Hermann of Metz, In Defense of the Excommunication of Henry IV,” 96.]  [8:  Robert Somerville, “Comments on CB 26:  To Bishop Herman of Metz,” 97.]  [9:  Pope Gregory VII, “Excommunication of Henry IV,” 91.] 

	Pope Urban II would provide an interesting viewpoint regarding the issue of lay investiture by declaring it objectionable to the Church and allowing certain acts of lay investiture to continue as long as they provided temporary benefits for the Church.  In part of a letter to Archbishop Rainald of Reims most likely written in early 1089, Pope Urban II says to the archbishop that he must not allow or confirm the consecration of clerics who were invested with power by secular rulers.  The letter states, “…care should be taken with utmost effort that you do not impose your hand on those receiving investiture from the laity.”[footnoteRef:10]  Stating that the archbishop should not “impose your hand” upon any such cleric means that the archbishop should not consecrate those clerics.  This passage also means that those clerics should not be consecrated if they have received “investiture from the laity,” or to have received power through lay investiture.  The letter to Archbishop Rainald of Reims seems to support the case that Pope Urban II promoted the complete prohibition of lay investiture.  However, in other letters the Pope betrays his beliefs that past cases of lay investiture will not result in the permanent excommunication of the guilty cleric as long as the cleric involved proved temporarily useful for the Church.  One of these specific cases where lay investiture was tolerated by Pope Urban II involves the reinstitution of Archbishop Anselm III of Milan by the Pope after the archbishop received investiture from the excommunicated King Henry IV.  The letter from Pope Urban II to Archbishop Anselm II was most likely written around 1088 and included the archbishop’s reinstatement.  Pope Urban II states to the archbishop: [10:  Pope Urban II, “CB 32B:  To Archbishop Rainald of Reims,” 117–118.] 

…you acquired the rights of the episcopate in an irregular manner, contrary to the decrees of the holy pontiffs…you went to the king, excommunicated by the apostolic see…you bound yourself by his oath, and you received investiture from him—which is, you are not unaware, completely prohibited in the Roman church…you know that you have been restored for the utility of the church to an office received illegally, and when [your] effectiveness has ceased, allowances made for the case ought also to cease.[footnoteRef:11] [11:  Pope Urban II, “CB 33A and B:  To Archbishop Anselm [III] of Milan,” 121–122.] 

By stating that the archbishop acquired the status of a bishop “contrary to the decrees of the holy pontiffs,” Pope Urban II means that the archbishop committed a serious offense to the Church by being invested by not only a secular authority, but an excommunicated king.  At the end of the passage, the Pope states that the archbishop has been reinstated to the office of archbishop, but only until the archbishop has served his usefulness to the Church.  This mention of the archbishop’s usefulness to the Church provides evidence of the Pope making decisions that tolerate the reinstatement of bishops accused of participating in lay investiture only if the Church is in dire need of that particular bishop’s personal talents as an officeholder of the Church.
	Pope Urban II promotes the physical reinstatement of bishops to their own offices by secular rulers, but does not allow secular rulers to actually appoint bishops in an act of true lay investiture.  This stance on lay investiture towards secular authority matches that of Pope Gregory VII, which will be shown later in the Dictatus Papae.[footnoteRef:12]  The letter to King William from Pope Urban II written no later than 1089 documents the Pope’s attempt to compel the king to allow the bishop back into that same bishop’s office after the king unlawfully expelled the bishop from office without the consent of the papacy.  Pope Urban II states: [12:  Pope Gregory VII, “Gregory VII’s Dictatus Papae:  Document 13,” 49.] 

We heard that you, although no just reasons existed, expelled the bishop of the church of Durham from his own episcopate, compelled him, despoiled of his goods contrary to the rulings of the canons, to judicial proceedings, and detained him…We request you…and we command by apostolic authority, that you restore the bishop of Durham to control of his episcopate, that you reinvest him…[footnoteRef:13] [13:  Pope Urban II, “CB 40:  To William, King of the English,” 154.] 

It is at the end of this letter that Pope Urban II directly states that King William “reinvest” the bishop of Durham.  However, this statement that the king reinvest the expelled bishop does not indicate that Pope Urban II promoted the secular ruler’s ability to participate in lay investiture.  The inclusion of the statements that the bishop was “despoiled of his goods” and that the king should “restore” the bishop to his own episcopate indicates a more physical connotation of the word investiture than the more official use that implies the actual appointment of a bishop.  Pope Urban II stresses that the king’s action of separating the bishop from his physical office and “goods” is an offence to the Church.  Note that the Pope does not call for the king to appoint a new bishop anywhere in the letter.  The absence of a papal call for the appointment of a new bishop by the king and the emphasis on the reinstatement of the expelled bishop to that bishop’s physical goods and property of office indicates that Pope Urban II did not allow for the practice of lay investiture by secular rulers.
	Pope Urban II promoted papal authority over Church members and secular rulers while pursuing Church Reform edicts in the cases of clerical discipline, simony, and lay investiture.  The Pope would also continue the Gregorian version of papal limits by claiming authority as the direct successor of the apostles St. Peter and St. Paul.  He would also promote the continuation of Pope Gregory VII’s policies regarding Church reform and the new partnership between secular and Church authority that placed the Pope’s authority above that of secular rulers.  Although Pope Urban II did provide some new applications to papal power by allowing the reinstatement of certain clerics guilty of lay investiture if such clerics prove useful to the Church, it is clear that Pope Urban II promotes a Gregorian papacy and provides a great example of a reforming, Gregorian Pope.
Pope Gregory VII:  A New Path to Reform
	Pope Gregory VII was a pope that argued for Church reform by expanding the limits of papal authority over secular rulers and arguing for his own self-described responsibilities as an active, centralized pope.  Ascending to the office of pope in 1073, the cardinal Hildebrand donned the new name Pope Gregory VII with much support from his religious contemporaries.[footnoteRef:14]  Thus began a twelve year odyssey wherein the new pope challenged secular rule in a way no one thought possible: by placing the pope above all other rulers and not just within the scope of the Church itself.  Compiled correspondences of Pope Gregory VII show that the Pope has taken a position of authority above secular rulers that strengthened the power of the papacy by promoting Church Reform.  The reason for the pope’s placement above secular rulers derives from Pope Gregory VII’s attempts to reinterpret the nature of the partnership between Church and secular powers that was promoted by earlier theologians such as Peter Damian and to insert this new interpretation into the Pope’s actions promoting Church Reform and an active, centralized papacy. [14:  Pope Gregory VII, “Official Record of The Election of Gregory VII,” 1.] 

Pope Gregory VII asserts in his correspondences on simony that the Pope has the right to communicate and excommunicate all Christian people.  This claim specifically comes from the Pope’s self-described position as the living successor of St. Peter.  Pope Gregory VII describes his claim as the successor of St. Peter in his excommunication letter to King Henry IV in 1076 by saying:
O blessed Peter, prince of the Apostles…I believe that it is and has been thy will, that the Christian people especially committed to thee should render obedience to me, thy especially constituted representative.  To me is given by thy grace the power of binding and loosing in Heaven and upon earth.[footnoteRef:15] [15:  Pope Gregory VII, “Excommunication of Henry IV,” 91.] 

This passage states that the Pope is the direct representative of St. Peter.  The Pope has the ability to demand obedience from all Christian people because of the will of St. Peter.  This passage also states that the Pope has the power of “binding and loosing in Heaven and upon earth.”  Such a statement indicates that the Pope can make anyone a Christian and can also excommunicate any Christian.  The act of “binding and loosing” is also an example of how a pope is required by occupation to be active in interacting with all Christian people.  To make the Pope analogous to St. Peter by occupation is also to say that the Pope is the most central figure in the Christian community because St. Peter was first among all of the Apostles.  Pope Gregory VII himself confirms his position as occupying the central office in the Church by means of making himself the living successor of St. Peter in another letter to King Henry IV.[footnoteRef:16]  He references St. Peter as the “prince of the Apostles” whom the Lord commanded to “feed my sheep” and was then told that “…whatsoever thou shalt bind on earth shall be bound in Heaven and whatsoever thou shalt loose on earth shall be loosed in Heaven.”  A pope should be the central figure in the Church and actively provide salvation and discipline to all Christians, just as Christ asked St. Peter to be.  Therefore Pope Gregory VII maintains that it is the Pope’s responsibility as the direct, living representative of St. Peter to actively maintain the Church, discipline Christian sinners, and provide salvation as the central-most figure in all of Christendom.  These attributes about the papacy are followed by Pope Gregory VII when legislating on Church reform matters. [16:  Pope Gregory VII, “To King Henry IV, Admonishing Him to Show More Deference to the Holy See and Its Decrees,” 87–88.] 

Pope Gregory VII and the Partnership between Secular and Church Authority
	Quickly after Pope Gregory VII ascended to the papacy, he began to argue for the growth of papal authority by reinterpreting the partnership between Church and secular authority to increase the power of the Church and decrease the power of secular rulers.  The Pope would defend his ability to reinterpret this partnership by claiming his occupational responsibilities as the Pope.  What would follow after Pope Gregory VII’s election would be a new, unequal interpretation of the partnership between Church and secular authority that was not seen earlier in the eleventh century in the works of the theologian Peter Damian.  An early letter written to Duke Rudolf of Swabia in September of 1073 exemplifies the new stance to gain papal power.  This particular letter was written in response to a letter that the duke had written to the Pope in order to promote a stronger partnership between King Henry IV and the papacy.[footnoteRef:17]  The Pope’s response letter seemingly agrees with the request for the continuation of the old, equal partnership between the Church and King Henry IV: [17:  Pope Gregory VII, “To Duke Rudolf of Swabia, Concerning Henry IV,” 15–16.] 

Among other welcome expression therein, this [letter from Duke Rudolf of Swabia] seemed especially calculated to advance the glory of the imperial government and also to strengthen the power of the Holy Church, namely, that the empire and the priesthood should be bound together in harmonious union.  For, as the human body is guided by two eyes for its physical illumination, so the body of the Church is guided and enlightened with spiritual light when these two offices work together in the cause of pure religion.[footnoteRef:18] [18:  Ibid.] 

In saying that it is a welcome expression that the empire and priesthood work together like two eyes to guide the church, Pope Gregory VII agrees with the duke and upholds the traditional role of the empire as fostering Christianity.[footnoteRef:19]  This being said, the Pope also means that the strengthening of the power of the Church is a necessary function of a good king’s reign.  The Pope continues his response letter by describing how the king can fulfill his duty as a secular ruler through correct cooperation with the Church only using the Church’s terms for engagement.  This new description of how the king must fulfill his duty to the Church promotes a new interpretation of the partnership between the Church and secular power. [19:  Peter Damian, “Letter 40,” 208.] 

Pope Gregory VII wants the king to fulfill their partnership by cooperating with the Church using the Church’s terms specifically.  The Pope asserts that the relationship between the king and the Church means that King Henry IV cannot directly influence the Church as a superior or equal figure, but can give the Church advice only if the king cooperates with the Church’s means for the king to comment upon Church edicts.  The advice from the king would only be accepted upon the completion of a prolonged meeting with his mother, the Empress Agnes, and appointed Church officials.[footnoteRef:20]  After urging the king to take counsel with members of the Church, the Pope states that: [20:  Pope Gregory VII, “To Duke Rudolf of Swabia, Concerning Henry IV,” 16.] 

…after you have thoroughly understood our wishes, if our reasons seem sound to you, you may come to an agreement with us; but, if you find that anything should be added to our arguments or stricken from them, we shall be ready, with God’s approval, to accept your advice.[footnoteRef:21] [21:  Ibid.] 

Stating that King Henry IV should carefully consider his position as a figure who upholds Christian values, any changes to the Church’s side of the argument therein will be met with as advice only if the king cooperates with the Church’s call for a meeting.  There is no mention that the Church can only act after meeting with the king.  The Church has no direct responsibility to the king to cooperate using the king’s terms except to attempt to acquire the king’s cooperation.  Pope Gregory VII merely says that they have an obligation to attempt to invite the king to cooperate with the Church.[footnoteRef:22]  The king’s decision to cooperate will ensure that the king would be fulfilling his duty as a ruler.  In contrast, there is no possible decision made by the king to cooperate with the Church that will imply that the Church has not fulfilled its duty within this new partnership between secular and Church authority. [22:  Ibid.] 

In order to cooperate with the Church, the king must also increase his loyalty to the Pope specifically.  Pope Gregory VII compels the king to increase his loyalty to St. Peter in order to bring good things upon the king’s reign.[footnoteRef:23]  This statement means that the king should increase his loyalty to the Pope in turn, who is the rightful successor of St. Peter through the acquisition of the papal office. This puts the king in a lower position than a truly equal partner to the Church, especially in regard to the papacy.  The act of asking for the king’s dutiful cooperation in order to have the king’s advice accepted by the Church and the attempt to ask for the king’s increased loyalty to the papacy challenges the traditional, equal partnership between the Pope and the king and also strengthens the scope of power for the papacy.  This new interpretation of the partnership between secular and Church authority on the Pope’s part would eventually lead to the dismissal of the old partnership completely. [23:  Ibid.] 

Pope Gregory VII:  Exemplifying the New Partnership between Secular and Church Authority
	Lay investiture and other Church reform issues combined with the Pope’s new interpretation of the partnership between secular and Church authority prompted the Pope to expand his sphere of power over that of secular rulers.  It was the Pope’s arguments for Church reform which also began the conflict between Pope Gregory VII and King Henry IV.  The conflict between Pope Gregory VII and King Henry IV would then prompt for the papal dismissal of the traditional partnership between secular and Church authority.  Gregory VII would claim that it is his responsibility as Pope to dismiss the old partnership between secular and Church Authority.  There are many examples of Pope Gregory VII’s stance against the investiture of Church officials by secular rulers, occurring mostly after the beginning of the disagreement between the Pope and King Henry IV.[footnoteRef:24]  Arguably, the most widely known document that stated the Pope’s absolute authority to invest power to Church officials is the Dictatus Papae.  Pope Gregory VII would use the Dictatus Papae to not only make lay investiture a crime against the Church, but also promote the occupational power of the papacy over secular rulers and dismiss their old partnership with one another by claiming the right to dethrone rulers who violated the edicts of the Pope. [24:  Pope Gregory VII, “To the Anti-King Rudolf and His German Supporters:  Gregory Explains the Difficulty of His Negotiations with Henry IV and Gives More Detailed Counsel about the See of Magdeburg (1079, Mar.-Apr.),” 71–73.] 

The Dictatus Papae would include an edict that would make lay investiture illegal, diminish the power of secular rulers, and increase papal authority.  In 1075, the Pope commissioned a public document entitled the Dictatus Papae or the “Pope’s Dictate”, which included twenty-seven propositions, all of which outlined his authority, placing himself above all other mortal men.  One edict included in the document proclaims the prohibition of lay investiture.  The decree states, “3.  That [the Pope] alone has the power to depose bishops and reinstate them…”[footnoteRef:25]  Number three specifically outlaws the practice of lay investiture by decreeing that the only the Pope has the power to invest Church officials with their offices.  The edict made the long-standing secular ability to invest their own clerics illegal.  This decree against lay investiture was one of many papal attempts to solve various Church problems that weakened the power of the Church.  However, this decree against lay investiture included in the Dictatus Papae was not followed by all secular rulers.  Rulers such as King Henry IV did not wish to acknowledge the new rule prohibiting lay investiture.[footnoteRef:26]  Pope Gregory VII would use the difference in opinion about the occupational powers of the Pope between himself and King Henry IV to actively oppose the traditional partnership between Church and secular authority. Opposing the partnership between these two powers would thus prompt the Pope to further increase his own power as the Pope. [25:  Pope Gregory VII, “Gregory VII’s Dictatus Papae:  Document 13,” 49.]  [26:  Pope Gregory VII, “To King Henry IV, Admonishing Him to Show More Deference to the Holy See and Its Decrees,” 87.] 

Pope Gregory VII officially argued for the dismissal of the equal partnership between secular and Church authority by placing himself in a position of authority above King Henry IV and all other secular rulers.  The Pope would argue for this dismissal using the Dictatus Papae and the disagreement between the Pope and King Henry IV over Church Reform issues.  The Pope achieved the separation of this partnership while simultaneously arguing for the prohibition of lay investiture and communication with excommunicated bishops accused of simony.  In the letter from the Pope to King Henry IV, written in 1075 after the monarch failed to follow the Dictatus Papae by continuing to participate in lay investiture and communion with excommunicated bishops, Pope Gregory VII demonstrates his greater authority over the king in the salutation of the letter.  The letter states:
Gregory, bishop, servant of God’s servants, to King Henry, greeting and the apostolic benediction—but with the understanding that he obeys the Apostolic See as becomes a Christian King.[footnoteRef:27] [27:  Ibid., 86.] 

This statement references the king’s required duty as a secular ruler to promote and serve the Church by referring to King Henry IV as a “Christian King.”  This sentence also provides evidence of the Pope specifically exercising his right to challenge a secular ruler’s right to rule on the basis of the ruler not fulfilling his duty as a proper “Christian King.”  The example of this letter to the king shows that Pope Gregory VII is pushing for a new, less-equal kind of partnership between the Church and all secular powers in Europe that upholds the idea that the Pope can challenge the ruler’s right to rule based on the monarch’s status as a Christian but not vice versa.  Documented evidence for this new papal right to challenge the rule of any monarch and does not include the right of that monarch to challenge the authority of the Pope comes directly from the Dictatus Papae.  It states, “12. That [the Pope] has the power to depose emperors…18. That [the Pope’s] decree can be annulled by no one, and that he alone may annul the degrees of any one...”[footnoteRef:28]  The papal right to depose emperors automatically assumes the papal power to depose any ruler under the emperor in addition to the emperor because the emperor held the most prominent secular office in Western Europe.  Stating that a papal decree can be annulled by no one except for the Pope himself makes a secular ruler unable to officially oppose the Pope in any manner.  Pope Gregory VII officially allowed the Pope the power to not only depose a ruler, but also made it a crime for that ruler to oppose any edict that the Pope enacts.  These statements support a revised partnership between secular and Church authority that argues for the Church assuming a dominant role over secular authority. [28:  Pope Gregory VII, “Gregory VII’s Dictatus Papae:  Document 13,” 49.] 

Pope Gregory VII defines his increased papal rights to discipline certain secular rulers in the case of the excommunication of King Henry IV in response to letters asking for an explanation for the Pope’s actions.  Even in the case of the Bishop of Metz questioning the Pope’s decision to excommunicate the king, Pope Gregory VII is adamant that as the Pope, he has authority over both religious and secular powers.  Pope Gregory VII says to the bishop:
If the Holy Apostolic See, through the princely power divinely bestowed upon it, has jurisdiction over spiritual things, why not also over temporal things?...If then spiritual men are to be judged, as is fitting, why should not men of the world be held to account still more strictly for their evil deeds?[footnoteRef:29] [29:  Pope Gregory VII, “To Bishop Hermann of Metz, In Defense of the Excommunication of Henry IV,” 103.] 

The Pope states in this passage that the Pope should have jurisdiction by divine right over the secular world in the same way that the Pope has authority over the Church.  Pope Gregory VII also believes that secular powers should be held accountable for their actions just like men of the Church are under the direct authority of the Pope; that disciplining secular rulers who do not fulfill their duty as rulers is admissible as long as the Pope provides the sentence.  It is therefore the Pope’s divine right to have the power to discipline secular rulers such as King Henry IV.
	The excommunication of King Henry IV by Pope Gregory VII and the documents written to support the excommunication further explain the greater scope of papal authority over secular authority within the revised partnership argued for by the Pope.  A secular ruler who is deemed unworthy of partnering with the Church loses their rights as monarchs through excommunication.  The document proclaiming the excommunication of King Henry IV was commissioned by Pope Gregory VII and his clerics in February 1076 after the king sent a letter to the Pope denouncing the current papacy for not upholding the traditional partnership between secular and Church authority.[footnoteRef:30]  It declares that the king is not only excommunicated from the Church, but also deprived of his office as monarch.  The decree states: [30:  King Henry IV, “Henry IV’s Violent Reply, 1076,” 53–55.] 

…I [Pope Gregory VII] deprive King Henry, son of the emperor [Henry III], who has rebelled against thy Church with unheard-of audacity, of the government over the whole kingdom of Germany and Italy, and I release all Christian men from the allegiance which they have sworn or may swear to him, and I forbid anyone to serve him as king.[footnoteRef:31] [31:  Pope Gregory VII, “Excommunication of Henry IV,” 91.] 

To be excommunicated as a monarch, according to Pope Gregory VII, is to be separated from the Church and one’s own noble title.  For Pope Gregory VII, cooperation with the pope and the right to keep one’s authority as king are one and the same.  Because of this, an excommunicated king will be deposed of rank, lands, royal possessions, and subjects alike, with only exile being a viable option for survival if the excommunication proves successful with all of one’s former subjects and allies.  The Dictatus Papae gives the Pope the right to free a king’s subjects from that king if the Pope decrees that the king in question is unjust.  It states, “27. That he [the Pope] has the power to absolve the subjects of unjust rulers from their oath of fidelity.”[footnoteRef:32]  The Pope now has the right to declare that the subjects of any ruler considered “unjust” are now free from their place as subjects to that ruler.  In the case of the excommunicated King Henry IV, the Pope’s new power to absolve a king’s subjects from their loyalty to the king proves disastrous.  King Henry IV’s own noble allies and lords turn against him and the few subjects still loyal to the king, causing a massive civil war.[footnoteRef:33]  The excommunication of King Henry IV and the resulting civil war also prompted Pope Gregory VII to explain these new papal powers over secular authority to confused, questioning, and even outraged clerics, nobles, and lay-people.  The subsequent letters would discuss the new limits of papal authority in the revised partnership between the Church and secular powers by relating back to the perceived responsibilities of a secular ruler within the traditional partnership. [32:  Pope Gregory VII, “Gregory VII’s Dictatus Papae:  Document 13,” 49.]  [33:  Blumenthal, The Investiture Controversy : Church and Monarchy from the Ninth to the Twelfth Century, 122.] 

	The new limits of papal authority were defined using the explanation that secular powers had not fulfilled their side of the traditional partnership between secular and Church power in the case of the excommunication of King Henry IV.  This relates specifically to the old partnership between the Church and secular rulers, wherein the secular ruler had the right and duty to provide for the security of the Church,[footnoteRef:34] which is now being interpreted by the Pope to mean that the Church overall has an increased power over secular rulers.  Pope Gregory VII describes this failure on the part of secular power as disregarding one’s duty as a Christian king.  In an edict to all former subjects of King Henry IV, the Pope writes of his reasoning in his correspondence.  He states these in three distinct parts: [34:  Peter Damian, “Letter 120,” 392.] 

…first because he would not keep himself from the society of men who had been excommunicated for the sacrilege and crime of the simoniac heresy, secondly because he would not even promise, let alone perform, penance for the guilty deeds of his own life…and thirdly because he had not feared to rend the body of Christ, that is, the unity of holy church…[footnoteRef:35] [35:  Pope Gregory VII, “To All the Faithful in Germany:  In Answer to Those Who Doubt the Justice of His Excommunication of Henry IV Gregory Set out in Detail the Ground of His Sentence (1076, Summer),” 38–41.] 

For the Pope, a proper Christian king should not promote the practice of simony by interacting with those bishops accused of such heresy.  Pope Gregory VII believes that King Henry IV’s actions against his decree stopping all lay investiture and simony and the king’s denouncement of the papacy effectively makes the king a non-Christian unfit to rule.  The Pope directly links the king as a godless cohort of Satan in his letter to the nobles of Germany:[footnoteRef:36]  For Pope Gregory VII, a secular ruler cannot participate in the new partnership between secular and Church authority if that ruler is not Christian, meaning that the monarch must uphold his duties as a Christian ruler or else face excommunication.  Anyone who undermines the authority of the pope is subject to be considered a non-Christian and a threat to the Church.  The reasoning given by Pope Gregory VII regarding the excommunication of King Henry IV shows how secular rulers are able be excommunicated by the Pope, essentially making those rulers non-Christians, if those rulers do not fulfil the duties of a “Christian” monarch.  The power to excommunicate monarchs defines the new limits of papal authority over secular authority. [36:  Pope Gregory VII, “To All in Authority in Germany, Urging Their Support in His Struggle With Henry IV,” 100.] 

	Pope Gregory VII expanded the limits of papal authority over secular rulers by exorcising his own self-described responsibilities as a successor to St. Peter in order to define his authority to reinterpret the partnership between secular and Church authority and then make edicts following the new interpretation of the partnership.  As a living successor to St. Peter, the Pope would expand the limits of papal power by engaging in Church Reform edicts that included opposing simony and lay investiture and expanding his power of excommunication and communication to secular rulers.  It was the new interpretation of the relationship between secular and Church authority that would shape the reforms of Pope Urban II later in the century and stand in contrast to the beliefs on the relationship between Church and secular authority promoted by Peter Damian.
St. Peter Damian:  A Man and a Monk
	The letters of Peter Damian reveal that he understood European society as governed equally by secular and ecclesiastical authority.  This is a stark contrast to the power systems of Pope Urban II and Pope Gregory VII, which promoted papal authority over secular authority.  A way to understand Peter Damian, as a man and a monk of the eleventh-century Italian Peninsula, is to recognize his arguments for the dual nature of secular and religious power that were the traditional magistrates of Western Europe.  This dual power system would still advocate for a strong, active, centralized papacy, but a papacy that simultaneously adhered to a mutually beneficial partnership with secular powers.
As discussed in earlier sections, during the later papacies of Pope Urban II and Pope Gregory VII, the old dual system of authority between secular rulers and the Church was subject to a new interpretation that placed greater authority upon the papacy compared to secular power.  Peter Damian, or Peter the Sinner as he called himself, passed away before this new interpretation of the partnership between secular and Church authority began.  In order to compare the new system of authority as promoted by Pope Urban II and Pope Gregory VII with the older, traditional limits of papal authority, it is necessary to analyze the older system of authority promoted by the theologian Peter Damian and how the limits of papal power were different from the papal limits that were defined later in the eleventh century.  So it is apparent to begin a study of Peter Damian’s views on secular and religious power using his own letters written throughout his life as a cleric of the Church.
Peter Damian:  An Active and Centralized Papacy
	As a monk and later Cardinal of the Church, Peter Damian attempts to strengthen the centrality of the papal office by arguing for an active role for the pope in reforming clerical discipline.  Letter 31 of Peter Damian, written to Pope Leo IX in 1049, also known as the Book of Gomorrah[footnoteRef:37], contains Damian’s plea to Pope Leo IX to concern himself with the vices that multiple clerics under his authority are engaging in, such as carnal fornication with themselves (masturbation), others (with prostitutes, women, or lay men), or with each other (sex between two or more male clerics).[footnoteRef:38]  This particular letter provides multiple examples of Peter Damian’s belief that the Pope has the highest authority within the Church and must use this power to discipline clerics and ensure the success of the Church.  He does this by promoting the Pope’s position as an active and reforming figure holding the central office within the Church. [37:  Peter Damian, “Letter 31,” 3.]  [38:  Ibid., 6–7.] 

Peter Damian believes that the Pope should be an active and central figure in the Church in order for the Church to solve problems adequately.  Within the letter to Pope Leo IX, he says that:
Unless immediate effort be exerted by the Apostolic See [the Pope], there is little doubt that, even if one wished to curb this unbridled evil [the sinful behavior of certain clerics], he could not check the momentum of its progress.[footnoteRef:39] [39:  Ibid., 4.] 

This sentence declares that the pope is the only person who can successfully control the vices of the clerics, placing the papal office as the most important and powerful office in the Church.   It also means that the pope should do his duty within the Church through decisive and immediate action and the failure to do so would mean disaster for the Church.  Therefore, the Pope is the most important person to take action in order to solve problems within the Church according to Peter Damian.
	Another enlightening example of Damian’s attempts to promote an active and reforming papacy through his opposition to the vices of clerics and simony is found in Letter 13, written just a few years earlier in 1045 to the newly elected pope Gregory VI.  This letter requests that the new Pope Gregory VI assume his responsibility as the head of the highest Church and punish the sinful bishops of Castello, Fano, and Pesaro.[footnoteRef:40]  Damian opens his letter with a similar emphasis on the Pope influencing the Church by being an active pope as seen in Letter 31: [40:  Peter Damian, “Letter 13,” 130.] 

I give thanks to Christ, the King of Kings, most reverend lord, that I who am aflame with thirst to hear nothing but good things of the apostolic see, should now in the company of many well-wishers drink a generous toast to your [Pope Gregory VI’s] great deeds.[footnoteRef:41] [41:  Ibid., 131.] 

In this statement, positive reactions about the Pope from others result from the Pope’s accomplishments through deeds rather than simply words.  This relates to how the Pope should be an active figurehead within the Church.  An example of Damian’s promotion of a reforming pope is noted when Damian continues with:
May we now restore the golden age of the apostles and under your discreet leadership may ecclesiastical discipline be revived.  Repress the avarice of those aspiring to episcopal dignity and overthrow the seats of the money-brokers selling doves.[footnoteRef:42] [42:  Ibid., 131–132.] 

The inclusion of the statement that the Pope should overturn the seats of the money-brokers is a biblical reference alluding to the actions of Jesus Christ when Jesus destroyed the businesses within the Second Temple.[footnoteRef:43]  This particular reference places the Pope in the position of Jesus Christ, who actively seeks to reform practices in the Temple.  The Pope, just like Jesus, should be a reformer of religion.  By making such a reference, Damian asserts the claim that the Pope should be an active figure in charge of reforming the Church. [43:  John 2:13-16.] 

The reference that Damian makes to Jesus in Letter 13 also begins an argument supporting the Pope’s importance to Christianity and whose presence could either maintain or destroy the Church.  He continues his letter by describing in detail the importance of the Pope’s duty to the Church and those who turn to the Church for salvation,
For unless [the sinful See of Pesaro] be torn from the hands of its adulterous, incestuous, and perjured plunderer, every hope that the people had entertained for the world’s renewal will be cast to the ground…But let this man, so burdened with crimes, be restored to the episcopal dignity, and all will deny that anything worthwhile can be achieved by the apostolic see.[footnoteRef:44] [44:  Peter Damian, “Letter 13,” 131–132.] 

The passage concludes that if a pope can or will not see to the discipline of his clerics, then that pope risks the destruction of the entire Church.  This destruction would be caused by a public lack of faith in response to an inattentive and weak Pope allowing corruption within the Church.  The papacy is responsible for protecting the Church from such destruction as well as making the Church relevant to the people of the world looking for the salvation of their souls.  Thus, the Pope presides over the highest central office that should be governed through swift, decisive action with an emphasis on reforming the Church as promoted by Peter Damian.
Peter Damian:  Not Quite as Extreme as the Later Reforming Popes
	Pater Damian promotes that secular rulers should retain and even gain their own authority as equals in a mutually beneficial partnership with the Church when he writes in opposition to simony, Church schism, and even lay investiture.  A powerful example of this occurs within Letter 40, which is also called the Liber gratissimus, which discusses the sanctity of those ordained into the priesthood by simonists.[footnoteRef:45]  Within a small section of the lengthy work, Damian expresses the power of Emperor Henry III and his specific relationship to the Church.  Fulfilling his rightful duty as the emperor, Emperor Henry III partially saved the Church by lending his support in order to battle the problem of simony within the Church.  He writes: [45:  Peter Damian, “Letter 40,” 111.] 

Moreover, as I recall the deeds of the venerable pope, it follows that there is good reason to turn my attention also to the glorious renown of the great king Henry.  After God, certainly, it was he who rescued us from the mouth of the insatiable dragon; it was he who used the sword of divine power to cut off all the heads of the multicephalous hydra of simoniacal heresy.  He it is who, to the glory of Christ, can say, and with good reason, ‘All who came before me were thieves and marauders.’  For up to the time of his reign the counterfeiting priesthood, as I might put it, offered unappeasing provisions to the Babylonian Bel.  But, by God’s authority, after taking over the government from his father, he at once threw balls of pitch into the dragon’s mouth, and like another Daniel killed this wild beast.[footnoteRef:46] [46: Ibid., 206.] 

These eloquent phrases give voice to the reforms that Emperor Henry III was backing in regards to the battle against simony within the Church.  The passage also betrays Damian’s beliefs about how the authority of secular rulers can be of positive use to the Church.  Instead of diminishing the power of kings and emperors, it is better to enlist their help in opposing problems such as simony within the Church.
It is a great advantage to the papacy to be in a partnership with secular rulers for Peter Damian because such a relationship allows for the Pope to maintain and serve the Church with greater ease.  He says of Emperor Henry III:
And since [Emperor Henry III] did not wish to observe the norms of the princes before him, so as to obey the precepts of the eternal kin, a not ungrateful divine economy granted him his favor…that at his pleasure the Holy Roman Church should now be provided with leadership, and that aside from his authority no one at all may choose the bishop of the Apostolic See.[footnoteRef:47] [47:  Ibid., 207.] 

This passage explains how Emperor Henry III gained the right to provide the Church with leadership because of his willingness to aid the Church in reform movements.  It is with this line that Damian explains that the Emperor Henry III made himself an equal partner to the Church in order to fulfil his duty as a Christian ruler; that he may defend the papacy and maintain papal authority within the Church and its functions outside the Church.  For Peter Damian, the secular ruler was responsible for physically acting on behalf of the Church, such as with armed forces, which will be discussed in the case of Anti-Pope Honorius II and King Henry IV.[footnoteRef:48] [48:  Peter Damian, “Letter 120,” 393.] 

For Peter Damian, the Emperor, as any secular ruler, can earn the right to rule by maintaining the Church through financial sacrifice and supporting Church Reform as a partner to the Church.  Emperor Henry III accomplished this feat according to Damian.  He praises the emperor’s efforts to preserve the Church by saying:
And in some measure to rightly compare [Emperor Henry III] with David, the latter had a craving for water from the cistern of Bethlehem that lay behind enemy lines.  But when it was given him by the warriors who had carried out his wishes, he refused to drink it and poured it out.  And then the writer added, ‘He poured it out as a libation to the Lord.’  Therefore, if water that is despised becomes a sacrifice to God, how precious in the sight of God must we deem the gift of money that is refused.  David, to be sure, poured out water; but the emperor offered an equally pleasing sacrifice to God when out of love for him he treated gold rather than water with contempt.  And since there was no lack of those endowed with royal dignity, who doubted they could administer their governments if they did not augment their treasury by the sale of churches, see how the omnipotent God, in whose power resides victory for those who triumph, authority for those who rule, and the disposition of all honors, without revenues from this unseemly profit subjected most frontier nations to his servant, [and] tamed the wild tyranny of those who opposed his rule…And all of this to show that victory comes from above, that it does not depend upon grants of money, but comes down to us from the generosity of divine grace.[footnoteRef:49] [49:  Peter Damian, “Letter 40,” 208.] 

[bookmark: _GoBack]This passage describes how Emperor Henry III gave up vast sums of extra revenue in order to not sell Church lands and offices through simony unlike many of the emperor’s contemporaries.  The emperor is thus described as like King David, who earned his right to kingly authority and success as a monarch from God through his devotion to God.[footnoteRef:50]  This devotion to God is exemplified in the emperor’s monetary sacrifice, just as King David poured out the water he had longed for in order to give a libation to the Lord. [footnoteRef:51]  Emperor Henry III earned his right to have the authority to rule through God’s own grace after partnering with the Church against simonists by actively refusing to engage in simony in this conclusion.  Damian stabilizes the rightful authority of the emperor by attributing the ruler’s great accomplishments as a pious individual as a means to gain the authority to rule from God.  Like the emperor, any monarch gains or increases the authority to rule through the grace of God, as Damian states in the passage that it is in God’s power to give authority to those who rule despite monetary sacrifices.  Note how this passage does not indicate that a ruler can lose the authority to rule; but only gain or increase a ruler’s authority to rule through partnership with the Church.  This earned authority that the emperor wields over his subjects and his partnership with the Church contribute to Peter Damian’s belief in the mutual benefits of dual authority between the papacy and secular rulers. [50:  Jer. 23:5.]  [51:  2 Sam. 23:14-16.] 

Another example describing how a partnership between the Church and secular rulers is mutually beneficial for the maintenance of both comes from Letter 120 written in 1065 or 1066 to King Henry IV.  The king is asked to lead armed forces against the Anti-Pope Honorius II of Parma who threatens to divide the Church.[footnoteRef:52]  According to Peter Damian, it is the duty of the king to defend the Church against such an upstart as Honorius II.  He writes: [52:  Peter Damian, “Letter 120,” 387–388.] 

…the splendor of the universal Church is eclipsed by the lusting darkness of one schismatical man.  And what do you say to these events, you who function as the defender of the Church, succeeding to the royal prerogatives of your father and grandfather?[footnoteRef:53] [53:  Ibid., 388.] 

This passage states that the king has the duty as a royal to go to battle on behalf of the defense of the Church.  Such a statement does not, however, suggest that the Church should be defended as a servant defends his master.  Instead, Damian believes that a good Christian king should protect the Church in order to fulfill the king’s end of the partnership between the Church and the king.  At the end of the letter, there is a very lengthy description concerning the symbiotic relationship between the Church and temporal powers.  He continues:
And as both dignities, namely, the royal and the sacerdotal [spiritual], are primarily joined to one another in Christ by the reality of a unique mystery, so they are united in the Christian people by a kind of mutual agreement.  Each, in truth, needs the other for what he there finds useful, since the sacerdotium [the Church] is protected by the defensive capability of the empire, and royal power is supported by the holiness of the priestly office.  The king wears a sword, that so armed he may confront the enemies of the Church; the priest engages in watchful prayer, that he may appease God for the benefit of the king and his people.[footnoteRef:54] [54:  Ibid., 392.] 

There is no true dominant sphere of power between the Church and secular rulers because both spheres influence each other for mutual benefit.  While the Church receives physical aid from secular powers, rulers and their subjects receive spiritual backing from the Church.  Thus secular rulers maintain their own right to wield authority while locked in an equal partnership with the Church.
	Because of the delicate balance of power between secular rulers and the Church, Peter Damian did not see lay investiture as a threat on the part of secular rulers to papal authority or to the Church as a whole.  This is in stark contrast to Pope Gregory VII and Pope Urban II who both declared lay investiture a crime against the Church committed in part by temporal powers.[footnoteRef:55]  Letter 140, written in the beginning of 1066 to Pope Alexander II, concerning two chaplains of Duke Godfrey of Tuscany who asserted the claim to Damian that bishops who had bought their office from kings and princes were not simonists because they had paid only for the ecclesiastical estates suited to their new clerical office, not for the actual investment of the Church by those same rulers.[footnoteRef:56]  To this claim, Peter Damian is adamant that such bishops are actually simonists regardless of whether those bishops and secular rulers believe only land was paid for.  He writes: [55:  See Pope Gregory VII, “To King Henry IV, Admonishing Him to Show More Deference to the Holy See and Its Decrees,” 87. And Pope Urban II, “CB 38 A(i): To Bishop Gebhard of Constance,” 141.]  [56:  Peter Damian, “Letter 140,” 103–111.] 

Again I return to investiture, and inquire of you who boast that you did not receive the church, but the estates of the church…But if you received the goods of the church without the church, you are schismatic and sacrilegious, you who separate the goods of the church from the church…But if you received the church, which you can in no way deny, without a doubt you have become a simonist.[footnoteRef:57] [57:  Ibid., 107.] 

Notice that he is writing only to those bishops that he deems are simonists and not to any secular rulers who have received payment for investing those bishops with their offices.  For Peter Damian, it is more important to punish simonist bishops invested by kings and princes than to punish those secular rulers.  This also indicates a hesitation on Damian’s part to discipline temporal powers that are engaging in simonist practices.  Even after a canonical reference includes the prohibition of secular rulers to invest power in bishops lest they engage in simony, Damian merely says that lay investiture by princes and kings is unjust.  Damian writes:
…this heresy [simony] is to be avoided not only by bishops who impose hands upon those to be consecrated, but also by secular princes who, although unjustly, nevertheless in the same way hand over the churches to future rectors.[footnoteRef:58] [58:  Ibid., 110.] 

Peter Damian betrays that he does not completely agree with the practice of lay investiture by stating that secular rulers who invest clerics are doing so “unjustly.”  Here we find that Damian is actually opposed to lay investiture, yet he is far from declaring that those secular rulers who practice lay investiture are heretics who should be punished.  There is no mention of any sort of call for the discipline of kings and princes, unlike the simonist bishops he demands to see expelled from their offices.[footnoteRef:59]  In this case, Damian provides evidence that even in the case of lay investiture, he still promotes the continued partnership between secular rulers and the Church. [59:  Ibid., 111.] 

	Peter Damian provides different papal limits than Pope Gregory VII and Pope Urban II by promoting the traditional partnership between secular and Church authority through Damian’s many letters concerning Church Reform.  These Church Reform edicts, including clerical discipline, simony, and lay investiture, would also promote a strong, active, centralized papacy as do the two reforming popes.  By promoting a strong papacy that should be the center of enacting Church Reform and yet also promoting strong secular rulers that should promote and provide mutual benefits between the Church and the secular rulers themselves, Peter Damian provides an example of a reforming theologian in the eleventh century that called for Church Reform within the delicate balance of the traditional partnership between secular and Church authority.  It is only in asserting the traditional partnership between secular and papal authority that Peter Damian differs from Pope Gregory VII and Pope Urban II.
Conclusion
	The growth of the traditional system of authority between the papacy and secular rulers in Europe would develop into a revised system of authority in which there was greater papal authority with a strong, active, centralized Pope.  This transition from a strong Pope under the traditional partnership to a strong Pope under a revised partnership occurred with help from the writings of both earlier proponents of a traditional partnership such as Peter Damian and later proponents of greater papal authority found within the writings of Pope Gregory VII and Pope Urban II.  By comparing the beliefs about papal limits that Peter Damian, Pope Gregory VII, and Pope Urban II held within their writings, one can see that Peter Damian had similar beliefs about papal limits only in regard to the Pope’s power over those members within the Church in comparison to the later reforming popes Pope Gregory VII and Pope Urban II.  While Peter Damian promoted the growth of papal authority while still holding fast to a traditional partnership system between secular and Church authority, Pope Gregory VII would brazenly begin the revision of the traditional partnership with an attempt to grab power from monarchs and emperors with the declaration of the Dictatus Papae and the excommunication of King Henry IV.  Pope Urban II would achieve the place of a successful Gregorian, reforming Pope with the use of the edicts of Gregorian Reform to promote papal power over monarchs.  It is without a doubt that these three historical figures attempted to increase papal authority, whether it be within the Church or throughout the secular world.
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